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The Tarawih prayer according to the "official version". 


1-Assertion that: The Prophet aus 46 4) <, during the month of 
Ramadan, prayed a few days (three or four) at the mosque with his 
companions. 


2-Assertion that: The Prophet stopped praying with his companions because he, 
and I quote: "feared that this prayer would become an obligation’ ...". Therefore, 
I quote: "When the Prophet died, things were like that and they continued in 
the same way under the Caliphate of Abu Bakr until the beginning of the 
Caliphate of Omar? ". 


3-Since the Prophet prayed for a few days with his companions, Tarawih is 
therefore not only a Sunna, but more, we are told, a Sunna Mouwakadat 5.85 
, i.e. a confirmed Sunna. That's why some "scholars" say that, "Omar 4 2) 
4i¢ only reactivated what the Prophet had once deactivated’ " or as the saying 
goes, "Omar only revived a neglected Sunna". In other words, Omar revived 


practices that the Prophet had decided to abolish... 


4-During his Caliphate, one night during the month of Ramadan, Omar ibn 
Khattab, passing in front of the Prophet's mosque, noticed that a number 
of companions were each praying on their own. The idea then came to him 
to bring them together under the direction of a single reader, in this case, Obayy 
ibn Ka'b 4© 4 (4). This will be the starting point for what will be known as 
the Tarawih prayer. A prayer which, on Omar's orders, would be imposed on 
the entire Muslim empire* . 


5-If it's true that Omar exclaimed, and I quote: 048 464i) a2i "What a good 
innovation", "scholars " explain to us that it is certainly an innovation, however, 
that it should be understood in the linguistic sense, i.e. something, in this case, a 
prayer, that has no precedent and in no way an innovation in the theological 
sense. As we know, according to a famous hadith, "all innovation is 


1"Sahih Mouslim - Volume 1"; Book 6 Chapter XXIV: Hadith n°318; page 190 

2"Sahih El-Boukhari - Volume 1. Hadith n°3 ; page 639. 

3 Most often made by "scholars" such as Ibn Taymiya, Albani, Fawzan... etc. 

4 Tabari' s story 

5 Of course, these are not all scholars, but a certain number, most of them of the Wahabi 
persuasion. 
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misguidance and all misguidance is in hellfire® ". It should be pointed out that 
a number of " scholars " dispute that Omar is the creator of this prayer. In fact, 
they believe that it was the Prophet himself who created Tarawih. 


6-We are told that we can now perform Tarawih in the mosque, since the 
Prophet is dead. Therefore, I quote: "The Prophet's fear that Tarawih would 
become an obligation no longer exists’ ". Indeed, only the Prophet or Allah 
through his Messenger have the power to legislate in this sense. It is interesting 
to note, however, that if indeed, as they claim, only Allah or the Prophet have the 
power to make such and such a practice obligatory, then only Allah and his 


Messenger have the power to legislate a religious practice, in other words, a 
prayer. Obviously, this second point seems to have escaped them... 


7-Scholars add that since Omar is a rightly-guided Caliph, he must be followed 
in the name of the hadith according to which the Prophet is said to have said, and 
I quote: "To follow his Sunna and the Sunna of the rightly-guided Caliphs after 
him*®". In other words, Omar, like the Prophet, has his own Sunna which, like 
that of the Prophet, must be followed. On this subject, Omar's "Sunna" has 
prevailed over that of the Prophet, who, as we know and as Imam Malik points 
out? : "the Prophet kept watch only at home'® \" 


8- “Scholars" affirm that there is consensus on the legality of Tarawih, and that 
no one among the Prophet's companions, the Tabiris'' and the scholars, 
opposed the practice of Tarawih. And that only the Shiites, for reasons that 
have nothing to do with theology, do not perform Tarawih. 


We learn, however, that there is disagreement as to whether it is 
preferable to pray Tarawih at the mosque or at home” , and also as to the 
number of genuflections to be performed. I'd like to point out that according to 
what I've read, the overwhelming majority of opinion is that it's preferable to 


6 Hadith often quoted as an introduction to preaching on the day of Friday prayer. 
7 These are the words, among others, of Ibn Taymiya, but more generally, of a large 
number of "scholars". 
8 What is Bid'a? By AbdAllah Ibn As-Siddiq Al-Ghumariyy, Page 24. 
9 Malik ibn Anas (Arabic: <UL gj Ga»), was an Arab-Muslim imam, theologian and jurist, 
traditionalist, born between 708 and 716 and died in 796!. Referred to by Sunni Muslims 
as Imam Malik, he is also known as Imam dar al-Hijrah or the Imam of Medina. His 
teachings form the legal and dogmatic foundation of the Malikite school, one of the four 
major schools of jurisprudence in Sunni Islamic law. 
10 Book abstract: Divergence entre savants. Page : 250 
1 Succeeding generation to that of the companions. 
12 Tn this video: https://youtu.be/HXdEv-LyLfE Sheikh Fawzan says it's best to perform 
Tarawih in the mosque. 

6 


pray at the mosque. | think there’re at least two reasons for this. We know that 
the dominant religious ideology in Saudi Arabia is Hanbalite, which has spread 
thanks in part to petrodollars, but also to the diffusion of "scholars" from that 
country. This ideology is characterized, among other things, by a blind following 
of Islam's second Caliph. But above all, the texts evoking divergence, or even 
opposition to Tarawih, have been carefully concealed. Not least by the followers 
of the same ideological current. 


I invite you, through this book, to discover a certain number of them. 


The Muslim world has been led to believe that there is a consensus on the 
need to perform Tarawih in the mosque, and that absolutely no one has 
disagreed on this point, except of course the Shiites, who more often than not 
are not even considered Muslims, particularly by this same ideological current. 
Finally, we are told that the Shiites’ hatred of Omar is at the root of the failure to 
respect the "consensus". 


Now that we've given you all the "official" explanations for the 
Tarawih prayer, we will now analyze the veracity and coherence of these 
statements. 


We will conclude this work with a few questions addressed to the doctors 
of the law, but also to all those whom Allah calls upon in these terms: @4!Y) <1) 
the endowed with intelligence. 


1 - During the month of Ramadan, the Prophet prayed for a few 
days (three or four) with his companions at the mosque. 


Quotations from all the texts relating to Tarawih in the 
Sahih of Bukhari and Muslim. 


According to Zaid ben Thabit: "During Ramadan, the Prophet made 
himself a cell. I believe so," says Bosr, reporting this hadith, which Zaid added, 
"with a mat. He prayed for a few nights. When a number of the Prophet's 
companions followed his prayer, the Prophet, as soon as he noticed, remained 
seated (and stopped showing himself). Then he went to his companions and 
said to them: "I am well aware of the feelings that your conduct has shown me. 
Henceforth, O devotees, pray in your homes, for the best prayer for a man is 
the one he makes at home, unless it is the canonical prayer". 


Aicha said, "Allah's Messenger plus gle 4) (ie- may Allah pray upon 
him and greet him - used to pray during the night, in his room which had a low 
wall. Seeing the silhouette of the Prophet- may Allah pray upon him and greet 
him- people began to follow his prayer and the next morning people began to talk 
about the thing. The second night, he prayed and some people came to pray 
behind him, and this was repeated two or three nights. After that, Allah's 
Messenger stayed at home and didn't go out. Then the next morning, people 
mentioned the matter and the Prophet said: "I feared that night prayer would be 
considered obligatory". 


Aisha related: "The Messenger of God went out once in the middle of the 
night and prayed in the mosque. Other people prayed the same prayer as him. In 
the morning, the worshippers talked about this event, and (the following night) 
more of them prayed with the Prophet. In the morning, the congregation 
discussed the matter again, and on the third night more of them went to the 
mosque. The Prophet went among them, and the faithful followed his prayer. 
When the fourth night came, the mosque could barely contain the faithful. But 
the Prophet only went out for the morning prayer. When he had finished the 
dawn prayer, he turned to the faithful, made the profession of faith and then said: 


"Twas not unaware of your presence, but I feared that this prayer would become 
an obligation for you that you would not always be able to fulfill’. 


Aisha, the mother of believers, reports that: "One night, the Envoy of God 
prayed in the mosque. Some of the faithful prayed the same prayer. The following 


8 


night, he repeated the prayer and the faithful (who imitated him) became more 
numerous and came to the mosque in great numbers on the third and fourth 
nights, even though the Envoy of God was no longer with them. 

The next day (of the fourth night), he said to them: I have seen what you 
have done. What prevented me from going to you was that I feared it would 


seem an obligation to you. This story takes place during Ramadan. 


Zaid ben Thabit - may Allah be pleased with him - said: "The Messenger 
of Allah - may Allah pray upon him and greet him - placed a mat separating him 
from the people. As he prayed on it, some men tried to imitate him and began to 
follow him in his prayers. One night, they gathered together, but the Messenger 
of Allah - may Allah pray upon him and greet him - did not come out to see them. 
They raised their voices and knocked on the door with a few pebbles. The Envoy 
of Allah - may Allah pray upon him and greet him - went out to see them in anger 
and said: "Your insistence (on these prayers) leads me to believe that they will 
become obligatory. So pray in your homes! For the best of prayers is the one 
you make at home, except for the obligatory ones". 


Zaid ben Thabit reports the following: "The Prophet - may Allah pray 
upon him and greet him - placed (in a corner of the mosque) a mat that separated 
him from the people. As he prayed there (for some nights), some men tried to 
imitate him and began to follow him in his prayers. One night, they didn't hear 
his voice, thinking he had fallen asleep. Some of them had the idea of making 
their voices heard by coughing, so that the Prophet would come out to see them. 
(The Prophet) said: Your insistence (on making these prayers) made me fear that 
they would become obligatory. If they became obligatory, you would not observe 
them. O people! Pray in your homes! For the best prayer is the one done at 
home, except for the obligatory prayers". 


Zaid ben Thabit reports this: "The Messenger of Allah - may Allah pray 
upon him and greet him - used a room (for prayer) - (the reporter) says: I think 
he said: of matting - during the month of Ramadan. He prayed in it (this room) 
several nights. Some of his companions came to pray behind him. When the 
Prophet was informed, he prayed while seated, came out and said: "am aware 
of what you have done. O people, perform your prayers in your homes, for the 
best prayer is the prayer performed by a man in his home, except for the 
obligatory prayer". 


"Allah's Messenger plug 4gle ai) hewas praying during Ramadan. 
When I arrived and stood next to him, another man came and also stood... So 
that we formed a group. When the Prophet ebay 4gie ail sua felt our presence 
behind him, he shortened the prayer. He then entered his home and performed 


a prayer of which he made no parallel in our presence. The next morning we 
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asked him: You realized our presence the day before ? Yes, he declared. This 
is what pushed me to act as I did". 


"The Messenger of Allah went out in the middle of the night and prayed 
at the mosque. Some men followed him in prayer. The next day, people began to 
talk about it, and a greater number of worshippers gathered. The Messenger of 
Allah went out the second night and they followed him in his prayer. The next 
day, people talked about this fact. On the third night, the mosque's congregation 
grew in number. The Prophet came out and they followed his prayer. On the 
fourth night, the mosque overflowed with worshippers, but Allah's Messenger 

alas Aule aul gluadid not come out. Some of the men in the group cried out, Prayer! 
Now, the Messenger of Allah hardly went out until the fajr prayer. When he 
finished the fajr, he turned to the people, pronounced the attestation of faith and 


said: In fact, your situation did not escape me last night, but I fear that the 


night prayer will be imposed on you, then you will be unable to perform it." 


"Allah's Messenger plug ule a lacarved out a small corner (of the 
mosque) for himself with a mat made of leather or palm fiber. He would go there 
to pray. Men observed him and came to pray behind him. One night they came 
and stood waiting for him, but Allah's Messenger plug 4gi¢ 4) suedelayed. When 
he did not come out to find them, they raised their voices and threw small stones 
at his door. Allah's Messenger plug 4g 4) acame out in anger and said to 
them, "You have not ceased your practice, so much so that I thought it would 
be forced upon you! Pray, then, in your dwellings! For a person's best prayer 
is the one performed at home, except for the prescribed prayer." 


Aisha reported: "One night, the Prophet went out in the middle of the 
night to pray in the mosque. Some of the faithful prayed the same prayer as him. 
The next morning, the story was told; a larger number of worshippers gathered, 
and when the Prophet prayed, they prayed with him. The next morning, the story 
was told, and by the third night, the faithful were in the mosque in large numbers. 
In the evening, the Prophet went to the mosque; he prayed and the faithful prayed 
with him. On the fourth night, the mosque was too small to hold the faithful. The 
Prophet came to perform the morning prayer, and when he had finished, he 
turned to the faithful, made the profession of faith and then said: "I was not 
aware that you were here, but I feared that this communal prayer becoming 
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obligatory for you, you would not be able to perform it'*".When the Prophet 
died things were in the same state *". 


As mentioned above, we have extracted and set out all the! texts 
relating to "Tarawih" from the Sahih of Bukhari and the Sahih of Muslim. On 
reading these texts, we can see quite clearly that the Prophet never prayed with 
his companions, and that, if we look at these same texts with any degree of 
seriousness, we will quickly realize that the companions followed the Prophet's 
prayer without his knowledge’® . Indeed, how else could we explain these 
sentence segments taken from the aforementioned texts? 


He said: "IJ_saw what you did. Nothing stopped me from going out to 
meet you. 


"When the Prophet plus 44le atl Lesensed our presence behind him, he 
cut short the prayer. He then went home. The next morning, we asked him: Did 


you become aware of our presence the day before? Yes," he said. In fact, that's 
what prompted me to do what I did". 


"When he finished the fajr, he turned to the people, pronounced the 
attestation of faith and said: In fact, your situation did not escape me last night, 
but I feared that the night prayer would be imposed on you, and then that you 
would be unable to perform it." 


"As soon as he saw this, he remained seated (and stopped showing 
himself). Then he went to his companions and said to them: "I was well aware 
of the feelings that your conduct showed me". 


"[...] Some men tried to imitate him_and began to follow him in his 


prayers. One night, they couldn't hear his voice, thinking he had fallen asleep. 


13Excerpt from “Islamic Traditions - Volume 1” El Boukhari. “Common prayer during the 

nights of Ramadan”; Chapter I: “On the merit of him who prays (at night) in Ramadan”; 

hadith no. 3; page 639. 
4 Extract from "Les Traditions Islamiques Tome 1" El Boukhari. . “Common prayer 
during the nights of Ramadan”; Chapter I: “On the merit of him who prays (at night) in 
Ramadan”; hadith n° 3; page 639. 
15 It's important to read the texts in their entirety, so as to be aware of all the information 
on the subject, and thus draw a conclusion in line with reality. A method which is precisely 
the opposite of what I denounce. 
16 Unbeknownst to him: Even if the Prophet was not unaware of the presence of the 
Companions, the fact remains that it was performed without the Prophet's knowledge. In 
fact, the companions entered the Prophet's prayer without his knowledge, and the 
Prophet never included the companions in his prayer. So, contrary to what they claim, the 
Prophet never prayed with his companions. 
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Some had the idea of making their voices heard by coughing, so that the Prophet 
would come out to see them". 


Aicha said: "The Messenger of Allah - may Allah bless him and pray for 
him - used to pray at night in his room, which had a low wall. When people saw 
the silhouette of the Prophet - may Allah bless him - they began to follow his 


prayer. 


[...] Then he said: "Having said that, it was not unknown to me that you 
were here, but I feared that this prayer would become obligatory for you and that 
you would then be unable to perform it". 


"[...] Allah's Messenger plug gle atl puadid not come. The next day, he 
declared, "I did see what you did". 


"In the morning, the faithful discussed this event, and (the following 
night) a greater number of them performed the prayer with the Prophet. In the 


morning, the faithful discussed the matter again". 


"[...] Zhe story was told; more of the faithful gathered, and when the 
Prophet prayed, they prayed with him. The next morning, the story was told. 


"A mat that separated him from the people. A few men tried to imitate 
him and began to follow him in his prayers. One night, they did not hear his 


voice, believing he had fallen asleep". 


"Informed, the Prophet made (the prayer) while seated, then said: Iam 
aware of what you have done. O people, perform your prayers in your homes, 
for the best prayer is the prayer performed by man in his home, except the 
obligatory prayer." 


"He faced the people and pronounced the tachahoud, then said: That 
said, it was not unknown to me that you were here...". 


It seems quite clear to me that the Prophet never prayed with his 
companions, and that in reality the companions followed the Prophet's prayer 
without his knowledge. Indeed, the Prophet, who was performing the prayer 
alone, realized that a number of companions were imitating his prayer. At first, 
the Prophet did not react, or more precisely, he was content to express his 
displeasure, such as by cutting short his prayer. As we have seen, the Messenger 
of Allah refused to introduce the companions into his prayer. However, when 
the companions insisted on praying with him, he finally put an end to his prayer 
by no longer going to the place where he had been praying on previous days. The 
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following night, the Prophet's companions went to the same place and found that 
the Prophet was not there, so they decided to fetch the Prophet from his home. 


They announced themselves by throwing small pebbles at one of the 
walls of the house of the Messenger of Allah. We then learn the following: The 
Messenger of Allah came out in anger and said to them," You have not stopped 
your practice, so much so that I thought it would be imposed on you! So pray 
in your homes! Because the best prayer of a person is the one performed at 
home, except the prescribed prayer‘. And we know, without absolutely any 
discrepancy, that the story ended there!*in any case, until the beginning of 
the Caliphate of Omar ibn Khattab. 


How can one then say, for example, "The same is true of the Tarawih 


prayers. Indeed, the Prophet performed them some nights with his companions, 
but absent himself during certain nights, lest his prayers become obligatory'® . 


Or: "The companions continued to pray them individually, both during 
the Prophet's lifetime and after his death, until Caliph Omar united the Muslims 
behind a single imam, as they had done behind the Prophet. Nor is this heresy” 


Or again: "All these hadiths clearly prove the legality of the collective 
Tarawih prayer. Now, the Prophet performed it for three nights and the fact 
that he left it on the fourth night does not detract from its legality, but he 
explained this by saying: I left it for fear that it would be imposed on you! 


"This fear disappeared with the death of the Prophet and after all the 
rules of Islam were known. So Omar saw fit to institute this prayer officially as 
a collective prayer, and scholars agree on this fact” ". 


rbd taal (68 Oy 9S Go) Seca) GLE Gilat) lb YI Cull 668 6 985 Gl il gill JSS Jil gill 
coil?! 


17Sahih of Bukhari and Muslim 18 On 

this point, there is consensus. 
18 This is the most widespread explanation notably of Sheikhs Fawzan, Otheimine, Ibn 
Taymiya, el'Albani. v2 4!) O)5 gill Gaal! gall Page 132 
19 Heresy. Sheikh Salih b. Fawzan. Editions : Assia, Pages 17-18. 
20 Sheikh Albani The Tarawih Prayer. 
21 Cgasial) clea yy dame cs jldall ci page 318 volume 2 
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"Supererogatory prayers should all be performed at home, except for 


Tarawih, which is best performed at the mosque in accordance with what the 
Prophet did". 


When, in fact, the Prophet not only never performed Zarawih, the name 
of which he did not know, but also clearly forbade "'Tarawih". What's more, I 
note that Shaykh Othaymine, who is not unaware of the constant rule of 
jurisprudence requiring Muslims to perform only obligatory prayers in the 
mosque, has flouted this rule by introducing a non-compulsory prayer, namely 
Tarawih. 


Thus, for the first time in the history of Islam, a supererogatory prayer is 
now performed in communion at the mosque, year after year. More shockingly, 
he states, and I quote: "... Except for Tarawih, which is best performed in the 
mosque in accordance with what the Prophet did." But which Prophet is he 
talking about? Because, as we've just seen, the Prophet never, ever prayed with 
his companions! 


Furthermore, he tells us: “Jt is better to perform in the mosque in 
accordance, he adds, with the Sunna". Once again, he openly and radically 
contradicts the Prophet, who said: "Pray in your homes! For a person's best 

rayer is that performed at home, except for the prescribed prayer". The Prophet 

says that the best prayer is the one performed at home, and "Sheikh" 
Othaymine tells us "it is preferable to perform in the mosque". SHOCKING! 
On my YouTube account, in a video entitled: Does anyone have an explanation? 
Sheikh Fawzan states that praying Tarawih at the mosque is better and 
preferable... 


Note that he not only says the exact opposite of what the Prophet said, 
but also, among others, of Shafiri and Malik, who say: "Prayer alone at home 
during Ramadan is preferable". 


Caza) cylizan ys Aig (gh a ball SDLue cB: cgaBLahll g lle (Juad 22 


When I affirm that this ideology considers that the “Sunnah” 
of Omar prevails over that of the Prophet, I am absolutely not inventing 
anything. 


It's clear that his comments are inaccurate, not to say clearly misleading, 
insofar as they do not reflect, to say the least, the reality of the historical facts. 


22 alSaY) base ae! 98s aIE) page 484 
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The question is: is it ignorance or concealment? 


As far as I am concerned, I consider this to be a cover-up. Indeed, I 
cannot in any way conceive that “scholars” would be ignorant of the facts that I 
am exposing to you in this present document. 


I believe there are at least five reasons why they chose to silence the 
truth, namely: 


1- Protect their ideological current. 

2- Preserving Omar's image in the Sunni Muslim world. 

3- Don't create a theological tsunami. 

4- Above all, don't give the Shiites the stick to beat themselves with. 


5- Above all, don't let Omar fall foul of the hadith reported by Bukhari 
and Muslim, according to which the Prophet invoked Allah's curse on anyone 
who innovates in Medina”? . 


23 I'd like to make it clear that I don't consider Omar to fall under the scope of this hadith, 
since I consider that this hadith applies to the person who voluntarily innovates. Even so, 
I think Omar has a very heavy responsibility. 
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2 - The Prophet nevertheless stopped praying with his 
companions only because, and I quote: "I feared that this 
prayer would become obligatory...". 


Indeed, as we know, "scholars" tell us that the one and only reason why 
the Prophet stopped praying with his companions was because he feared that this 
prayer would become an obligation not only for the companions, but for Muslims 
as a whole. An obligation, moreover, that they could only bear with difficulty. 


Referring to the following hadith: "J was not unaware that you were 
here, but I feared that as this communal prayer became obligatory for you, you 
would not be able to perform it", "scholars" assert that: It was for this reason, 
and _ this reason alone, that the Prophet stopped praying with his 
companions. 


And it is also from this hadith that "scholars" later tell us: "That now, 
the Prophet is dead, therefore, this prayer can no longer become obligatory, 
so we can perform it” ". 


As for me, I affirm that they are committing, at best, a huge mistake, and 
at worst, a particularly perverse manipulation. Concerning the majority of them, 
I lean, as I stated previously, towards the second hypothesis and explain it to 
myself. To be completely clear, the vast majority of Muslims are content to repeat 
what anyone wants to say or write to them. She does not know. Therefore, it 
validates systematically the theories that are presented to him, which at first 
glance, seem to hold water. The rest, those who know the truth, have 
unfortunately for the most part preferred, for a certain number of reasons 
previously mentioned, to keep quiet about this truth. 


Braving this particularly eloquent hadith on the subject. 


JU 6s plod Aclilll a gy pall Aaisd ale Ge Jiu (76 
"Whoever is asked about a science and hides it will be held by a bridle 
of fire on the Day of Resurrection". 


24 Extract from "Les Traditions Islamiques Tome 1" El Boukhari. "De la priére en 
(commun) pendant les nuits de Ramadan"; Chapter I: "Du mérite de celui qui prie (la nuit) 
en Ramadan"; hadith n° 3; page 639. 
25 This is the position of Ibn Taymiya or Albani and a large number of "scholars" of the 
same obedience. 
26 5S Cla Claud 9 tylLwall eal 
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Still others have said it in a roundabout way, such as Shafirie, Malik or 
Hassan el-Basri. As for those who have said it very clearly, see for example, 
Shafirie Al-Aziz's book of figh, as well as Abu Douhya's book Popular Science, 
or the text on page 63 volume 3 & 4 which has the title: —-id«jg-all balual) Lali) 5, 
Unfortunately, their number remains, to my knowledge, insignificant. 


You should know that the simple fact of criticizing Omar, even in a 
completely constructive manner, will make you a suspect brother in the eyes of 
the majority of “Sunni” Muslims. It will then be absolutely impossible for you 
to escape the accusation of Shiism except to have similarities, or even to practice 
Takya (Dissimulation). A perfectly identical accusation against a person who 
criticizes Israeli policies; she would, we know only too well, inevitably be 
accused of being anti-Semitic. The unstated goal is, we understand, to silence 
any criticism, whether well-founded or not. And it works pretty well... 


Any Sheikh or scholar who says what I say will immediately lose his 
status as a Sheikh or scholar. He will go from being a great and respectable Sheikh 
or scholar, to an ignoramus and heretic, and perhaps even a... Meccrite! It's worth 
noting that many scholars have preferred, on this or that subject, to remain silent 
about the substance of their thoughts, in order to avoid getting into trouble, or 
even being labelled heretics. This is, for example, the case, we are told, with 
Imam Malik on the subject of whether faith rises or falls. I quote Imam Nawawi 
in his explanation of the Sahih of Muslim: "Some claim that Malik refrained 


from considering the decrease of faith for fear that he would be accused of 
agreeing with the Kharijites”’ ". 


You don't criticize anything Omar did, you either agree or shut up! And 
by extension, this applies to the rest of the Prophet's companions. Even if the term 
"companion of the Prophet" remains to be clarified. Nevertheless, it has to be said 
that there are a large number of texts, including Sahih, which inform us of the, to 
say the least, dramatic conduct of a certain number of companions. These include 
the text reported in the Sahih of Bukhari and Muslim, in which we learn that a 
certain number of the Prophet's companions were turned away from the pool and 
taken to hell. But also, the text reported in the Sahih of Bukhari where a 
companion who had taken the oath of allegiance under the tree laments because 
of the innovations and other transgressions they committed after the Prophet's 
death. The list is relatively long. In the final analysis, the title of companion is in 
no way a guarantee of piety, let alone holiness. To criticize this or that act, or 
even Omar's words, is tantamount to criticizing the Prophet or the Koran. Indeed, 


27 Sahih Muslim tome 1 page 268. 
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in terms of status, there is absolutely no difference. This is why Jbn Abbas” said, 
and I quote, "J fear stones falling from the sky, I tell you the Prophet said, and 
you, you tell me Abu Bakr and Omar said” ..." So, even at the time of the 
Prophet, a number of people were opposing the opinion of Abu Bakr and 
Omar to that of Allah's Messenger alu 4yle ai) (lua! 


Exactly as it is today. When we tell them that the Prophet said: " Pray at 
home", they reply: "Certainly... But Omar said to pray at the mosque" or again, 
the Prophet said: "Give me something to write with" They retort: "Certainly... 
But Omar said not to give him..." But then again, as we saw earlier, the Prophet 
said that: "the best prayer is the one performed at home", Shaykh Otaymine and 
Fawzan tell us the exact opposite, namely that: "the best prayer is the one 
performed at the mosque..." 


You should know that many, for X or Y reasons, have been branded 
Shiites. For example: Imam Bukhari, Chafirie, Tabari, Nissa'i, Mawdoudi, 
Wakidi, Yarkoubi and, unfortunately, many others, including myself. Indeed, 
history teaches us that many great men who, for example, criticized Murawiva 
son of Abu Sofiane, were imprisoned, tortured or killed. What then of those who 
would dare criticize Omar ibn Khattab? For those who want to experience this 
for themselves, I invite them, for example, to go to social networks and, no more 
and no less, relay what our own books teach us. Then you'll see how accurate 
my words are. 


Our books teach us, for example, that Muawiya son of Abu Sofiane had 
Abderrahmane ibn Khalid ibn Walid poisoned* . This text is found notably, and 
among others, in the book by Tabari, but also by the scholar ibn Kathir, A/ Bidaya 
wa Al Nihaya?! glgilg 4421) 3, Paradoxically, this did not stop the same ibn Kathir, 
concerning the same Muawiya, from saying, "May Allah be pleased with him", 
whereas Allah says in the Qur'an, "Whoever intentionally kills a believer, his 
retribution then will be Hell, to dwell there eternally. Allah has smitten him 
with His wrath, cursed him and prepared for him an enormous punishment" 
(s4v93). Ibn Kathir rejects Muawiya's accusation of murdering Hassan son of 
Fatima and Ali, as well as Abderrahmane ibn Khalid ibn al-Walid. Both died of 


28 Abd Allah ibn Abbas (Arabic: © ©,! 4) 46 ), born around 619 and died around 687- 
688, was the son of Al-'Abbas ibn 'Abd al-Muttalib and a paternal cousin of the Prophet. 
He is respected by Muslims for his knowledge. He was one of the first experts on the Koran, 
as well as the Sunna. Early in his life, he gathered information from other companions of 
the Prophet and wrote commentaries. He is sometimes regarded as the father of Quranic 
exegesis. 
29 Hadith Al Moktahr volume 9 & 10 page 357 
3° Son of the famous warrior and companion of the Prophet Khalid ibn Walid. 
31 Edition Dar Kotob Al-ilmiya, DKi, Tome 7-8, page 33 
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poisoning. This is the story as told by Ibn al-Athir in his book The Lions of the 
Forest® , and by Tabari, among others. 


Abderrahman ibn Khalid ibn al-Walid 


Abderrahmane was one of the knights and braves of Quraysh. He was a 
man of good sense, generous and charitable. But he also distanced himself from 
Ali and the Bani Hachim, unlike his brother Al-Muhdjir ibn Khalid. The latter 
was very Close to Ali: he fought alongside him at the battles of the Camel and 
Siffin, while Abderrahmane fought alongside Muawiya, at Siffin. He lived in 
Homs. At the battle of Yarmtk, he was by his father's side. Muawiya sent him on 
several expeditions against the Romans. When Al-'Abbdas ibn al-Walid was 
appointed governor of Homs, he said to the city's notables: "O people of Homs, 
how is it that you do not mention any of your governors with as much regard as 
Abderrahmane ibn Khalid?" Some replied: "He brought our virtuous men closer 
to him, forgave our mistakes, sat in our patios, strolled through our souks, visited 
our sick, attended our funerals, and rendered justice to our offended." 


It is said: When Muawiya sought to obtain the oath of allegiance for his 
son Yazid, he addressed the Chamis (people of Al-Chdm) in a speech as follows: 
"O Chdmis, I am old, and I feel my hour coming. I would like a man to be 
appointed as my successor who will ensure the stability of order for you. I am 
just one of you. They agreed to appoint Abderrahmane ibn Khalid ibn al-Walid. 
This decision greatly displeased Muawiya, who could not resign himself to it, but 
he said nothing about it. When Abderrahmane fell ill, Ibn Uthal al-AnsdGri visited 
him and administered poison. He died. It is said: Muawiya ordered him to do it. 
This was in the year forty-seven. Subsequently, Al-Muhdjir ibn Khdlid entered 
the city of Damascus clandestinely, in the company of one of his servants. He 
began to watch for the doctor. When he saw him leaving Muawiya's house at 
night, he attacked and killed him () * 


This story is famous among biographers, says Abi Omar. Al-Zubayr ibn 
al-Baccar says: Khalid ibn Al-Muhdjir ibn Khalid accused Muawiya of sending 
his uncle a charlatan pretending to be a doctor, whose name was ibn Uthal. The 
latter injected him with poison in the medicine. He died as a result. That's why he 
found Abii Uthdl and killed him (** ); but God is the best judge. 


32 Excerpt from : Usd al-Ghaba fi ma'rifat assahaba From: 'Izeddine ibn al-Athir 
Abi al-Hasan Ali ibn Muhammad al-Jazri Dar al-fikr. Beirut 1995. Volume III. From 
page 335 to 337 

33 Tn al-isti'ab, the text reads (830): "Al-MuhAajir kills him". 

34 See: kitab nasab quraysh: 327. 
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Until proven otherwise, poisoning a man is not only intentional homicide, 
but more seriously, murder, i.e. premeditated homicide. This verse therefore 
applies without a doubt: "Whoever intentionally kills a believer, then his 
retribution will be Hell, to dwell there eternally. Allah has smitten him with His 
wrath, cursed him and prepared for him an enormous punishment" (s4v93). 
While it is true** that Jbn Kathir, who, as previously mentioned, reports this 
historical fact, he nevertheless rejects this accusation. Just as he rejects the 
accusation that Muawiya was behind the poisoning of Hassan son of Ali and 
Fatima, daughter of the Prophet alwys 4yle au! (lua, 


But what is Ibn Kathir basing his denial of these historical facts on? 
Since he offers absolutely no explanation, contenting himself with a... It’s not 
true... or else, it can't be true. Whereas a large number of his predecessors, some 
of the most reliable and recognized historians, have confirmed this*© . Ibn Kathir 
studied under bn Taymiva, a pupil so close to his master that he is buried beside 
him. 


Finally, for Ibn Kathir to contest the accusation against Muawiya 
concerning the poisoning of Abderrahmane ibn Khalid ibn Walid and Hassan, 
grandson of the Prophet, this in reality only shifts the problem. Because we know 
that Muawiya committed countless crimes, exactions and innovations. Among 
them, the execution of Hujr ibn Adi*’ , which Ibn Kathir acknowledges... At last! 
Did he have a choice? Yet this does not prevent him from saying of Muawiya: 
May Allah be pleased with him! Once again, this seems particularly 
contradictory. Indeed, since when do we ask Allah's approval of a criminal? 


Let us cite some historical facts in this sense. 


Muawiya had ordered that Ali be insulted during the calls to prayer from 
the minarets in all the country's mosques. All Muslims felt the humiliation and 
pain, but no one dared to speak out, except Hajar, who lost patience and roamed 
the streets of Kufa praising Ali and insulting Muawiya. Al-Mughira, governor of 
Kufa, had let him, as he was one of the great companions. But when Kufa was 


35 In the previous version, I had stated that Ibn Kathir recognized the crime imputed to 
Murawiya, which is inaccurate, although of no consequence whatsoever. 
36 Notably aul) Ox) Aulanall 4b a PP) PEAY) 
37 Hujr ibn ‘Ad? al-Kindi (Arabic: 63° cs: 94.icil), who died in 660 CE, was a companion 
of the Prophet. He was sentenced to death by the Umayyad caliph Muawiyah for his 
unwavering support and praise for Ali, the fourth caliph Rashidun for Sunni Muslims and 
the first imam for Shi'ite Muslims, when he opposed the tradition of publicly cursing Ali... 
For fear that death would terrify him (his son) and thus accede to the condition of cursing 
Ali. 
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annexed to Basra, Hajar directly opposed Ziad, the new governor. The latter 
insulted Ali, and Hajar, in response, insulted Muawiya. 


One day, Ziad lost patience, so he arrested Hajar with twelve of his men 
and sent them to Muawiya with a letter of accusation: "He insults the Caliph 
publicly, incites people to rebel against him and fight him. He even claims that 
the Caliphate is legitimate only for the family of Abi Taleb. He says that Ali was 
right and that he was innocent of Otman's assassination". Among the 
testimonies Ziad had collected against him was one from a judge named 
Shourayh, who sent another letter, separately, to Muawiya saying, "I have 
learned that Ziad has written a testimony in my name. I personally say that 
Hajar is a pious person, who makes Prayer, performs Charity, performs the 
Pilgrimage and who orders the suitable and forbids the blamable. Killing a 
person unjustly is forbidden. You are free to kill him or leave him. 


Muawiya therefore ordered their execution. Before executing them, the 
guards told them: “We have received orders to invite you to insult Ali. If you 
do, we let you live; otherwise we will kill you.” 


Hajar and his men replied: "Never! We won't!" 


Then he was killed along with seven of his friends. Muawiya sent one of 
the others (Abdel Rahmane Ben Hassan) back to Ziad and said: "Give him one 
of the most horrible deaths". Ziad buried him alive! This event shook the spirits 
of Muslims everywhere. Abdallah Ben Omar was deeply moved, as was Aicha. 
Aisha had written to Muawiya to forbid such an act, but afterwards he came to 
her and she said: "0 Muawiya! Didn't you fear God when you killed Hajar and 
his companions?" 


And when Al Rabi' Ben Ziad Al Harithi, governor of Khourasane, heard 
what had happened, he turned to God and said, "O Allah! If you have a little 
love for me, take my life as soon as possible". 


Hassan Al Basri*®® says: "Muawiya committed four things, if he had committed 
only one of them, he would be in hell: 


38 Al-Hassan al-Basri (Arabic: (=~!| gu!) ), real name Abu Sa‘id al-Hassan ibn 
Abi al-Hassan Yassar al-Basri, born in 642 in Medina under the caliphate of Omar ibn 
al-Khattab was one of the most important Muslim scholars of the Islamic classical age. His 
parents were of Persian origin. He is known for his learning, his asceticism, and for having 
transmitted a number of hadiths. He died in 728 (110 A.H.), or according to another 
version in 737. 
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- The seizure of power by the sword and without consulting the nation, 
which still contained some great companions. 

- The appointment of his son, an alcoholic and womanizer, as his 
SUCCESSOT. 

- The appointment of Ziad as governor. 

- The execution of Hajar and his companions." 


After this event, no one dared to open their mouth, and no one wanted to give 
their opinion* . It is said: When Muawiya was seeking the oath of allegiance for 
his son Yazid, he addressed the Chamis (people of Al-Cham) in a speech as 
follows: O Chamis, Iam old, and I feel my hour coming. I would like a man to be 
appointed to succeed me, to ensure the stability of order for you. I'm just one of 
you. They agreed to appoint Abderrahmane ibn Khalid ibn al-Walid. This 
decision greatly displeased Muawiya, who could not resign himself to it, but he 
said nothing about it. When Abderrahmane fell ill, ibn Uthal al-Ansdri visited 
him and administered poison. He died of it. It is said: Mu'awiya ordered him to 
do it. This was in the year forty-seven. 


Muhammad ibn Saad says: Abderrahmane ibn Khalid left no offspring. 


Later, Al-Muhdjir ibn Khalid sneaked into Damascus with one of his 
servants. He began to watch for the doctor. When he saw him leaving Muawiya's 
house at night, he attacked and killed him. (*° ) This story is famous among 
biographers, says Abti Omar. Al-Zubayr ibn al-Baccar says: Khdalid ibn AI- 
Muhdjir ibn Khalid accused Muawiya of having sent to his uncle a charlatan 
pretending to be a doctor, whose name was: ibn Uthal. The latter injected him 
with poison in the medicine. He died as a result. That's why he found Abii Uthal 
and killed him (“| ); but God is the best scholar” . 


The death of Al-Hasan ibn Ali. 


The narrator says: in the year fifty-one (* ), Al-Hasan ibn Ali succumbed 
to the evil that would eventually kill him. The governor of Medina wrote a 


39 Sayyid Abul Ala Mawdudi's Caliphate and Kingship 

40 Tn al-isti'ab, the text reads (830): "Al-Muhajir kills him". 

41 See: kitab nasab quraysh: 327. 

42 Excerpt from : Usd al-Gh4ba fi ma'rifat assahaba From: 'Izeddine ibn al-Athir Abi 

al-Hasan Ali ibn Muhammad al-Jazri Dar al-fikr. Beirut 1995. Volume III. 

43 In Tarikh Khalifa ibn Khayyat, p.128, in al-Bidaya wal nihaya: 8/34, in al-Kamil by 

ibn al-Athir: 3/315, and in Siyar a'lam al-nubala': 3/186: he died in the year forty-nine, 

when his wife Ja'da bint al-Ach'ath poisoned him. In Taritkh al- islam by Al-Dhahabi: 

2/220 (assa'ada printing house) and in annujtim azzahira: 1/183: he died in the year fifty. 
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message to inform Muawiya. Muawiya replied: "If you can see to it that not a 
single day goes by without informing me of the progress of his condition, do so. 
This he did, indeed, right up to the day of his death. When he informed him that 
Al-Hasan had died, he was overjoyed and rejoiced, to the point of prostrating 
himself, imitated by those in his company. The story falls on the ears of Abdallah 
ibn 'Abbas, who is then in Al-Cham. He goes to see Muawiya. When he sat down, 
Muawiya said to him: "O ibn 'Abbas! Al-Hasan ibn Ali has perished." Ibn 'Abbas 
says: "Yes, he has perished (we are all God's, and to God we shall return) - he 
repeats it several times. I also knew that you showed your joy and rejoicing over 
his death. By God, his body did not block your grave, and the brevity of his fate 
in no way prolongs your life. He is dead, even though he is better than you. And 
if his death reaches us, the death of those better than him has preceded: his 
grandfather, the Messenger of God. May God console us for his loss, and lavish 
upon us after him the best of successors. I have not seen a day with more tears 
than this. Muawiya said, "I knew he leaves little children." Ibn al-'Abbas said, 
"We were all small, and grew up." Muawiya said, "How old was he?" Ibn 'Abbas 
said, "Al-Hasan is too important for anyone to be truly ignorant of when he was 
born." For amoment, Muawiya is silent. Then he resumes: "O ibn al-'Abbdas! You 
have become the lord of your clan, after him." Ibn al-'Abbas says: "No, not as 
long as God keeps Abii Abdallah Al-Hussein alive." Muawiya said, "May God 
have the soul of your father, son of 'Abbas! I ask nothing of you without finding 
that you are already prepared for it!"™ 


Al Zouhri relates that in the time of the Prophet plwg aie 4) sueaand the 
orthodox Caliphs, the rule was that a disbeliever (atheist) cannot inherit from a 
Muslim, nor can a Muslim inherit from a disbeliever. Muawiya changed this rule 
during his reign: an unbeliever could now inherit from a Muslim. Omar Ben 
Abdel Aziz abolished this change, but Hicham Ben Abdel Malek reinstated it. 


Ibn Kathir reported that Muawiya had changed the rule established by 
the Prophet and applied during the orthodox Caliphate, concerning the indemnity 
(Diyyat)** of the conventional. This was equal to that of a Muslim, Muawiya had 
reduced it to half and kept the other half for himself. 

Muawiya also invented a rule and forced others to follow it. He ordered all 
his governors, all the imams of all the mosques in the state, to insult and curse 
Ali during the calls to prayer. This order was generalized and imposed on 
everyone, yet Ali was the Prophet's cousin and one of the men closest to him and 
one of the men the Prophet particularly liked. Even in the Prophet's mosque, Ali 
was insulted in a way that his family and close friends heard five times a day. 


44 Al-Imamatu wa al-Siyasatu. Abi Muhammad Abdallah ibn Muslim ibn Qutayba al- 
Dayniri 
45 Diyyat is an indemnity paid to a man's family by his murderer. 
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Insulting someone after their death is in itself an act contrary to the law, 
religion and morality in general. What's more, insulting someone in a Friday 
speech is a clear violation of all the rules of Islam. So what if that person is Ali 
Ben Abi Taleb? 


When Omar Ben Abdel Aziz came to power, he ordered an immediate end to 
such practices, and replaced the insults directed at Ali at the end of the Friday 
speech with the following verse: "Allah commands equity, benevolence and 
assistance to relatives. And He forbids turpitude, wrongdoing and rebellion. 
He exhorts you that you may remember." (An Nahl, Verse 90) 


Muawiya transgressed the Book of God and the rules of the Prophet in an 
insolent manner, regarding the sharing of goods acquired and seized during 
conquests. The Qur'an and the Sunnah (the Prophet's teachings and rules) state 
that one-fifth of this property must imperatively be donated to the House of 
Patrimony, and the remaining four-fifths must be shared between the men who 
waged war during this conquest. 


Muawiya had ordered that everything in gold and silver be brought back to 
him to keep for himself, and the rest would be shared among the military. 


Muawiya placed his governors above the law and categorically refused to 
allow them to be judged or punished according to God's law for their injustices 
and violations. Once, his governor in Basra, Abdallah Ben Amro Ben Ghilane, 
was giving his speech at the mosque when a man threw a stone at him. He then 
ordered the man arrested and his hand cut off, despite the fact that Islam does 
not see acrime in the poor man having his hand cut off: The man went to complain 
to Muawiya, who replied, "There is no way you can call my representatives to 
account, you shall have Diyyat," and he paid him a diyyat from the Heritage 
House. 


When Muawiya appointed Ziad as governor of Kufa and Basra, he 
wanted to make his first speech at the Mosque of Kufa. Some people threw stones 
at him, so he ordered his guards to close the doors of the mosque and sequester 
all those present, who numbered between seventy and eighty men, and he ordered 
them all to have their hands cut off! It was so done that no one dared complain 
about the governor's action. What's more, he had ordered this punishment 
without any trial, judgment or witnesses. There were five or six stone-throwers, 
but he cut off the hands of a few dozen. What is also scandalous is what Bichr 
Ben Abou Arta‘a did, whom Muawiya had sent to fight Ali and raise his hand 
from Hijaz and Yemen, then from Hamdan. So what did Bichr do? 
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He grabbed two small children from among the children of Obeidallah 
Ben Abbass, the Ali-appointed governor of Yemen, and killed them. Their 
mother has lost her mind since that day. A woman saw the scene and shouted: 
“O you! You killed the men, but what do you blame these kids for? Even 
during the Jahiliya, no one did it! I swear to you that our nation will only see 
grace if we exterminate the old and the young and tear out the hearts and 
stomachs of the entire family of your cursed king.” 


After all this, Muawiya sent the same man to Hamdan, which was under Ali's 
direct control. Then, in addition to all these injustices, he committed other 
injustices which consisted in raping the Muslim women of this town, something 
which is strictly forbidden. All this was like a visa or a carte blanche given by 
Mu'awiya to his rulers and governors to violate all the laws they wanted with 


impunity. 


In addition, during Muawiya's reign, there was the new fashion of cutting off 
people's heads and moving them from one place to another. But also, to humiliate 
corpses, things that were frequently done during the Age of Ignorance and that 
Islam abolished and strictly forbade. 


The first head to be cut off in Islam was that of Ammar Ben Yasser*® . Ahmed 
Abu Hanbal says his Hadiths like Ibn Saad in his book "At Tabagat", that 
Ammar's head was cut off during the battle of Siffine and was brought to 
Mu'awiya by two men who fought to claim each other as the authors. 


The second head was that of Amro Ben Al Hamag, one of the Prophet's 
companions, but he had taken part in the assassination of Othman. This was 
during Ziad's reign over the government of Iraq. The latter tried to arrest him, 
but he fled and hid in a cave, where he was bitten by a snake and died. The guards 
following him cut off the corpse's head and took it to Ziad. Ziad sent the head to 
Mu'awiya in Damascus. The King then ordered that people go through the city to 
show his head to everyone, and finally, this head was thrown into his widow's 
room*" . 


By extension, we could ask ourselves the following question: We are told 
that the chains of transmission of the two Sahihs, namely Bukhari and Murim, 
are made up only of perfectly reliable and trustworthy men and sometimes 
women, on whom there is no suspicion of hypocrisy or heresy. And yet, in these 


46 This is the great companion to whom the Prophet had said: "You will be killed by the 
unjust rebels". 
47 Sayyid Abul Ala Mawdudi's Caliphate and Kingship 
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same Sahihs, we find, for example, not only this same Murawiya, but also Abu 
Horeira, from whom we learn, and I quote: 


2589 - According to Abi Bakr: "I heard Aba Hurayra give exhortations 
and say: 'Let no one fast who finds himself in a state of janaba at dawn. 1 
mentioned this to 'Abd al-Rahman Ibn al-Harith - Abt Bakr's father - who 
disapproved. 'Abd al-Rahman then left. I followed him until we arrived at the 
home of 'Aisha and Um salama. 'Abd al-Rahman asked them about it, and they 
both replied: Sometimes in the morning the Prophet would be in a state of 
janaba, without it being due to a dream. Then he would fast. We then went to 
Marwan's house and 'Abd al-rahman informed him. Marwan said: I beseech you 
to go to Abii Hurayra and refute what he has said! So we went to see Abt 
Hurayra. Aba Bakr was present the whole time. As 'Abd al-Rahmaan shared the 
information with Abt: Hurayra, he asked: Did they tell you? He replied: Yes. - 
They know better," he declared. Subsequently, Abii Hurayra attributed what he 
had said to al-Fadl ibn ‘Abbas: I heard it from al-Fadl, but not from the 
Prophet. Thus, Abi Hurayra retracted this hadith*® . 


In more explicit terms, Abu Horeira attributed the following words to the 
Prophet: "Whoever finds himself in a state of janaba at dawn should not fast", 
except that in reality, these words were not from the Prophet but from al/-Fadl ibn 
‘Abbas! A little research, including the book Al'ijabat by Zalakachi® , reveals 
that Abu Horeira, before his death, retracted his statement and gave the true origin 
of his words. 


But still. 


Ibn Hatim and Ibn Mardawayh mentioned the following hadith, reported 
by Muslim and An-Nasa'i, according to Ibn Jurayj, who quotes Abu Hurayra: 
"The Messenger of Allah took me by the hands and said: 'God created the earth 
on Saturday; from the earth HE created the mountains on Sunday, HE created 
the trees on Monday, the unpleasantness on Tuesday and the light on 
Wednesday. Then HE scattered the animals over the earth on Thursday, and 
finally, HE created Adam in the afternoon of Friday, at the end of creation, 
during the last hour of the day, between the time of 'Asr and the coming of 
night." This hadith is one of the gharib texts~° in Sahih Muslim. It has been 
criticized by Ali [bn al Madini, Al Bukhari, among other traditionalists; they 


48 Sahih of Muslim tome 3 
9 pAS 5M Alay! 
5° Strange, suspicious, bizarre. 
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attribute it to Ka'b Al Ahbar and consider that Abu Hurayra only heard it 
from the latter?! ". 


Finally... things have been made clear! 


But still. In Imam Tabari's commentary on the Qur'an, verse 96 of Sura 
5 states: "What you catch at sea is declared lawful for you", i.e. all fresh products 
from fishing and its food, i.e. food that comes from the sea but is different from 
what is caught. These are all the things that the sea throws up alive or dead and 
that we pick up on the shore. Abu Horaira reports that the Prophet said of this 
passage, "what the sea rejects dead, that is the food that comes from it." Tabari 
notes, and I quote, "that some consider these words to have been said by Abu 
Horaira himself." And therefore not those of the Prophet! 


"But we won't say more about their identities. In any case, they are 
credible enough for Tabari to mention them in his Tafsir. Some believe that Abu 
Horeira is lying, since they say that the following "Hadith": "what the sea rejects 


dead is the food that comes from it" are not the words of the Prophet but of 
himself! 


BE cath (gl& agony Cota) fia Lad g 184 


Yazid ibn al-Asamm said that he heard Abu Horaira say, "One of you 
sees the mote in his brother's eye and forgets the beam or trunk in his own 
eye.>>"" As everyone knows, this saying was not uttered by Abu Horaira, but by 
the Prophet Jesus, peace be upon him. /ndeed, the parable of the mote and the 
beam was spoken by Jesus Christ in his Sermon on the Mount, as recorded in the 
Gospel according to Matthew. The speech is quite brief, and begins by warning 
his disciples of the dangers of judging others, declaring that they too would be 
judged by the same standard. The Sermon on the Plain has a similar passage in 
the Gospel according to Luke; this parable also appears in the Gospel of 
Thomas.™* 


This is no more and no less than plagiarism, since Abu Horeira does not 
specify that this parable comes not from him, but from the Gospel. Once again, 
this tends to prove only the accusation that Abu Horeira was so close to the Jews 


51 Ibn Kathir. L'authentique de l'exégése tome 1 page 80 
52 Tafsir of the Koran. Volume 4 page 218. 

53 True education. Bukhari. Number 603 

54 Wikipedia 
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of Medina that he would not have hesitated to attribute to the Prophet words that 
were actually those of rabbis. 


1589: Hajib (i.e. ibn Omar) said: Accompanied by al-Hakam ibn al- 
A'raj, I went to see Bakr ibn Abdallah. During the conversation, the subject of 
the dead man being tormented by the tears of his family was brought up. Bakr 
reported to us that one of the Prophet's companions had a dispute with Abu 
Hurayra over this matter... The latter said: By Allah! If a man goes off to fight 
for the cause of God, is killed somewhere as a martyr, and a woman, out of 
hypocrisy or ignorance, begins to weep for him, well, that martyr will be 
tortured by that hypocrite weeping over him! The man says: The Messenger of 
God spoke the truth, but Abu Hurayra lies. The Messenger of God spoke the 
truth, but Abu Hurayra lies.>° 


JUG gh Ap Capt OS Le YY By caal Cute Ga Gg | gils Le 1JB caadl ya) CF «quale OF 
Saal $ SN cya atl Olals Mad) Op Yare Cylll Guid slay) -s Sui) ale) j( 


"They took from Abu Horeira's hadiths only those hadiths that evoked 
paradise and hell". ; . 
S7pldy Bayh g2) OS 2 gy Ards Coma 20 9 Cy tay SUS 


According to Chorba: Abu Horeira performed the Tadliss* 


AGS A ida we QA cin all J puny SIE sgh aubetind US Le 2b Bad Gal CF Anke cel OS 

59 Sotuuul) WaLSG Lis 
Abu Horeira said, "J couldn't say the Prophet said once Omar was dead 
because I feared his whip." 


alSi Ais Leica) 1B CS ively glee older} 13) 5 yd gal SUB cipswall Gal GE dpe Oye gins 


"When Murawiya gave (money) to Abu Horeira, he was silent, and 
when he did not give him money, he spoke". That is, when Murawiya gave 
money to Abu Horeira, the latter was, most likely, silent about Murawiya's unjust 
acts. Conversely, when Murawiya didn't give him money, Abu Horeira would 
obviously denounce... in the name of Islam, Murawiya's actions. In other words, 
Murawiya had bought Abu Horeira's silence. 


55 Musnad Abi Ya'la al-Mawsili. Volume 2 Page 109 
5° Syrat Al'lam Al-Nubala by Imam Dhahabi. 
alot § SRN coy i Quis RVEN) ree RYE) Cyall fare alay) -¢ Sait) allel | ou 
58 Tadliss means at once: deception, duplicity, deceit, fraud, etc. 
59 adel 2 eer ars) Olals weal Cy deme yall Quad ala! e Sil 
60 Saal Gb us Cyl oS 
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cotlgy CralSi gl Cute! Cyaan Coil dod GUS Ba LI GI DAS Gel GS Gig Oe ty 
cottly Ged ae Cpa 50! 


Abu Horeira used to say: "J am reporting hadiths to you. If I had reported 
them at the time of Omar, he would have smashed my skull. 


Or this warning from Aicha to Abu Horeira: 
Sra hss SAE a guy Gye Cosa 1 Bw LIL 


"O Abu Horeira, be very careful when you evoke the words of the 
Prophet (to be accurate)". 


The following can be read in Imam Bukhari's Sahih® : 


Abu Horeira - may Allah be pleased with him - said: The Prophet - 


may Allah bless him and grant him salvation - said: "The best alms are those 
given out of one's wealth, and the upper hand is better than the lower. Start 


spending for those under your care. "The wife said, "Either provide me with a 
living or grant me a divorce", and the slave said, "Provide me with a living! To 
whom would you leave me?" They said, "O Abu Horeira! Have you heard this 
from the mouth of Allah's Envoy?" Abu Horeira said, "This is from the kaisi 
(bag) of Abu Horeira." 


You can see that Abu Horeira said, "The Prophet said," except that 
when asked, "O Abu Horeira, did you hear this from the Prophet?" he replied, 
"It's from my bag!" Incredible! If it didn't come from the Prophet, but from 
his bag, then why did he say "the Prophet said"?! 


Now take a look at the same text, but in its original version. In Arabic, 
that is. Let's focus on the part of the text in red, which corresponds to Abu 
Horeira's reply. 


AW (ay bpd gil (tite :J18 cella 54) Liisa sic) Lisa toedl Waa sade Cy ae Lion 
J sil gad Cay Vaal g «glial al) Gyo jad Lball all y «ie Gli Le Sacall Jucail : a call ld aie 
OF ol) ghaedal scp) gle y ¢_pilartaal 9 henkal asell sig «tall Gi Lal y ¢ phardad oy) Le} -3/ pall 

B® ctl CoS Cpe 1a SES BB a gs) ye Jaa Camas ew LIL sl ollie i 


Slat Alla 55 yaa) 8 5S cl 
62 Alay) - 8S 5 jl 
63 Sahih Bukhari number 5355 
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Abu Horeira replies: " NO, it came from my bag". 
Bn Mood Gas Ge Jaa ost 


Now, let's reread the aforementioned text from Bukhari, translated by 
Abdel'hafid Guettache in the Dar-koutoub-Ralmiya edition in Lebanon, page 
754, numbers 5355. Once again, I ask you to focus only on the part of the text 
in red that corresponds to Abu Horeira's reply. 


Abu Horeira - may Allah be pleased with him - said: The Prophet - 


may Allah bless him and grant him salvation - said: "The best alms are those 
given out of one's wealth, and the upper hand is better than the lower. Start 


spending on those under your care. The wife says: Either you provide me with a 
livelihood or grant me a divorce, the slave says: Provide me with a livelihood! 
To whom would you leave me? They said: O Abu Horeira! Did you hear that from 
the mouth of Allah's Envoy?" Abu Horeira said, "This is from Abu Horeira's 
kaisi (bag)." 


Abu Horeira said, "This is from the bag (kaisi) of Abu Horeira." 


But... Where has the particle NO gone!!!! Since in the original Arabic 
version, Abu Horeira responds: 88 cst) Gags G4 1a YJB 


But in the French version, the Non has... Disappeared! 
BA cot! Gass Ge Ie Ys Jl (Original Arabic version) 
"This is from the kaisi of Abu Horeira." -(Translation) 


The point of this falsification, since it is obviously a falsification, is to 
make the text, I would say, ordinary, classic. Since the answer, "it comes from 
my bag", seems somewhat evasive, but that doesn't necessarily mean that Abu 
Horeira didn't hear it from the Prophet. On the other hand, "NO, it's from my 
bag" necessarily means he didn't hear it from the Prophet. Perhaps, and in the 
best case, from another person; in the worst, he's telling stories. 


In any case, the person who gave him the hadith was not the Prophet. In 
that case, why did he say the Prophet said! 


To say that the Prophet said when he didn't hear it from the Prophet is 
a lie. This would partly explain why Abu Horeira, who only knew the Prophet for 
about three years™ , strangely reported a very large quantity of hadiths® . Most 


64 According to the text of sahih Boukhari 
65 5374 about 
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probably, because he attributed to the Prophet words he heard here and there. 
Exactly what he did with the following hadith. 


2589 - According to Abi Bakr: " I heard Abi Hurayra giving 
exhortations and saying: Let him who finds himself at dawn in a state of 
janaba not fast. | mentioned this to 'Abd al-Rahman Ibn al-Harith - Aba Bakr's 
father - who disapproved. 'Abd al-Rahmaan then left. I followed him until we 
arrived at the home of 'Aisha and Um salama. 'Abd al-Rahman asked them about 
it, and they both replied: Sometimes in the morning the Prophet would be ina 
state of janaba, without it being due to a dream. Then he would fast. We then 
went to Marwén's house and 'Abd al-rahman informed him. Marwan said: I 
beseech you to go to Abii Hurayra and refute what he has said! So we went to 
see Abi Hurayra. Abt Bakr was present the whole time. As 'Abd al-Rahman 
shared the information with Aba Hurayra, he asked: Did they tell you? He replied: 
Yes. - They know better," he said. Later, Subsequently, Abu Hurayra attributed 
what he had said to al-Fadl ibn 'Abbas: I heard it from al-Fadl, but not from 
the Prophet. Thus, Abu Hurayra retracted about this hadith® . 


In more explicit terms, Abu Huraira attributed the following words to the 
Prophet: "Whoever finds himself in a state of janaba at dawn should not fast". 
Except that, in reality, these words were not from the Prophet but from al-Fadl 
ibn 'Abbas! And that's exactly what he did with the bag hadith. So this is not an 
isolated case, but rather a modus operandi. 


We know that holding hadiths, i.e. the word of the Prophet, was 
considered a treasure. Indeed, in the eyes of the people, it gave you considerable 
importance. A status that could be exchanged for power, insofar as the holder of 
these hadiths could support, or not, such and such an authority. This would 
explain how Abu Hurayra, who didn't have a "euro" in his pockets, had become 
so wealthy that we learn the following: "One day, Abu Hurayra blew his nose in 
his habit and said: Formidable, formidable, Abu Hurayra blowing his nose in 
linen. I remember being seized with convulsions between Aicha's room and the 
minbar; people thought I was possessed, when in reality I was gripped by 
hunger". 


Indeed... formi... Formidable... 


What's more, this finding calls the isnad, or chain of transmission, into 
serious question. Indeed, what makes the chains of transmission of the two 


66 Sahih of Muslim tome 3 
67 Adab moufrad - True education. Bukhari number 1312. 
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Sahihs, Bukhari and Muslim, so special is that they are, we are told, made up of 
perfectly reliable people, among others. Now, if Abu Horeira attributes 
statements to the Prophet that are not actually from the Prophet, at best they come 
from someone else, at worst Abu Horeira is making them up. This means that the 
chain of transmission is shattered. Indeed, if Abu Horeira is reliable in the eyes 
of Bukhari and Muslim, is the "other person", whose identity is ultimately 
unknown, reliable? How can we be sure, since no one but him knew the 
identity of this person, if anyone? How then can we be sure that this person, or 
these persons, meet the criteria of reliability demanded by Bukhari and Muslim? 


Ultimately, all the chains of transmission in which Abu Horeira is found 
are subject to the same question: Did he hear the Prophet directly, or did he get 
the "hadith" from someone else? Who is this person? Is he reliable or not? Is he 
a companion or a member of the People of the Book? Again, this corroborates 
the accusation that Abu Huraira attributed words to the Prophet when he had 
heard them from notables among the People of the Book, in particular from 
Jewish rabbis. 


Bukeer bin al-Ashaj reported from Busar bin Saeed, who said, "Fear Allah 
and be careful in spreading hadith. By Allah, I saw you sitting with Abu Huraira. 
He would tell us sayings from the Messenger of Allah, then he would tell us some 
from Ka'b. Then he'd get up, and I'd hear some of those with us attributing a 
word from the Messenger of Allah to Ka'b and a word from Ka'b to the 
Messenger of Allah." 


LEE) AAS atl 98 Easel Cpe | gkabas g calill | gt) sSUS caren Cys pets CE EY Oa wh 
rag Line GIS cya zany Qauld ca gy ab cqins GS Litany ail Spun GE Ctagd Bk Gl Gulla 
«Sa J gan CE RS Cade Sra g irs GE atl J gary Cyt 


The demonstration could have ended there, but I've saved the best for last. 


How can we reasonably explain that in Bukhari's chains of transmission 
we find a certain Imran ibn Hittan who was not only a Kharijite extremist, but 
also, mind you, the one who wrote a poem in praise of another Kharijite by the 
name of Abd-al-Rahman ibn al-Muljam Muradi® , who was none other than 
the assassin of Ali ibn Abi Talib? 


68g AST Soa QM EGAN Gab All GLa aad) Cf wae Gull Gala ala) 

69 On the 19th of Ramadan 40 A.H. (January 26, 661), Ali prayed in the Great Mosque of 
Kufa; during the Fajr prayer prostrations, he was attacked by Abd-al-Rahman ibn Muljam 
and wounded by his poison-coated sword.3. 
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How can we then say, affirm, that the people who make up the chains of 
transmissions in Bukhari's Sahih are all people of the highest reliability and 
trustworthiness? You've got to believe that you can be a Kharijite heretic, pious 
and trustworthy all at the same time! Although we know that the Prophet is said 
to have called the Khawarijes... Hell's dogs. So you can be pious and 
trustworthy and still be a Hellhound! One can be pious and trustworthy, and at 
the same time write verses in praise of a criminal who shed the blood of believers, 
and of an exceptional believer in the person of Ali ibn Abi Talib! 


It's a fact, Omar is part of the belief. And in the eyes of the Sunni, I'd say, 
ordinary, you can't be an accomplished Muslim if you don't believe in the 
"impeccability" of Omar. Not accepting Tarawih makes you, according to certain 
"Sheikhs" of this famous ideological current that I call the "Sect of sleight of 
hand and dubious schemes", a kafir, a miscreant” . And when, as in my case, 
the threat of being branded a Shiite leaves you completely indifferent, they 
threaten to cut off your head and turn your family and possessions into booty. We 
also learn that many Salafs taught their children to love Abu Bakr and Omar just 
as they taught them the Koran. Or that the Tafsir of the verse asituwal) La) jal) Gaal 
"Guide us in the Straight Path”! ", the straight path being, according to them, 
the Prophet, Abu Bakr and 'Umar! 


Consequently, Abu Bakr and Omar are, like the Prophet, uncriticizable, 
since they are, like the Prophet, the straight path! However, on reading this verse, 
we can only conclude that the straight path cannot be the Prophet, and even less 
so Abu Bakr or Omar. ; - oe 

Las Ul ner Alaa g Ae aks hg ALG Lag Aad Gye 6d Le i Al Sak 


"Verily We have granted you a dazzling victory, that Allah may forgive 
you your sins, past and future, that He may complete His benefaction upon you 
and guide you on a straight path". 

Undoubtedly, the Prophet guides on the right path, but he is not the right 
path. As for Abu Bakr and Omar, they are both, like the rest of the Muslims, 
invited to take the straight path. Or, according to Malik ibn Anas, the Salafs 
taught their children to love Abu Bakr and Omar just as they were taught a 
sura from the Koran” ! Under these conditions, it seems more than complicated 
to me to be able to criticize Abu Bakr and Omar in a completely constructive 


7° https://www.youtube.com/watch?v=dd-tONfVdZ4: Whoever does not perform 
Tarawih is a: misguided, innovator and disbeliever. 
71 3 5g all- Aisa! Book title : Al-Sunnat by Imam El'Marwazi. 
72 de tisall (le a5! page 251 
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way. I should point out that Omar himself has openly admitted that he was 
mistaken on one subject or another. 


Let's return to the subject. If the hadith that actually appears in both Sahih, 
namely: Aisha related that: "The Messenger of God went out once in the middle 
of the night and went to pray in the mosque. Other people prayed the same prayer 
as him. In the morning, the worshippers talked about this event, and (the 
following night) more of them prayed with the Prophet. In the morning, the 
congregation discussed the matter again, and on the third night more of them 
went to the mosque. The Prophet went among them, and the faithful followed his 
prayer. When the fourth night came, the mosque could barely contain the faithful. 


But the Prophet only went out for the morning prayer. When he had completed 
the dawn prayer, he turned to the faithful, pronounced the profession of faith and 


then said: "I was not unaware of your presence, but I feared that this prayer 


would become an obligation for you that you would not always be able to 


fulfill”. 


This hadith cannot, under any circumstances, be understood in the way 
we have been told. Because, firstly, the Prophet never prayed _ with_his 
companions. Secondly, if the Prophet stopped going to the mosque, rather than 
praying with his companions, it was in no way, as we're led to believe, because 


he feared it would become an obligation. And this for at least two reasons, 


namely: 


- Firstly, this hadith is incomplete. More precisely, it is amputated, as 
are many others, notably in the two Sahih. In other words, "scholars" have not 
based themselves, as they should have done, on the entirety of what the 


Prophet said, but only on... part of what the Prophet said. Obviously, the part 
that suited them! 


And this, obviously in order to avoid drawing the necessary 
conclusions, i.e.: to condemn this innovative practice, in total contradiction 
not only with the Prophet's will, but also, as we shall see, with his teaching. 


This hadith is amputated: "J was not unaware that you were here, but I 
feared that as this communal prayer became obligatory for you, you would not 
be able to perform it”? ". 


73 Extract from "Les Traditions Islamiques - Tome 1" El Boukh§ari. "De la priére en 
(commun) pendant les nuits de Ramadan"; Chapter I: "Du mérite de celui qui prie (la 
nuit) en Ramadan"; hadith n° 3; page 639. 
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I quote, or rather, recite the full hadith: "The Messenger of Allah set aside 
a small corner (of the mosque) with a mat made of leather or palm fiber. He 
would go there to pray. Men observed him and came to pray behind him. One 
night, they came and waited for him, but the Messenger of Allah was late. When 
he didn't come out to find them, they raised their voices and threw small stones 
at his door. The Messenger of Allah came out in anger and said to them: "You 


have not ceased your practice, so much so that I thought it would be imposed 
upon you! Because the best prayer of a person is the one performed at home, 
except the prescribed prayer". 


As you can see, the Prophet's words do not end with the words: " You 
have not ceased your practice, so much so that I thought it would be imposed 


upon you". He goes on to say: "Pray in your homes! For a person's best prayer 
is the one performed at home, except for the prescribed prayer". 


The question we must ask ourselves is: since when do we draw a lesson, 
a piece of knowledge, a conclusion, a reflection or an analysis from a 
fragment of text? Reason, normality, would obviously have us draw a lesson, a 
piece of knowledge or a conclusion from the entire text, but never from a fraction 
of it. Yet, incredible as it may seem, this is exactly what has been done! This 
is what "scholars" have done, because if they had done what any, I would say, 
normal person would have done, i.e. thought of the text in its entirety, then they 
would never, ever have been able to make Tarawih lawful. Since the hadith in its 
entirety tells us the following: "[...] you have not ceased your practice, so much 
so that I thought it would be imposed upon you! So pray in your homes! For 


a_person's best prayer is the one performed at home, except for the 
prescribed prayer". 


"So pray in your homes! For a person's best prayer is that performed 
at home, except for the prescribed prayer". This, it should be noted, is not only 
a continuation of what the Prophet said, but also an order. An order followed by 
his explanation: "For the best prayer for a person is the one performed at home, 
except for the prescribed prayer". So the claim that the Prophet put an end to his 
companions' willingness to pray with him, because he feared that this prayer 
would become an obligation, is perfectly fallacious. In any case, if we use the 
Prophet's words in their entirety, do we have the choice of doing otherwise? 


In conclusion: We have at least two indications that it is formally 
forbidden to perform Tarawih: 


1-The Prophet's words: "Pray at home", which is neither a 
recommendation nor a piece of advice, but in fact an order - which was, moreover, 
as we learn from the texts - expressed in a tone of anger. I'll leave you to imagine 
the following scene. One night in Ramadan, some of the Prophet's companions 
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approached his house and threw small stones at the wall of his house to make him 
leave. The Prophet then left his house in anger and said to them: "Pray in your 
homes! For a person's best prayer is that performed in his own home, except 
for the prescribed prayer". 


The order: "Pray at home", exclaimed in an angry tone, is so clear that 
the companions understood it perfectly. Indeed, we learn that: "When the 
Prophet died, things were in the same state“ ", until the Caliphate of Omar. 
They, like me, understood and obeyed the Prophet when he said to them: "Pray 
at home". What's more, we all know that the Prophet must be obeyed, and that 
disobeying the Prophet is a sin. 


Doesn't the Koran say: "Say: Obey Allah and the Messenger. And if you 
turn your backs, then Allah does not love the disbelievers"! 


Cp ASH Gans Sa) Gb 51S lb gta al I gel G8 
cola) Ayaids ul GLB AN ging al GLEE Cpa g Al ginny dul i gf aga, AS 


"This, because they disobeyed Allah and His Messenger. And whoever 
disobeys Allah and His Messenger Allah is certainly harsh in punishment!" 


“4g & ty 8 


As) yey Cay ar yah Se 85S gl G98) ol 15al Ad giaig dal pa 15) Aba gag Gya'gal GIS Lag 


" Itis not up to a believer, once Allah and His Messenger have decided 
on one thing, to still have a choice in the way they act. And whoever disobeys 
Allah and His Messenger, he has certainly gone astray, with obvious error". 


oy gece aithy 3s 151 Vy AB gag an pagal Lobel adh il G 


"O you who believe! Obey Allah and His Messenger and do not turn 
away from him when you hear him (speak)". 


Moreover, it would be absolutely no surprise if the following verse: 
"Those who call loudly to you from behind the apartments, most of them do not 
reason. And if they waited until you came out to them, it would certainly be 
better for them. Allah, however, is Oft-Forgiving, Most Merciful" (Sura-49/4) 
was revealed against those who "[...] raised their voices and knocked on the 
door with a few stones. The Envoy of Allah - may Allah pray upon him and 
greet him - in anger, went out to see them and said: "Your insistence (on doing 


74 Extract from "Les Traditions Islamiques - Tome 1" El Boukh§ari. "De la priére en 
(commun) pendant les nuits de Ramadan" ; Chapter I : "Du mérite de celui qui prie (la 
nuit) en Ramadan" ; hadith n° 3 ; page 639. 
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these prayers) leads me to believe that they will become obligatory. Pray, then, 
in your homes! For the best of prayers is the one performed at home, except for 
the obligatory ones". 


2-The second reason is that the Prophet taught us that prayer performed 
at home is better than prayer performed at the mosque. In that case, why go to 


the mosque to perform a prayer that is inferior in merit? I confess I don't 
quite understand the meaning of this choice! 


Furthermore, it's important to understand that the term "better" Jil)) 
doesn't mean having a choice between two things, one good and one better. The 
term "better" refers to the idea, that this is how we should act and not otherwise. 
Indeed, the injunction "PRAY AT HOME" which precedes the sentence "The 
best prayer for a man is the one he makes at home" closes off the possibility 
for the faithful to act otherwise. And if one does otherwise, then one has 
disobeyed the Prophet, which constitutes a sin, especially when one knows that 
he himself never performed this prayer. This is not the case when we read the 
hadith which states: "The best prayer for a woman is the one performed in 
her own home". The fundamental difference is that, according to this hadith, the 
woman commits no sin if she nevertheless wishes to go to the mosque, insofar as 
this hadith does not include an injunction such as PRAY AT HOME. The hadith 
simply states that the best prayer for a woman is the one she performs at home. 
If, notwithstanding this hadith, the woman still wishes to go to the mosque to 
perform a lesser prayer, she is free to do so. 


However, it is still legitimate to question the sanity of the person who, 
with full knowledge of the hadith, makes this choice. As far as I'm concerned, 
I've never met anyone who would choose the least best, the least meritorious, the 
least good, whatever the subject, except of course an unbalanced person. 


Amputated version : 


Aisha related: "The Messenger of God went out once in the middle of the 
night and prayed in the mosque. Other people prayed the same prayer as him. In 
the morning, the worshippers talked about this event, and (the following night) 
more of them prayed with the Prophet. In the morning, the_congregation 
discussed the matter_again, and on the third night more of them went to the 
mosque. The Prophet went among them, and the faithful followed his prayer. 
When the fourth night came, the mosque could barely contain the faithful. But the 
Prophet only went out for the morning prayer. When he had completed the dawn 
prayer, he turned to the faithful, pronounced the profession of faith and then said: 
"I was not unaware of your presence, but I feared that this prayer would 


become an obligation for you that you would not always be able to fulfill". 
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Aicha said: "The Messenger of Allah - may Allah bless him and pray for 
him - used to pray at night in his room, which had a low wall. When they saw the 
silhouette of the Prophet (PBUH), people began to follow his prayer, and the 
next morning people began to talk about it. The second night, he prayed and 
some people came to pray behind him, and this was repeated two or three nights. 
After that, the Messenger of Allah - may Allah pray upon him and greet him - 
stayed at home and didn't go out, and the next morning people mentioned the 
thing, and the Prophet said: I feared that night prayer would be considered 
obligatory." 


Full version : 


"Allah's Messenger alwys 46 40) se set aside a small corner (of the 
mosque) for himself with a mat made of leather or palm fiber. He went there to 
pray. Men observed him and came to pray behind him. One night, they came and 
waited for him, but the Messenger of Allah delayed. When he didn't come out to 
find them, they raised their voices and threw small stones at his door. The 
Messenger of Allah came out in anger and said to them: "You have not ceased 
your practice, so much so that I thought it would be imposed upon you! Pray 
in your homes! For a person's best prayer is the one performed at home, except 


for the prescribed prayer". 


Zaid ben Thabit - may Allah be pleased with him - said: "The Messenger 
of Allah - may Allah pray upon him and greet him - placed a mat separating him 
from the people. As he prayed on it, some men tried to imitate him and began to 
follow him in his prayers. One night, they gathered together, but the Messenger 
of Allah - may Allah pray upon him and greet him - did not come out to see them. 
They raised their voices and knocked on the door with a few stones. The Envoy 
of Allah - may Allah pray upon him and greet him - went out in anger and said to 
them: "Your insistence (on these prayers) leads me to believe that they will 


become obligatory. So pray in your homes! For the best prayers are those 
performed at home, except for the obligatory ones". 


Zaid ben Thabit reports: "The Prophet - may Allah pray upon him and 
greet him - placed (in a corner of the mosque) a mat to separate him from the 
people. As he prayed there (for some nights), some men tried to imitate him and 
began to follow him in these prayers. One night, they didn't hear his voice, 
thinking he had fallen asleep. Some of them had the idea of making their voices 
heard by coughing, so that the Prophet would come out to see them. (The 
Prophet) said: "Your insistence (on making these prayers) led me to fear that they 
would become obligatory. If they became obligatory, you would not observe them. 


38 


O people! Pray in your homes! For the best prayer is the one done at home, 
except for the obligatory prayers". 


Weare forced to note that some "scholars" have preferred to take the 
amputated version, whereas in the same works by Bukhari and Muslim, 
sometimes on the same page, which is even more shocking, it is actually a 
complete variant of the same text! 


Allah says in His Book: "Woe to those who pray...". If we don't read the 
rest of this verse, will our conclusion be the same, when the rest says: "... 
neglecting their prayer". Or: "Do not approach prayer..." - ... while you are 
drunk". But then again: "We have indeed configured in the sky the signs of 
the zodiac and made it beautiful to behold" and then Allah says: "We have 
preserved it from every banished demon...". If we were to stop at these verses, 
we'd understand that the sky is totally preserved, except that in the next verse, 


Allah says: "... Unless one of them has managed to slyly tune in, he is 
immediately pursued by an obvious meteor" (S/15v16 to 18). 


In any case, I am certain that I am not teaching anyone anything by 
saying that one cannot, and under no circumstances, draw a conclusion from a 
part of a sentence or a statement. 


Still, it would be interesting to know what the scholars did with the 
rest of the statement? 


Is this the famous goat that once ate the verse about stoning and titties 
and also tasted: "O people! Pray in your homes! For the best prayer is the one 
done at home, except for the obligatory prayers"! Clearly, the phrase: "Pray in 
your homes! For the best prayer is the one done at home, except for the 
obligatory prayers", greatly disturbs some "scholars". And we can easily 
understand why, given the ultra-sectarianism of these people. 


To assert that Tarawih is an innovation, and a blamable one at that” , 
would mean incriminating Omar Ibn Khattab, and then... I cringe. Although we 
are told, and I quote: "He who rejects the Prophet's hadith is on the verge of 
perdition” ". Yet this is exactly what they do when they reject the Sahih hadith 
in favor of a hadith that is certainly Sahih but incomplete, and therefore altered, 
and therefore invalid. 


7 Assuming there is such a thing as a good innovation. 
76 L'innovation et son effet néfaste sur la communauté by Abou Oussama Salim 
ibn 'Id al-Hilali, Editions Al-Hadith, page 77 
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The Prophet said: "Pray at home". Omar said: "Pray at the mosque". 
And... they prayed at the mosque! The dying Prophet asked for, and I quote: 
"Something to write so that I can write you a text that will prevent you from 
going astray", Omar then interjected sharply and exclaimed thus: "We have the 
Koran and that's enough for us! And they didn't give it to him! The Prophet 
would never have forbidden praying after the Asr prayer; Omar would obviously 
have been mistaken in forbidding it. Today, they tell us, they affirm, that it is 
formally forbidden to perform supererogatory prayers after the Asr prayer. 


When Allah says of the Prophet: "He utters nothing under the influence 
of passion; It is nothing but a revealed revelation", according to them, it is 
certainly, nothing but a revealed revelation... Except when he says: "Give me 
something to write with" and "Pray at home"! Or more precisely, whenever 
Omar puts his "veto". 


I'd like to draw your attention to the fact that, while some hadiths are 
indeed amputated - which can mislead the most inexperienced - a contrario, as 
we've seen, there is no amputation when it comes to texts that clearly indicate that 
the Prophet did not pray with his companions. Yet this has not prevented 
scholars from saying the exact opposite! The fact is that not only did we prefer 
to perform an inferior prayer by going to the mosque, but above all we openly 
disobeyed the Prophet by refusing to submit to this injunction: PRAY AT 
HOME! An injunction, let me remind you once again, that all the Companions 


- [ repeat, all the Companions - understood and respected, until the Caliphate 
of Omar, when he decided otherwise. 


Regrettably, in the name of the cult of Omar's personality, they led 
hundreds of millions of people to disobey the Prophet and practice this 
blasphemous innovation. 


Before closing this chapter, I'd like to cite a few examples of amputated 
hadiths. I leave it to you to imagine what the damage would be if we proceeded 
in the same way as these "scholars" did with the Tarawih. 


2443-Anas ibn Malik - may Allah be pleased with him - said: "The 
Messenger of Allah — may Allah pray upon him and salute him — said: Support 
your brother whether he is oppressor or oppressed" end_ of hadith (Sahih 
Boukhari). 


2444-Anas - may Allah be pleased with him - said: "The Messenger of 
Allah - may Allah pray upon him and greet him - said: Support your brother, 
whether he is oppressor or oppressed. They said: O Messenger of Allah! We will 
certainly support him when he is oppressed, but how will we support him when 
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he is oppressed? (The Prophet) said: By preventing him from oppressing. (Sahih 
Boukhari) 


If we were to take only hadith number 24.43, we could then understand 
that we must support our brother in both cases, whether oppressed or 
oppressor, without any other consideration. However, hadith number 2444 
provides us with a vital piece of information. In no case should we support our 
brother even if he is an oppressor, by helping him in his oppression. On the 
contrary, it's about preventing him from being oppressive. 


Additional information would still have to be added up, exactly as the 
scholars should have done for Tarawih? 


Another example: 


This hadith is mentioned in both Sahihs. El-Aswad reports: "The 
Messenger of God said: I have been ordered to fight people until they confess 
that there is no god but God. Whoever confesses this has nothing to fear from 
me: he cannot be struck in his person, in his property, except in accordance 
with the law of Islam, and it is God who takes care of his account" ". 


When we read this sahih hadith, we understand that, as soon as a person 
attests to the oneness of Allah, his life and property are sacred and inviolable. 
However, we can read in the same sahihs the following hadith: "Ibn Omar 
reported that the Messenger of Allah - may Allah pray upon him and greet him - 
said: He ordered me to fight the people (polytheists) until they attest that there is 
no God but Allah and that Muhammad is the Messenger of Allah and that they 
perform the prayer and pay the Zakat. Having done this, their lives and property 
will be respected by me, except in the case of the law of Islam, and their accounts 
will be Allah's alone". 


Thus, if we stop at the first hadith, that of El-Aswad, the person of the 
Muslim is sacred and his property inviolable, as soon as he attests to the oneness 
of Allah. Whereas the second hadith, that of ibn Omar, imposes three conditions, 
and it is only after these three conditions have been met that the person's life and 
property will be considered sacred, namely: 


1- Attestation of faith. 
2- Fulfillment of prayer. 
3- Payment of zakat. 


77 El Boukhari; Title LVI: "De la guerre sainte" ; Chapter CII : hadith n°6 ; page 331. 
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Which of the two sahih hadiths is right? Both of them! Or everyone can 
choose what suits them! 


In fact, all you need to do is refer to the Quran, since the Book of Allah 
expresses itself on this point, "After the sacred months expire, kill the 
associators wherever you find them. Capture them, besiege them and lie in wait 


for them in any ambush. If they then repent, perform Salat and pay Zakat, then 
let them have their way, for Allah is Forgiving and Merciful” ", "But if they 


repent, perform Salat and pay Zakat, they will become your brothers in 
religion" ." We intelligibly expound the verses for people who know” ". 


It is undoubtedly the hadith that contains the three conditions that is 
authentic. 


392- Anas ibn Malik said: "The Messenger of Allah - may Allah pray 
upon him and greet him - said: I have been ordered to fight the people until they 
say: There is no god but Allah and if they say this formula, make our prayer, 
adopt our qibla and slaughter (animals) in our way, if they do all this, their 
blood and property will be respected by us, except in the case of a right. As for 
their account, it will be Allah's". 


393- Homayd says: "Maymoun ibn Siyah questioned Anas ibn Malik, 
saying: O Abu Hamza! What makes a man's blood and property sacred? Anas 
said: Whoever testifies that there is no God but Allah and adopts our qibla and 
performs our prayer and eats animals butchered in our way, he is a Muslim. 
He has the same rights and obligations as any other Muslim. These two hadiths 
add an additional condition, that of eating animals slaughtered in our own way, 
and subtract a condition, that of zakat! It gets very complicated indeed, 
especially as all these hadiths are taken from the Bukhari sahih! Ultimately, the 
authentic hadith is the one that evokes three conditions: repentance, prayer and 
zakat. 


According to Jbn ‘Omar, the Prophet said: "A woman should not travel 
for more than three days unless she is accompanied by someone with whom she 
is legally forbidden to marry® ". 


Abu Sa'id El-Khodry, known as Qaza'a, reported four sayings from the 
Prophet that pleased and delighted me. The Prophet said: "Let a woman not travel 


78 Koran 9-5 
79 Koran 9-11 
80 Sahih El-Boukhari - Tome 1, page 357 
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two_days without being accompanied by her husband or a relative of the 
prohibited degree*' (for marriage)". 


According to Abu Horeira, the Prophet said: "/t is not lawful for a woman 
who believes in Allah and the Last Day to travel a distance of a day and a night 
when she does not have with her a person with whom marriage is forbidden® ". 


What do we find? We find that sometimes it is not permissible for a 
woman to travel alone for, and I quote: - three days (Sahih El-Boukhari - Tome 
1, page 357) - sometimes two days (Sahih El-Boukhari - Tome 1, page 384) - and 
sometimes more than one day and one night (Sahih El-Boukhari - Tome 1, page 
357). 


If I understand correctly, all the hadiths of Bukhari are authentics and it is 
enough to specify “Reported by Bukhari or by Mouslim’” to enter execution? 
So, I want to say... And what execution! 


All this is to explain the obvious: that you cannot, under any circumstances, 
simply open a sahih, take a hadith and then draw a teaching from it or develop an 
ijtihad. This would inevitably lead to theological disasters similar to those of 
Tarawih. It should be pointed out, however, that when it comes to Tarawih, we're 
far more concerned with manipulation than error, insofar as the texts are easily 
decipherable. There was, for example, no need to add up the hadiths, since the 
complete hadith appears, among others, in the two Sahih. 


It should also be noted that, even when the texts are perfectly clear, such 
as the one relating to the fact that the Prophet never prayed with his 
companions, "the scholars" nevertheless assert the exact opposite! 


81 Sahih El-Boukhari - Tome 1, page 384 
82 Sahih El-Boukh§ari - Tome 1, page 357 
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3 - Insofar as the Prophet prayed with his companions, Tarawih 
is a Sunna Mouwakadat (confirmed). 


Except that, as we have seen very clearly, the Prophet never prayed with 
his companions. Consequently, we cannot - under any circumstances - speak of 
a Sunna, let alone a Sunna Mouwakadat. The only Sunna that can and must be 
validated is that of individual prayer, exactly as the Prophet did, on and off the 
nights of Ramadan. This prayer, unlike Tarawih, has a name inscribed in the 
Qur'an and Sunna, Qiyam lil, dell) eusnight vigil. 


It's then up to everyone to manage the evening as he or she sees fit, 
whether through prayer, reading or other activities. 


The Muslim will manage his night vigil according to his family and 
professional life, his age, his health, etc. Since nowhere is it mentioned that we 
are required to perform during the nights of Ramadan. In fact, we are only asked 
to be vigilant during this blessed month, and even more so on the night of destiny. 
Notably, through this hadith: According to Abu Huraira, the Prophet (PBUH) 
said: "Whoever prays at night during Ramadan with faith and hope for reward, 
his previous sins are forgiven® ". 


Ad Cpa paki Le At jab Liluialy Lila! cline, ald Gye 


This hadith is often used to highlight Tarawih. But what does this hadith 
have to do with Tarawih? 


It seems important to me to say that if the Prophet had recommended that 
the companions keep watch behind an imam during the month of Ramadan, how 
is it then that no one has ever kept watch with an imam in the mosque since 
that famous day when the Prophet ordered praying at home? Are we to 
believe that no one among the Prophet's companions wanted to obtain significant 
rewards in terms of hassanate, or are we rather to think that the Prophet never 
requested that we watch behind an imam during the month of Ramadan in the 
mosque? So, if I've understood correctly, sometimes the Prophet orders 
Muslims to pray at home, sometimes he asks them to pray with the Imam at 
the mosque! In fact, the Prophet would say everything and its opposite! 


83 Reported by Bukhari in his Sahih n°37 and Mouslim in his Sahih n°759 
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I would add that they present this hadith: "Whoever prays at night 
during Ramadan with faith and in the hope of reward, his previous sins will be 
forgiven" as being an exceptional hadith in terms of reward, whereas we can 
read, among others, in the Mosnad of Hamed ibn Hanbal*™ , the following: "The 
Prophet said that whoever performs ablutions well and then performs two 
genuflections will then be forgiven his previous sins". We can see from this 
hadith that those who act in this way will have exactly the same reward as those 
who watch with faith and conviction during the month of Ramadan. The only 
difference is that the reward is easier to obtain. All that's needed is to perform the 
ablutions and two genuflections correctly. 


Firstly: The Tarawih did not exist during the life of the Prophet. 
Therefore, there is no connection between this Hadith and Tarawih. 

Secondly: Reading this Hadith does not encourage believers to stay up 
in the mosque during the nights of Ramadan. Yet this hadith is always used to 
make people believe that Tarawih must be performed! At the same time, it 
obscures the authentic, contextual and most recent hadith, which instructs us 
to pray at home. 


What's more, according to Bukhari and Mouslim, we learn from our 
mother Aicha, and I quote: "The Prophet never exceeded 11 rakaats, both during 
and outside the month of Ramadan". This, too, underlines the innovative nature 
of this prayer. Since this number 11, not only was clearly exceeded to allow 
prayers to take more frequent breaks during the performance of Tarawih. It has 
also been constantly modified to take account of the difficulty of adapting to the 
arduous nature of this prayer. 


“Tbn Shihab said: The Messenger of God died leaving things in this 
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state: In al-Kachmayhani’s account, “Leaving this state of affairs”, meaning 
that when he died, no one performed Tarawih. 


Ahmed reports, in ibn Abi Dhib's version of this hadith, according to 
Azzuhri, the following: "The Messenger of God had_by no means gathered 


people for the vigil (qiyam)". 


According to him, Abu Hurayra said, "The Messenger of God went out 
during Ramadan, and saw people praying in a corner of the mosque. He said: 
- What are they doing? He was told: - They are people praying behind Ubay ibn 
Ka'b. He said: - They have done well. This hadith was reported by ibn Abdel 
Barr, according to Muslim ibn Khalid. It is considered weak (dha'if), because 


84 Mosnad of Imam Ahmed volume 7 number 17517 
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what is known is the fact that it was rather Omar who gathered the people 
behind Obayy ibn Ka‘b." (Fath al-Bari' Fi charh sahih al-Boukhari - Ibn Hajar 
al-'Asqlani - Dar Misr littiba'a, 2001). As well as : cosiae'd . 
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According to Abu Horeira: "I heard the Prophet urge people to keep 


vigil during the month of Ramadan, however, he did not gather people for night 
watch." 


Moreover, even if the Prophet had prayed with his companions and then 
decided, for one reason or another, to put an end to this or that practice — 
moreover, in a perfectly explicit way — by inviting by example, the companions 
pray at home. Can we then still speak of Sunna when praying in groups at 
the mosque, on the pretext that the Prophet did so before "retracting"? Since 
we know that no one but Allah and His Messenger has the right to institute a 
prayer. The Prophet's refusal to do so implies either the abrogation or non- 
instatement of this practice. In either case, it becomes law. What's more, how can 
it be said that Tarawih is a Sunna, when the Prophet never performed it and 
never even knew its name, any more than he knew the codification of this 
prayer? 


If I understand correctly, a prayer that the Prophet never performed 
in his life, the name of which he never heard, nor the codification of which 
he never knew, can nevertheless be a Sunna, moreover, a Sunna 
Mouwakadat! 


A Sunna is, as we know, an act performed by the Prophet. Which 
requires, as a sine qua non, that it be performed exactly as the Prophet taught 
it. Nothing must be subtracted, added or modified. And I understand that we 
are, to say the least, a long way from that... A long way... 


In fact, Sheikh Albani* tells us: "We will content ourselves with saying 


that we_ must follow_the Prophet in his teachings and regulations without 
adding or subtracting. And we have already said that we must not seek to be 


more religious than the Prophet®’ Ms 


8597 yar ducal) Ale 

86 Muhammad Nasir-ud-Din al-Albani (2.2) 24!) _»2U ), born in 1914 in Shkodér 
(Albania)anddied stateless on October 2, 1999 in Amman (Jordan), was a theologian, jurist 
and scholar of Islam, specializing in Islamic jurisprudence and the authentication of 
hadith. 

87 Sheikh Albani's Tarawih prayer 
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Obviously, except for Tarawih... 


Yet there is a clearly established rule, namely that one of the conditions 
for a practice to be considered a Sunna is that it in no way involves a provisional 
aspect, as Ibn Omar reminds us. 
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"By Allah this is an innovation since the Prophet only performed Qonut 
during one month**" 


Through this text, Ibn Omar teaches us that for a practice to be considered 
a Sunna, and therefore to be imitated, it must, among other conditions, have been 
established definitively by the Prophet himself. Consequently, and under no 
circumstances, can a practice that the Prophet performed provisionally, let alone 
one that he abandoned, be presented as a Sunna. 


According to ibn Omar, qonout was a practice that only lasted a month. 
What about Tarawihs, which never existed! 


The "scholar" Salih Fawzan and many others claim that Tarawih is a 
Sunna Mouwakadat. If Tarawih is a Sunna Mouwakadat, then why is it that no 
companion or scholar is able to tell us how many genuflexions (rakaats) the 
companions performed with the Prophet? And that they were obliged, as I said 
earlier, to go to Aicha to find out how many genuflections the Prophet performed! 
She replied: "The Prophet never exceeded 11 rakaats, both during and outside 
the month of Ramadan. 


Then they transposed Aicha's answer to Tarawih! In the end, they kept 
revising their "copies", since the number indicated by the Prophet's wife did not 
fit in with Tarawih. This is logical, since the Prophet's prayer during the month 
of Ramadan at home in no way corresponds to the Tarawih prayer performed in 
a group at the mosque. The fundamental difference is that some people are bound 
by a timetable to complete the reading of the entire Koran during the month of 
Ramadan, while the Prophet was not. In his book "4/ Hawi®? ", As Souyouti says: 
"The scholars are not at all unanimous on the number of Rakaat of the Tarawih 
prayer. This proves that no proof exists to certify the fact that the Prophet 
performed this prayer in eleven Rakaat, because otherwise everyone would 
have been certain and doubt would have been abolished!" 


88 _ Blaali 3283 page 109 volume 3 
89 Page 74. 
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So, if I understand correctly, it is affirmed that the Tarawih is a Sunna 
Mouwakadat, but we are unable to say how many Rakaat the Prophet 
would have done with his companions! But tell me, does a Sunnah, moreover 
Mouwakadat, which goes from three or four days to a month under the pretext 
that Ramadan lasts one month, still remain a Sunnah?! And this even if it has 
been completely transformed! 


"Blamable innovation is only that which opposes the Sunna or leads to 
changing it". (Ghazali) 


By going from "three" or "four nights" to a month, isn't that the 
case? 

I think we're being openly mocked when some, including Sheikh Albani, 
dare to quote texts such as: Noumane Ibn Bachir who says: "We prayed with the 
Prophet on the night of the twenty-third Ramadan until a third of the way 
through the night, then on the night of the twenty-fifth Ramadan until halfway 
through the night, and finally on the night of the twenty-seventh Ramadan until 
dawn, and we thought we'd missed the Suhur meal" and concludes with these 
words: "So this is a Sunna". 


- So, not satisfied with having disregarded the sahih hadiths, some 
"scholars" quote us a text whose authenticity remains to be determined and which 
is contrary to both sahihs, making it even more fragile. 


Suddenly, the two sahihs, which say exactly the same thing, take a back 
seat! What am I saying... They're not even taken into account... Sorry... They're 
not even taken into account... Except for the part of the hadith, "What 
prevented me from joining you was that I feared this prayer would become an 
obligation...". As for the rest, "Henceforth, O faithful, pray in your homes, for 
the best prayer for a man is the one he makes at home, unless it is the canonical 
prayer", it is not quoted/ 


It's simply... Spectacular! 

This is undoubtedly tantamount to lying about the Prophet by attributing 
to him words that he did not say, with the obvious aim of not having to denounce 
this innovation invented by Omar ibn Khattab. It should be noted that Sheikh 
Albani, in his book: The Tarawih Prayer®® , never once quotes the hadith: 
"Henceforth, O faithful, pray in your homes, for the best prayer for a man is 
the one he performs at home, unless it is the canonical prayer". 
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It's simply mind-boggling! 


Especially as this passage is the central element of the Tarawih subject. 
It's a bit like writing a book on Islam and not mentioning the Prophet, the Koran 
or Mecca! Or writing a book about the monuments of Paris and not mentioning 
the Eiffel Tower or the Arc de Triomphe! 


- Not satisfied with ignoring specific texts, in this case those we've cited 
throughout this book, we're quoted an irrelevant text, the use of which 
teaches us absolutely nothing. 


- Clearly, our "scholars" are ignoring the Prophet's command: "Pray at 
home", in order to tell Muslims to pray at the mosque! In other words, 
to disobey the Prophet and do... the exact opposite! 


- Not content to ignore this order, which put an end to the Companions' 
willingness to pray with the Prophet until the Caliphate of Omar. 


- Not satisfied with quoting a text whose dating and context we know 
absolutely nothing about. 


-Not satisfied with ignoring the fundamental fact that only the Prophet or 
Allah can legislate an act of worship, prayer to boot. 


We then dare to use as an argument a text according to which the Prophet 
prayed only on the 23rd, 25th and 27th, and we are then told, this is the Sunna of 
Tarawih! 


And yet, I had understood that the Sunna was an act performed by the 


Prophet that we must perpetuate, obligatorily, in the Prophet's manner, 
without adding, subtracting or modifying anything! "Blamable innovation is 
only that which opposes the Sunna or leads to changing it". (Ghazali) "We must 
follow_the Prophet in_his_ teachings and regulations without adding or 


subtracting". 
(Sheikh Albani) 


The Sunna would therefore consist, in the end, in praying only on the 
twenty-third, twenty-fifth and the night of the twenty-seventh! And if we 
consider that it is not, that it is licit to modify the Sunna, then we should not 
reproach anyone who, for example, fixes his or her prayer not with two but with 
twelve or seventy-eight prostrations! And why not? Once you've integrated a part 
of the Sunna into your practice - I'd imagine at least 1% - you can then add 99% 
of anything and everything. Subtract, add or modify as you wish! 


49 


The Prophet is said to have prayed on the 23rd, 25th and 27th. They pray 
for a month. And then we are told: This is the Sunna of the Prophet! The 
Prophet would have prayed only once, and they do it for a whole month, 
every year, and have done so for some fourteen centuries! 


"It is clear from several hadiths of the Prophet the principle known by 


Muslim scholars, that it is forbidden to perform an act in excess of the way the 


Prophet and his Companions performed it, especially for physical acts such as 
prayer." 


Except, of course, for Tarawih! 
Question: Does an abrogated or abandoned Sunnah still remain a Sunnah? 


The Prophet is said to have prayed on the 23rd, 25th and 27th, and then 
nothing further until his death. Can we then say, for example: We're going to 
perform this prayer that was once "performed" but "neglected" by the 
Prophet, and of course, by completely transforming it from the 23rd, 25th 
and 27th to a month! 


In the name of this text in particular: "The Prophet went out one night 
in Ramadan and saw people praying in a corner of the mosque. Then he asked: 
What are these people doing? He was told: O Prophet! These are people who 
don't have the Qur'an, so they stood behind Obayy ibn Ka’b to listen to him 
read the Qur'an and pray like him. The Prophet said: "They have done well" . 
Some "Sheikhs" see in this text the origin or, at any rate, the legality of Tarawih... 
It's incredible! Not only do they turn away from the two sahihs, specific and 
regular texts, to quote a text whose authenticity, dating and regularity are lacking! 


More seriously, we learn that: "As for what ibn Wahb reports, according 
to Abu Horeira, he said: 'The Messenger of God went out during Ramadan and 
saw people praying in a corner of the mosque. He said, ‘What are they doing? 
He was told: They are people praying behind Obayy ibn Ka'b. He said: They 
have done well." This hadith was reported by ibn Abdel Barr, according to 
Muslim ibn Khalid. It is considered weak (dha‘if), because what is known is the 
fact that it was rather Omar who gathered the people behind Obayy ibn Ka'b?! 


" 


Suddenly, as if by magic, we no longer refer to the two Sahih! 


9! Fi charh sahih al-Boukhari Ibn Hajar al-'Asqlani Dar Misr littiba'a, 2001. Pages: 357 
to 363 
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Let's not forget that the Sahih of Bukhari is, according to their own 
ideological current, the most authentic book after the Koran! So much so that 
Sheikh Fawzan states, and I quote: "Anyone who doubts that Bukhari and after 
him Muslim are the most authentic books after the Koran is a disbeliever” ". 
Obviously not always, only when it doesn't bother them... 


Just as they integrated Omar into the belief, they also integrated Bukhari 
and Muslim into the belief! 


I testify that, regarding the subject of Tarawih, “scholars” have flouted 
all the rules and principles, going so far as to ignore the most elementary 
evidence and elements! 


They brazenly claim that Tarawih is a Sunna Mouwakadat. But then, how 
to explain that a number of companions and great scholars have turned away 
from this so-called Sunna Mouwakadat! 


Indeed, since when have people known for their knowledge and piety 
turned away from a Sunna, and a confirmed Sunna at that? 


92 Tiktok video in my possession. Title : Un Omeyyade 4a Paris. 
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4 - Some "scholars" assert, and I quote: "Omar only revived 
what the Prophet had once abandoned". 


Indeed, a good number of “scholars” talk to us about revivification. Omar 
would only have revived what the Prophet had once neglected. Whereas as we 
have clearly seen, not only did the Prophet never pray with his companions, he 
also ordered them to pray at home. So what could Omar have revived? 


Beyond this historical reality, the very concept of revivification leaves 
me, to say the least, particularly perplexed. Indeed, since when and in the name 
of what science and authority can one revive a practice abandoned by the 
Prophet? Indeed, if the Prophet decides, for reasons of his own, to abandon such 
and such a practice, then who has the right to revive it? 


In their view, Omar had merely revived a neglected Sunna. 


Is there a Sunna that was neglected by the Prophet and still remains 
a Sunna? 


Apart from Tarawih, are there any other Sunnahs neglected by the 
Prophet, but revived by this or that companion? To my knowledge, there are 
absolutely none. The reason is, in my opinion, quite simple: if a Sunna is 
abandoned, then it can no longer be considered a Sunna. Consequently, it is 
strictly forbidden to... Revive it, what's more, to impose it in any way whatsoever 
on Muslims. 


"The realization of Sunnah observance is therefore to forsake_that 
whose forsaking has been reported and to perform that whose action has been 


reported, otherwise the door of innovation will not close® ". 


Indeed, the scholars teach us that the Prophet's abandonment of a 
practice is in itself a Sunna, and that we must therefore respect this Sunna just 
as we would respect an unabandoned Sunna. How can they then tell us that Omar 
never stopped reviving a Sunna abandoned by the Prophet! Isn't this an obvious 
contradiction? Besides, what a strange idea to want to revive a Sunna! In any 
case, whoever has this strange idea of wanting to revive a Sunna, let him or her 
revive it, but then on his or her own account and without imposing it in any way 
whatsoever on the rest of Muslims. If the Prophet himself does not legislate a 
practice of worship, then no one can. 


93 L'innovation et son effet néfaste sur la communauté by Abou Oussama Salim 
ibn 'Id al-Hilali, Editions Al-Hadith, Page 27. 
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Or, should we rather think that the Prophet no longer knows very 
well what is right or wrong for his Ummah?! 


The Prophet leaves things behind and we go behind him to revive, 
considering that the Prophet leaves good things behind for Muslims! 


Az-Zohry says: "We must comply with the orders of the Messenger of 
Allah - may Allah pray upon him and greet him - always keeping to the 
latest™ ". 


In the year of the conquest, Allah's Messenger aluy yle au hetraveled 
during Ramadan. "He fasted until Kadid! , then he ate. Now, the companions 
of the Messenger of Allah referred to the most recent practices of the 
Prophet* ". "Not fasting while traveling was the latest practice. However, it 
is to the last practice of the Messenger of Allah that we refer” ". In this case, 
the Prophet's last practice was to say: "Pray at home" and from then on, 
everyone prayed at home... until the Caliphate of Omar. 


4986- Zaid ben Thabit - may Allah be pleased with him - said: "During 
the events that saw the death of many of the people of al- Yamama, Abu Bakr sent 
someone to fetch me while Omar ibn al-Khattab was with him. Abu Bakr - may 
Allah be pleased with him - said: "Omar has just told me that in the battle of al- 
Yamama, several Reciters of the Qur'an died, and that he fears that death will 
claim (the other) Reciters of the Qur'an in other battles, and that a large part of 
the Qur'an will be lost. I think you give the order to start gathering the Koran. I 
said to Omar: But how can we do something that the Messenger of Allah - may 
Allah pray upon him and greet him - had not done” ?". 


Abu Bakr's exclamation: "But how can I do something that the 
Messenger of Allah - may Allah pray upon him and greet him - did not do?" 
perfectly illustrates the question of Tarawih. How can we do something the 
Prophet didn't do? What's more, in the realm of prayer, which, as we know, is 
a domain reserved exclusively for Allah and His Messenger. Every good Muslim 
must always ask himself this question: how can I do something that the Prophet 
did not do? Then, think sincerely and scientifically before doing or not doing. 


Unlike Tarawih, the compilation of the Qur'an was in no way illicit, since 
although the Prophet did not compile the Qur'an, he did not forbid it. Moreover, 


94 Sahih Boukhari 

95 Sahih Boukhari 

96 Sahih Boukhari 

97 Sahih Bukhari Chapter 67: "The Book of the Virtues of the Qur'an 
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compiling the Qur'an does not contradict any teaching, whether Qur'anic or 
prophetic. This is not the case, as we have perfectly demonstrated with Tarawih. 


Abu Wa'il said: "As I sat with Shayba inside this mosque, he said: Omar 
sat in the same place and said: I almost left neither gold nor silver there, and 
distributed all (the goods of the Ka'aba) among the Muslims. Then I said to 
him: You can't do that" Omar said: "And for what reason?" | said: "Your two 
predecessors did not do that! He (Omar) replied: "They were truly men; we 
must follow their example” ". 


On reading this passage, once again, Omar is determined to do something 
that neither the Prophet nor Abu Bakr did. To which Abu Wa'll replies: "Your 
two predecessors did not do this!"'. Omar then changed his mind and praised 
the two predecessors. 


Your two predecessors didn't do Tarawih either, and yet Tarawih is 
well and truly here! 


"The Prophet als 9 gle au ,L-ewanted to forbid that names such as Ya'la, 
Baraka, Aflah, Yasar, Nafi' and others should be given. But I saw that afterwards 
he was silent about it and said nothing. Then the Messenger of Allah 4c atl ue 

alu spassed away without forbidding them. Subsequently, 'Umar wanted to 
forbid them, then refrained from doing so” ". 


Decidedly... 
Liga adc) AS ana g plakd able usally aia adh Calas) 4 sal 


"Today I have completed your religion for you, I have completed my 
benefit to you and I have accepted Islam as your religion". 


We must believe not! That Allah would not have completed anything at 
all, since about a decade after the revelation of this verse and the death of the 
Messenger of Allah, a new prayer was born! And it would also be necessary, 
according to "scholars", to include it in the list of prayers legislated by the 
Prophet and to consider that it is a Sunna Mouwakadat... In the same way, 


we say of the prayer of rain, of eclipse, the greeting of the mosque or even 
the two Eid... Just that! 


98 Sahih Boukhari tome 5 page 402 number 7275 
99 Sahih Muslim volume 8 Page 130 
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They say: "Thus, to celebrate such anniversaries means that Allah has 
not completed the religion of this community and that the Messenger of Allah 
did not transmit to the community what it should have accomplished ". "The 
verses and hadiths on this subject are numerous and clearly prove that Allah has 
completed for this community its religion_and fulfilled His benefit upon it. 
Likewise, Allah did not call his Prophet back to him until _after_he had fully 
conveyed the message and shown the community all the words and deeds that 
had been prescribed by Allah, The Prophet explained innovation as anything that 
people introduce (into the religion) after him, as words and deeds claiming to 


be part of the Islamic religion. These innovations will be rejected, even if they 
are done with good intention'®' ". Strangely enough, this applies not only to 


birthdays, but to all matters except... Tarawih! 


"Whoever innovates a worship in the religion of Allah declares, in a 
way, that the religion is not complete, since he feels that he still has to innovate 
this worship to get closer to Allah'™ ". 


Except, of course, for Tarawih! While there is no doubt that this is not 
only an innovation, but also a flagrant disobedience of the Prophet's command 


to pray at home. 


Some Jews said to Salman: "Your Prophet has certainly taught you 
everything, even how to satisfy your natural needs". Should we say NO, except 
Tarawih! 


"According to Ghudayf ibn al-Harith, 'Abd al-Malik ibn Marwan summoned me 
and said: '0 Abu Asma! We have gathered the people about two things. 
I say, what are they? 
He replied: Raising hands on pulpits on Fridays and telling stories after al- 
Subh and al-'Asr. 
I say: They are the best of your innovations for me, but I won't respond 
favorably to either of them. 
He asked: Why? 
I replied: Because the Prophet said: "A people does not invent an innovation 
unless a comparable Sunna is raised. Sticking to the Sunna is better than 
instituting an innovation'®? ", 


100 Warning against Innovations Written by His Excellency Sheikh Abdul Aziz Ibn 
Baz, Page 8 

101 Warning against Innovations Written by His Excellency Sheikh Abdul Aziz Ibn Baz, 
Pages 26-27. 

102 The danger of innovation By Muhammad ibn Salih al-Uthaymin, page 16. 

103 Innovation and its harmful effect on the community by Shaykh Salim Al- 
Hilali, page 130. 
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"Say: If you truly love Allah, follow me, Allah will then love you and 
forgive you your sins. Allah is Oft-Forgiving, Most Merciful. 


Ba Si ghE uly aS gid AST sg du ASS i ge Bld aiid Gs gan Ais O Us 
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5 - Omar once exclaimed, and I quote: "nirma Bid'a" "What a 
good innovation"! 


oda 46s) ari: ae ai) 


Omar said, "What a great innovation!" 


"Another night, I also went out with Omar. The faithful were praying 
under the guidance of their reader: 'What a good innovation,’ exclaimed 
Omar'™ a 


The "scholars" explain that when 'Omar talks about innovation, he's 
talking about innovation in the linguistic sense, but not innovation in the 
theological sense. You know, the kind the Prophet strongly condemned. 


"When Omar says, "What a good innovation!" We need to understand 
the linguistic and literary meaning of the term, not the religious one. This 
linguistic meaning can be found in the Qur'an: "Say: I am not an innovation 
among the messengers and I do not know what will be done with me, nor with 
you. I only follow what is revealed to me and I am but a clear warner." (Al 
Ahgaf, Verse 9). So, the literary meaning of the word exists, and we've just seen 
how it's used in the Koran'®", 


Which obviously makes absolutely no sense! Why not? 
For a very simple reason. 


The first question to ask is: How do we distinguish between a linguistic 
innovation and a theological innovation? To find out, all we need to do is ask 
ourselves what we're talking about. If what we're talking about is in the realm of 
the profane, then we may be talking about an innovation in the linguistic sense. 
On the other hand, if we're talking about an innovation that touches on the realm 
of the sacred, then we may be talking about an innovation in the theological sense 
of the term. 


104 Extract from "Les Traditions Islamiques -Tome 1" El Boukhari; Title XXXI: "De la 
priére en (commun) pendant les nuits de Ramadan"; Chapter I: "Du meérite de celui qui 
prie (la nuit) en Ramadan"; hadith n° 2; (page 638). 

105 Innovation and its harmful effect on the community by Shaykh Salim Al-Hilali, 
page 130 
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When we talk about Tarawih, are we really talking about prayers? Of 
course, since this is what Omar exclaimed when he contemplated his work, i.e. 
the Prophet's mosque crowded with prayers during one of the nights of the month 
of Ramadan. So we're talking about something sacred, not profane. 


When: "Another night, I also went out with Omar. The faithful were 
praying under the guidance of their reader: 'What a good innovation, ' exclaimed 
Omar'® ", What, or who, is Omar talking about? He's talking about the prayer 
performed during the month of Ramadan in communion, which had no precedent. 
It is therefore an innovation in the theological sense of the term. Moreover, if we 
recognize, as Omar himself recognized, but also as the texts show, that this is an 
innovation, but then we are told that it is an innovation in the linguistic sense, 
then we recognize that this is something new that has no precedent in the field of 
prayer. However, any innovation in the field of prayer is necessarily a 
blameworthy innovation. Insofar as the question of prayer was legislated and 
codified by the Prophet, it is therefore an area which, at the Prophet's death, was 
definitively closed, in every sense of the word. How can anyone then invent a 
prayer or even make modifications, additions or deletions and consider it a good 
innovation! 


Unless, of course, we consider that the Prophet has not completed his 
mission, and that we must therefore follow in his footsteps in order to complete 
it! What's more, the death of the Prophet inevitably brings with it the completion 
of the various rites, including and above all that of prayer. On the other hand, if 
Omar or any other person had cried out: "What a good innovation!" on noticing, 
for example, that a lock had been put on the mosque door, would we then be 
talking about an innovation in the linguistic sense or in the theological sense? 
Obviously, in the linguistic sense, since it's a fact that's certainly related to Islam, 
but in the secular sense. Consequently, who is not necessarily concerned by the 
innumerable hadiths concerning innovation. 


It's quite "understandable" that "scholars" should go out of their way, by 
every possible and unimaginable means, to reject the term "innovation" in the 
theological sense. Since innovation in the theological sense is severely 
condemned by the Prophet, and even more so when it is committed in the 
Prophet's hometown, Medina. This, at least I think, is one of the reasons why a 
number of "scholars" have firmly contested the very fact that Omar innovated, 
wanting at all costs to avoid Omar the following condemnation: 


106 Extract from "Les Traditions Islamiques - Tome 1" El Boukhari; Title XXXI: "De la 
priére en (commun) pendant les nuits de Ramadan"; Chapter I: "Du mérite de celui qui 
prie (la nuit) en Ramadan"; hadith n° 2; (page 638). 
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1867- Anas - may Allah be pleased with him - reported that the Prophet 
- may Allah pray upon him and greet him - said: "Medina is a sanctuary of such 
and such and one must not cut down its trees, nor innovate heresy there, and 
whoever innovates heresy there will have against him the curse of Allah and 
that of the angels and that of all people!” ". 


1870- Ali - may Allah be pleased with him - said: "We have only the 
Book of Allah and this writing which we have from the Prophet - may Allah pray 
upon him and greet him - (which contains this): Medina is a sanctuary and he 
who innovates a heresy there, or gives sanctuary to a heretic, will have against 
him the curse of Allah, that of the angels and that of all people and atonement 
will not be accepted from him, nor the fact of praying!” ...". 


2697- Aicha - may Allah be pleased with her - said: "The Messenger of 
Allah - may Allah pray upon him and greet him - said: Whoever innovates in our 
order (Islam), what it does not contain, will have committed what must be 
canceled |". 


I wasn't aware that, without ignoring the fact that there's a little debate 
surrounding the definition of innovation, and without even getting into the 
discussion, we can without any risk of being wrong, consider Tarawih to be a 
blamable innovation because: "Blamable innovation is only that which opposes 
the Sunna or leads to changing it" (Ghazali). Which is exactly the case here. 


I heard Al-Shafi'i say: "Innovation is of two types (al bid'atu bid'atan), 
approved (bid'a mahmiida) and disapproved (bid'a madhmiima). Whatever is in 
accordance with tradition (Sunna) is approved (mahmid) and whatever is 
opposed to it is abominable (madhmim)". 


Al-Shafi'i told us: "Innovative matters (al-muhdathatu min al-umtri 
darban) are of two types: one is an innovation (ma uhditha yukhalifu) that 
contradicts something in the Qur'an, the Sunnah, the practice of the 
Companions (athar) or the Consensus (ijma'). This innovation is misguidance 
(fahadhihi al-bid‘atu dalala). Only innovation (bid'a) that contradicts tradition 
(Sunna) is blameworthy". 


107 Sahih al-Bukhari. Tome IJ; Book 29: "Book of the merits of Medina; page 202. 

108 Sahih al-Bukhari. Recueil, Tome IJ; Book 29: "Book of the merits of Medina; Chapter 
1: "The Sanctuary of Medina"; page 202. 

109 Sahih al-Bukhari. Volume IJ; Book 29: "Book of the Merits of Medina; Chapter 1: 
"The Sanctuary of Medina"; page 202. 
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Innovation (bid'a) is initially that which has_been invented without 
precedent. In the Shari'a, it is considered abhorrent, since it is opposed to the 
Sunna''® , Which, it seems to me, is perfectly the case! 


Indeed, without even needing to look further into the definition of the 
word innovation, we can be sure that the innovation that is strongly condemned 
is the one that is introduced into the body of Islam and that contradicts the Koran 
or the Sunna. This is absolutely the case with Tarawih, since the Prophet ordered 
to PRAY AT HOME. Consequently, to contravene this order and pray at the 
mosque is a sin, since it contradicts the Koran, which orders obedience to the 
Prophet. It is also an innovation, as instituting a prayer that has not been 
performed by the Prophet is undoubtedly a very serious innovation. 


Tarawih undoubtedly contradicts the Koran and the Sunna. 


1- Because the Prophet ordered people to pray at home. 

2- Because the Prophet did not legislate this prayer. 

3- Because the best prayer is the one performed at home, except for 
obligatory prayers. 

4-Because constant jurisprudence teaches us, and obliges us, to 
perform non-compulsory prayers at home. 


In addition, Tarawih contravenes a fundamental principle of the Sunna, 
since Tarawih are supererogatory prayers. They cannot therefore be performed in 
the mosque. Indeed, we know that all supererogatory prayers are to be performed 
at home, except of course those legislated by the Prophet. These are all well 
known, and Tarawih is not one of them. 


So we're faced with a supererogatory prayer, but one that's performed in 
a group at the mosque, during a lunar month that's come and gone, and once a 
year! A heresy! 


Moreover, we learn the following: Al 'Askari says: "Omar is the first : 
- Who ordered collective prayers during the nights of Ramadan 
(Tarawih)? 
-Who forbade temporary marriage. 
- Who ordered to perform the mourning prayer with four Takbir. 
- Who ordered the payment of Sadaqa on capital interest. 
- Who ordered the rounding off of inheritance calculations. 


10 Fath al-Bari' Fi charh sahih al- Boukhari Ibn Hajar al-'Asqlani 
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- Who has agreed to pay Zakat on the horses he owns 


If we accept that Omar had the prophetic power to invent a prayer and then 
impose it on the Ummah, then why be surprised at the veracity of this list? You're 
either a Prophet or you're not! 


If the facts are true - at least for Tarawih, they are - then this only 
exacerbates the problem. I understand that Omar had submitted to the 
consultation the question of agreeing on a figure for the number of Takbir to be 
performed for the Janaza (funeral) prayer. Because, he said: If you differ today, 
what about those among the Muslims who will come after you! So the number 
four was chosen. We can, and must, ask ourselves whether Omar's concern is 
legitimate or not? In my opinion, it was unjustified, for one simple reason: the 
Prophet had not worried about it. Can we then consider that the Prophet, unlike 
Omar, was not concerned about the question of divergence? 


We are told that Tarawih is not obligatory, except that we learn the 
following: "And he (Omar) was the first to gather the people (Muslims) under 
the leadership of a single imam to perform the prayer known as Tarawih during 
the month of Ramadan." "He sent letters to all the cities of the Muslim 
possessions ordering them to do so‘? ". 


eget colts ala! gl& Cuilill aa Coe Ssl gh y coals ad ql CU) Ge sl Ale al pay pes 
Ay ad yal g Clalall col) Ady Gis «Glaey pga cod er hill 


Not obligatory... Not compulsory... A bit anyway. "He sent letters to all 
the cities of the Muslim possessions ordering them to do so", the content of this 
missive is closer to obligatory than optional! It reads: 5 4: e&lwhich means: 
"and he ordered them to perform". Correct me if I'm wrong, but he ordered 
them to accomplish, hardly leaves the choice to do otherwise! Especially when 
the missive comes from a Caliph, what's more when that Caliph's name is... 


Omar ibn Khattab! 


Iblis' trickery against them vis-a-vis the Qur'an: "Iblis tricked other 
people who isolated themselves in mosques for prayer and worship and became 
known for it. People gathered around them and prayed according to their 
prayers. Their situation spread, then, among people and this is among the 
shenanigans of Iblis through which the soul is strengthened in worship due to 


11 Souyouti "History of the Caliphs". 
112 The Chronicles of Tabari. Dar Al-Kotob Al-ilmiyyah, DKi, Pages 569-570, Pages 77- 
78. As well as = \s5 @¥! among others. 
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the propagation (among people) which induces praise''? . According to Zayd 
Ibn Thabit, the Prophet ¥®) said: the best prayer for the person is the one 
performed at home except the obligatory prayer'*". 


This situation where: "People who secluded themselves in the mosque 
for prayer and worship and were known for it. People gathered around them 
and prayed according to their prayers. Their situation spread," isn't that what 
Tarawih is all about? Assuming it isn't, then I'll rephrase my question: isn't this 
situation identical in every way to that of Tarawih? The hadith mentioned after 
the text, which condemns this situation, is: "The best prayer for the person is the 
one performed at home, except for the obligatory prayer''>". Isn't this the same 
as the one that condemned "Tarawih"? 


"Amir Ibn 'Abd Qays loathed to be seen praying, he did not perform 
supererogatory prayers in the mosque and yet he prayed a thousand units (of 
prayer) every day. Ibn Abi Layla would lie down when someone entered at the 
time of his prayer''°". 


| glen juli g pagal] cecil s Alls | 98 p28, sell g Sobel! splined (68 | ga hil Ga ST gle Cul ay 
Co) Lagat aur (gle padill oo gi Aa g Casha) uuilns Cpa Allg gta Gull Gay ELG 9, agidluay 
Call ase 9 Qedy als 


A asc Gy SMB Alte Ga 982 gah aE SB ecole Cp Cruel La eSB cyanea Gal Lad) Bg - 
yh Crane s SE ABE yp nga Ls SB cag Us SB, Gls Ls SHB coal cota: lB, weal Oy 
Sada Oy): SE AG) alan g ule ath glace call Ge CULE Cy 5 IE pn Oy ay GE Cady adil 
Ay giSall Y) Ady ob 6 pall 5dLue 


Jaae Gy) aS 5 sGb Adu Lal yy Aes pL cob Ft Cees phy Lele Coma: Cy ginal Gal ld 
DB Lig Lie gs GG al Lad aSina St Glas) a gall s ods dl GY, AML GLb alu 9 dale ai) lua 
Liza a gall Og8717 


"I heard Malik say: whoever innovates in religion and sees his 
innovation as a good thing, then claims that Muhammad betrayed his mission. 
Since Allah revealed the following verse: “Today I have perfected your religion 
for you, I have completed my blessing on you and I have accepted Islam as your 
religion for you’. So it's easy to understand why some "scholars" are so keen to 
deny Omar's own admission, when he exclaimed, "What an _ excellent 


113 Talbis Iblis Les Ruses de Satan by Ibn Al Jawzi, Editions Sabil, page 205. 
14 Reported by Al-BoukhAari n°731 and Muslim n°781 
45 Talbis Iblis Les Ruses de Satan by Ibn Al Jawzi, Editions Sabil, page 205. 
116 Thid, page 205. 
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innovation! They prefer to attribute Tarawih to... the Prophet. Ibn Qudaémah!!* 
tells us in Al-Mughni: "The Tarawih prayer is a Sunna established by the 
Prophet_and not an invention dating from the time of 'Omar'. Which is 
undoubtedly false! Nevertheless, it's hardly surprising that Ibn Qudamah should 
take this position, given that he was... a Hanbalite... 


And yet it was Omar himself who exclaimed: "What a great innovation! 
Are we to believe that Omar is lying or that he doesn't know what he's talking 
about? How can we attribute the Tarawih prayer to the Prophet, when he never 
even knew the name? That he never prayed with his companions for a whole 
month, and that all scholars recognize that since the day the Prophet said: 
"Pray at home...", no more services were performed during the month of 
Ramadan in the mosque, until the Caliphate of Abu Bakr. 


Whereas [bn Chihab says: "Until Omar gathered them behind Obayy 
ibn Ka'b, who guided their prayer during the Ramadan vigils. This was the first 
time that people gathered behind a single reader during Ramadan!" ", 


Cladaa) gd alib (gb daly alal gle Quilill aan cre Ss! 9/7? 
"The first to gather people under the guidance of a single reader during 
the month of Ramadan was Omar". 


Of course, there's absolutely no doubt that Omar was the first to 
institute this prayer. However, we understand that the scholars are playing on 
the ambiguity of the various texts we have mentioned, including that of the three 
or four days, that of the night of the 23rd, 25th and 27th, and that in which the 
Prophet is said to have said: "He who watches with the Imam...", in order to say 
that it was indeed the Prophet who was the founder, precursor and designer of 
Tarawih. 


Co genety pall G) Slab Glos y 68 alls clues G) eS Col pal GUAT Gy oe UI 
alls aga GIA Gl 8 ol Gigli GI Cgieuay Vg Ugill 
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u8Tbn-Qudamaal-Maqdissi, born in 1147 in Jamma'in, Palestine, and died in 1223 in 
Damascus, was an Arab Muslim theologian of the Hanbali! author of numerous books on 
Islamic jurisprudence and Hanbalite doctrine, including al-Mughni, one of the best- 
known Hanbalite jurisprudence manuals, and Tahrim an-nadhar. 
19 The Sahih of Muslim collection of authentic hadiths of the Prophet with commentary 
by Al-Nawawi, Dar Al-Kotob Al-ilmiyah DKi, Tome 3, pages 437 - 441 
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Omar ibn Khattab said to Obay ibn Karb: "People fast during the day 
and don't read the Qur'an properly, what if you read for them in the evening?" 
Obay ibn Karb replied, "O prince of the believers, this is a thing that does not 
exist!" Omar replied: "J know it doesn't exist, but it's a good thing. Thus, Obay 
ibn Karb led the service in Twenty genuflections'” . 


Let's take note of what Ibn Taymiya tells us about his definition of 
innovation. 


Eine 96h Ay AL gery all pals al Lina Gla Cad AN gens 9 Ay adil pals al coll Gall (oe deal Gi 
AW) Ag yal al Le Cypall Cpe ag 1g pd ols yd agt al : plied A gd pins Ida 4 cll,123 


"Innovation means introducing a practice into religion that has not 
been ordered by Allah or His Messenger. He who does so is an innovator". 
Correct me if I'm wrong: was Tarawih introduced by the Koran or the 
Prophet? Not at all! 


It should be noted that these words attributed to Omar : 
oad 45 au) ari: ae ai) 


Omar said, "What a great innovation!" 


Here again, we've been manipulated. Indeed, while there is no reason to 
doubt that these are indeed Omar's words, we nevertheless learn the following 
from reading the book Sahih Muslim with explanation >4)¢) by Moussa Chahine 
Lachine: “Omar asked the Muslims to perform during the month of Ramadan the 
night prayer in groups at the mosque, following which, Obay ibn Kaa'b 
exclaimed: how do you order the performance of an innovation! Omar replied, 
"What a good innovation'*4 ", 


We note that, contrary to what we have been told, it is not Omar who 
spontaneously exclaims "what a good innovation", which might have led us to 
think that he had nothing to hide and that, finally, the word innovation can have 
a positive side. This is absolutely not the case, as it is a response to a reflection, 
in this case that of Obay ibn Kaa'b, who criticizes Omar for innovating. 


Omar seems to respond to him in the tone of: “yes it’s an innovation 
and so I assume\” 


122 Hadith al mohktar volume 3 and 4 number 1161 
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124 Charh Sahih Muslim by Moussa Chahine Lachine volume 3 page 538 
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6 - The scholars affirm that only the fear that Tarawih would become 
an obligation prevented the Prophet from praying with his 
companions. With the Prophet dead, this fear disappeared, so we can 
perform them. 


I don't think it's worth dwelling on this issue any further, because as we've 
explained, it's a nonsense statement. 


1- This assertion is based, as we have seen, only on part of the hadith. 
Consequently, the demonstration is null. Moreover, as I have already said, if indeed 
only Allah or His Messenger can make such and such a practice obligatory, Allah 
and His Messenger are also, and even more so, the only ones who can legislate 
such and such a practice, obviously, this has "escaped" them... 


2- Contrary to what people want us to believe, the Prophet did not put an end 
to the desire of the companions to pray with him for the sole reason that he feared 
that this prayer would become an obligation, since he also says that : “The best prayer 
for aman is the one he performs at home, except the obligatory prayers ”’. 


3- Once the Prophet has ordered: "Pray at home", we are no longer allowed 
to do otherwise. And if we do otherwise, we are disobeying the Prophet. And I'm not 
teaching anyone anything by pointing out that disobeying the Prophet is a sin! 


I understand that those who perform Tarawih firmly believe that they will be 


rewarded! Rewarded for what? Not only for nurturing an innovation, but also 
for disobeying the Prophet! 


4- Finally, since the Prophet did not perform this prayer with his 
companions, even though he lived several years after this anecdote and consequently 
experienced other months of Ramadan during which he prayed alone, no one, not 
even Omar or Ali, has the right to institute it. 


The question arises: did the Prophet pray with his companions during the 
months of Ramadan? Never! Never, even though he knew other months of 
Ramadan, did the Prophet gather his companions to pray with him in the mosque. 
It is therefore forbidden for anyone to do so after him. Alternatively, it should be 
made clear that 'Omar has the same prerogatives as the Prophet! 


The innovation is characterized precisely there, i.e. gathering people to pray 


at the mosque when the Prophet never did. The Prophet dispersed people, Omar did... 
the exact opposite. 
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7 - The scholars consider that in his capacity as "Rightly Guided 
Caliph", Omar should be followed. 


Indeed, the Prophet is said to have said: "Follow His Sunna and the 
Sunna of the Rightly Guided Caliphs after Him'*>". 


Let's assume, then, that this hadith is authentic and that we should 
therefore follow Omar in all his actions. 


6924 - Abu Horaira said: "When the Prophet - may Allah pray upon him 
and greet him - died, Abu Bakr was in power and some of the Arabs became 
disbelievers again, Omar said: '0 Abu Bakr! Why do you fight the people even 
though the Messenger of Allah - may Allah pray upon him and greet him - said: 
I have been ordered to fight the people until they say that there is no God but 
Allah. Whoever says this, it will preserve from me, property and soul, except in 
the case where there is a right. As for his account, it will be Allah's 
responsibility? Abu Bakr said: By Allah, I will fight anyone who differentiates 
between prayer and zakat! For zakat is a right relating to goods. By Allah, if 
they refuse to give me a goat that they used to give to the Envoy of Allah - may 
Allah pray upon him and greet him -, I will fight them for that". 


Later, after Abu Bakr had carried out his will by sending several 
detachments of fighters led by Khalid ibn Walid, Omar finally agreed with him 
and said: " By God! Cried Omar, God must have inspired Abu Bakr, because I 
recognize that he is right 6", "I understood that Abu Bakr was right'*"". 


Two well-guided Caliphs who should be followed, like chicks following 
their mother, but who don't agree... A bit complicated all the same...! Imagine if 
Abu Bakr had listened to Omar! Worse still, let's imagine for a moment that this 
situation had arisen during Omar's Caliphate, and that he had the attitude to do as 
he pleased. Without a doubt, he would have introduced an innovation. But thank 
God Abu Bakr was the Caliph at the time, and he handled the situation with 
knowledge and firmness. That 'Omar ignored the complete hadith, just as he 
ignored the hadith of "Tarawih", is fine. But let him also ignore the following 
verses: "After the sacred months expire, kill the associators wherever you find 
them. Capture them, besiege them and lie in wait for them in any ambush. If they 


then repent, perform Salat and pay Zakat, then let them have their way, for Allah 
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is Forgiving and Merciful’? ", "But if they repent, perform Salat and pay Zakat, 


they will become your brothers in religion. We expound the verses intelligibly for 
people who know’? ". Strongly questions... 


Ultimately, Omar's argument was as follows: Jbn-Said said, "The 
Messenger of God said, 'I have been ordered to fight people until they confess 
that there is no god but God. Whoever confesses this has nothing to fear from 
me: he cannot be harmed in his person, in his property, in accordance with the 
law of Islam, and it is to God that he owes an account". Except that this hadith 
is also amputated, unlike this one: According to Jbn Omar, the Messenger of God 
said: "I have been ordered to fight people relentlessly until they profess that 
there is no god but God and that Muhammad is the Messenger of God; that 
they perform the prayer and pay the tithe. The day they do all this, their lives 
and property will be respected by me, except when Islam allows it to be 
infringed. For the rest, they will owe an account only to God'*°". 


Reinforced by the above-mentioned verses. 


In the end, Omar took as his argument a "hadith" that contradicts the 
Koran. But which is nonetheless, labeled SAHIH, Authentic. I have no doubt 
that this hadith was not purely and simply invented. Nevertheless, for reasons I 
don't know and which, in my opinion, have no bearing on the subject of Tarawih, 
is false. 


"I was in Medina in the assembly of the Ansar when Abu Musa came to 
us, frightened or overcome with fear. We asked him: "What's the matter with 
you? He replied: Omar sent someone to see me. I went to his door and waved 
three times, but he didn't answer. So I left again. Then he asked me: "What 
prevented you from coming to see us? I replied: I went to your house and waved 
at your door three times, but you didn't answer me. So I went back. Indeed, the 
Messenger of Allah plug 4gl& 4) jlasaid: If one of you asks permission three 
times and does not get it, let him turn back! Omar then said, Bring proof, or I 


will have you struck"! !". 


"We were in an assembly at Obayy Ibn Ka'b when Abu Musa al-Ash'ari 
showed up in a huff. He stopped (at their height) and said, I adjure you by Allah! 
Did any of you hear the Messenger of Allah plug gle 4i\ (gueasay: The request for 
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permission is made three times. Either you're granted it, or you go back? Obayy 
asked: What's this all about? Abu Musa said: Yesterday, I asked permission to 
enter 'Umar Ibn al-Khattab's house three times, but when I didn't receive it, I left. 
Then I went back to see him today and entered his house. I informed him that the 
day before I had come, greeted him three times and then left. He replied: "We 
heard you, but we were busy at the time. Why didn't you insist until we gave you 
permission? He replied: I asked permission as I heard from Allah's Messenger 
plus Aule aul glia, Omar resumed: By Allah? I will hurt your stomach and back 
if you don't bring someone to witness this'** \". 


"Obaid Allah Ibn Omair reported that Abu Musa al-Ash'ary asked 
permission to enter to see Omar ben al-Khattab - may Allah be pleased with him 
- but he was not granted, it seems that Omar was busy, so Abu Musa retraced his 
steps and when Omar was free (from his occupations), he said: Is this not the 
voice of Abdullah ben Qays that I have just heard? Give him permission to enter! 
They said, "He has returned. And he summoned him, and (Abu Musa) said: It is 
that we were ordered to do this. (Omar) said: You must bring me proof of this. 
And Abu Musa, going to an assembly of Ansar, he questioned them and they said 
to him: Except for the youngest among us, Abu Said al-Khodry, no one will testify 
in your favor for this. And he immediately took Abu Said al-Khodry with him, and 
Omar said: Is it possible that Iam unaware of such a thing from the Messenger 
of Allah - may Allah pray upon him and greet him -? It seems that I was 
distracted by the conclusion of the bargains in the markets. That is, travelling 
to trade'® ", 


In other words, if this poor man hadn't been "lucky" enough to find a 
witness, he'd have had a tough time of it... 


But still. 


Omar forbade and did not hesitate to strike those who performed 
supererogatory prayers after the 'Asr prayer. In Ibn Hazm's book of Figh, we learn 
the following: "4bu Ayyub Al Ansari used to perform supererogatory prayers 
after the 'Asr prayer. However, when Omar became Caliph, he stopped. Then, 
when Omar died, he resumed. When asked for examples, he replied: "Omar used 
to hit those who prayed after Asr'**". 


132 Sahih Muslim, Al-Hadith editions, Tome 5; Book 38: "The book of decorum"; Chapter 
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Zayd ibn Kahlid Al-Juhani said, "When Omar was Caliph, he saw me 
perform two units of prayer after Asr, he came to me and hit me as I was 
praying'* " 


Striking a man while he is praying... 


Ibn Zobeir led the communal prayer at the sacred mosque'*’ by 
performing two genuflections after the Asr prayer, Anas did the same'*" " 


Ahmed ibn Hanbal said, "J do not pray after Asr, but do not reprove the 
one who does'** " 


"I was sitting with Abdallah ibn Hofaile, when two young boys from 
Omar's children came in. They were praying two genuflections after the Asr 
prayer. They were asked: do you pray after Asr when your father has forbidden 
it? They replied: Aicha told us that the Prophet prayed at her home after Asr, 
so he was silent and didn't know what to answer'!*? " 


Aisha reported: "Omar misconceived, for the Messenger of God - may 
God grant him His grace and peace - only forbade us to aim for sunrise and 
sunset! (to perform the prayer)". 


Aisha reported: "There are two (supererogatory) prayers that the Envoy 
of God - may God grant him His grace and peace - never neglected in my home, 
either in secret or in public: two rakaats before dawn and two more after 
Asr'*!", Here again, Omar was clearly mistaken. 
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Imam Abi Ga‘far Ahmad b. Muhammad b. Salamah al-Azdi at-Tahawi 
tells us the following: "a group of people (scholars-Sheikhs) say that it is lawful 
to pray two genuflections after the Asr prayer and that this is a Sunna". And 
there are many other texts that seriously question this prohibition. Except that, 
once again, they have hushed up this challenge so as not to have to denounce 
Omar's error. As a result, in the famous book The Way of the Muslim by Shaykh 
Abu Bakr Al-Jazairi'“ , in the chapter on forbidden supererogatory prayers, we 
read about praying after the obligatory Asr prayer! Once again, the Sunna of 
Omar has prevailed over that of the Prophet. 


It appears from this subject, i.e. the fact of forbidding any supererogatory 
prayer after the performance of the afternoon prayer, Asr, that Omar, if we are to 
believe the words of Aicha among others, was once again mistaken. It seems 
necessary to me to draw your attention to the fact that, strangely enough, these 
events, be it this one or Tarawih, but also the weeping over the dead and many 
others, always took place during Omar's Caliphate. In other words, during Abu 
Bakr's Caliphate, people prayed after Asr, wept over the dead, or prayed at home 
during the nights of Ramadan. Are we to believe that Abu Bakr was unaware 


of all these "prohibitions" or necessary reforms, or was he lax! 


"'Qmar would beat those who cried with sticks; he would throw 
stones at them and stuff dirt into their mouths'* ". 


"About her brother's death; he even hit her with his riding crop'“° ". 


142 Imam Abu Ga‘far Ahmad b. Muhammad b. Salamah al-Azdi at-Tahawi al-Hanafi 
(843 or 853 to 935), one of the most eminent scholars of the Hanafi Sunni legal school. He 
was born in 239 and died in 321 AH. He authored several works of law and hadith, 
including the seminal work on the Sunni creed, entitled "Bayan ‘aqidat ahl al-sunna wa- 
l-gama‘a" (Exposition of the Profession of Faith of the People of the Sunna and the 
Community), known as the ‘Aqida al-Tahawiyya (The Profession of Faith of al-Tahawl), 
and was repeatedly commented on (Sarh) by many Sunni ulama. 
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Except: Anas said, "We were attending the funeral of the daughter of the 
Envoy of God. He was sitting on the edge of the grave and I saw the tears flowing 
from his eyes'*"". 


Anas ibn Malik said: "We entered with the Envoy of God the home of Abu 
Saif, the blacksmith and foster father of Ibrahim; Mohamed took Ibrahim, 
embraced him and kissed him. Later, we entered Abou Saif's home just as Ibrahim 
was breathing his last. The Prophet's eyes began to shed tears, and as 
'Abderrahman ibn 'Awf said to him: You too, O Messenger of God! He replied: 
O Ibn 'Awf, this is an effect of compassion. Then, as his tears began to flow again, 
he added: The eyes weep and the heart is sad; but we say nothing that cannot 
be pleasing to the Lord. O Ibrahim, we are grieved to be separated from you'*® 


‘Abdallah ibn 'Umar said: "Sa'd ben 'Oddda was ill. The Prophet came to 
visit him, accompanied by 'Abderrahman ibn 'Awf, Sa'd ibn Abou-Waqqdas and 
‘Abdallah ibn Mas'oud. When he entered, he saw Ibn 'Obdda surrounded by his 
entire family. Is it all over? He asked - No, O Messenger of God," was the reply. 
Then the Prophet began to weep, and when those present saw this, they all 
began to weep. Then he said: Do you hear well? God will not punish for the tears 
of the eyes, nor for the sadness of the heart. But He will punish or be lenient 
according to the use made of this - and by saying this, he meant the tongue’ ". 


"Later, when ‘Umar was mortally struck, Sohaib entered crying and 
shouting: Ah! Brother !| Ah! Friend ! — O Sohaib, is it for me that you cry? asked 
‘Umar; Now the Messenger of God said: The deceased will be punished for part 
of the lamentations in which his family will indulge because of him. After the 
death of ‘Umar, I reported these words to ‘Aisha who said to me: God have mercy 
on ‘Omar! But, by God! God's Messenger didn't teach that God would punish 
the believer because of the tears shed over him by his family; he simply said 
that God would increase the punishment of the disbeliever because of the tears 
shed over him by his family. And she added: Let it suffice for you to heed these 
words from the Qur'an: "No soul, burdened with its own burden, shall have to 
bear the burden of another" (Sura xxxv, verse 19). And then Ibn Abbas added: 
It is God who makes people laugh and who makes them cry'°". 
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Aicha once again refutes Omar, with arguments that seem perfectly 
obvious to me. Indeed, how can a man, a woman, a child, in short, a human being, 
be forbidden from mourning the deceased! Worse still, to punish the deceased 
because of the living! 


But still. 


"A man came and said to 'Omar: I'm in a state of jandba, but I can't find 
any water. Omar said: Do not pray! ‘Ammar intervened: Don't you remember, O 
Commander of the Believers? We were on an expedition when we were in a state 
of janaba and couldn't find any water: you didn't pray, but I rolled around in the 
earth and prayed. The Prophet then said: "All you had to do was hit the earth 
with your hands, then blow on it, then pass it over your face and palms". 


"Omar exclaimed: Fear Allah, O 'Ammar! He replied: If you wish, I 
will not relate it!®' ." "Omar declared: 'You take responsibility for your 
words. 


Omar was unaware of the issue of dry ablutions (tayamoum), even though 
they are mentioned in the Koran. So much so that he considered that prayer should 
not be performed for those who could not find water. 


"The hafiz imam, Abu Abdallah Mohammad ibn Ali ibn al-Hasan ibn Ali, 
may God be pleased with him, says in the book: "al-azhan" (the call to prayer), 
the following: "come to the good deed", with its reference. He said: I heard Zaid 
ibn Ali, peace be upon him, say: One of the things the Muslims reproach Omar 
for is the fact that he removed from the call to prayer: "Come to the good deed", 
whereas the scholars are aware that this is how the call to prayer was performed 
during the life of the Messenger of God, peace be upon him, until his death. It 
was also the way the call to prayer was performed during the life of Abu Bakr, 
until his death, and during a period of Omar's caliphate, until he ordered this 
Phrase to be subtracted from the call. 


This information has been quoted in this way, with the same content and 
the same transmitters. In "Amali Ahmed ibn 'Isa", may peace envelop him, it is 
said: He ordered me to say. "Come to the good deed", for the muezzin must be 
heard to say: come to prayer (hayya ‘ala as-salat), come to bliss (hayya ‘ala al- 
falah), come to good deed (hayya ‘ala khayr al-'amal), there is no power and 
strength except in God, the Highest, the Magnificent (la hawla wa la quwwata 
illa billah al-'ali al-'adhim). This was mentioned by Imam al-Mahdi Li-Dine Allah 
Muhammad ibn al-Mutahhar, reporting it on the Prophet, prayer and peace be 
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upon him. Similarly, it is mentioned in Amali Ahmed ibn ‘Isa, that all the members 
of Muhammad's family confirm the existence of "come to the good deed" (hayya 
‘ala khayr al-'amal) twice in the call to prayer, just after "come to bliss"( hayya 
‘ala al-falah), based on the books of Ahl al-Bayt, such as: Amali Ahmed ibn 'Tsa, 
Attajrid wal-Ahkam, Jami' Al-Muhammad, certifying this by direct reference to 
the Messenger of God (ppsl). In Al-Ahkam (the judgments), it is said: it is proven 
that "come to the good deed: hayya ‘ala khayr al-'amal" is a phrase included in 
the call to prayer at the time of the Messenger of God (ppsl). It was not removed 
from the call until the time of Omar. 


So says Al-Hasan ibn Yahya. According to Al Bayhaqi in Al-Sunan al- 
Kubra, using an authentic reference to Abdallah ibn Omar: "Come to the good 
deed" is a phrase often included in the call to prayer. He also reports, that Ali 
ibn al-Hussein said: This is the first call to prayer. Al-Muhibb al-Tabari narrates 
in his "Ahkam" that Zaid ibn al-Arqam calls for prayer in this way. Al-Muhibb 
al-Tabari says that this is reported by ibn Hazm, as well as by Sa'id ibn Mansour 
in his "Sunan", according to Abi Umama ibn Sahl al-Badri. But those who deny 
the existence of "come to the good deed" in the call to prayer, say that it is not 
mentioned in the two Sahih. They say: if it was confirmed that it really existed, 
then it must have been in the second call, since it had not been mentioned (in the 
Sahih). The answer to this is that what is not mentioned in the two Sahih, is not 
necessarily false. Not all of the authentic Sunnah is included in the two Sahih. 
Moreover, if the sentence has been abrogated, this could not have been ignored 
by Ali ibn Abi Taleb and his descendants, nor by their "Musnad", when they 
represent the ark of salvation, as their ancestor, the lord of mankind, himself 
says: "The members of my house are among you like Noah's ark. Whoever takes 
refuge in it, is granted salvation, and whoever does not reach it, drowns and 
falls". 


In "Kitab al-Adhan", it is said about "come to the good deed", that it is 
constant in the call to prayer at the time of the Prophet, as well as during the 
era of Abu Bakr and the first period of the caliphate of Omar, before being 
proscribed by the latter. It is said: the reason for its prohibition was that he saw 
that people were turning away from Jihad (holy war). He then said: the best of 
actions is indeed Jihad. He therefore ordered it to be removed from the call to 
prayer, in order to preserve Jihad’ ". 
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"Malik was told that one day the muezzin came to call ‘Umar ibn al- 
Khattab for the dawn prayer. Finding him asleep, he said: "Prayer is better than 
sleep! Omar then enjoined him to add this formula to the morning call’? ". 


It is also Omar who innovates on the issue of repudiation. Indeed, we 
learn that Omar decided to make a divorce effective, even if the "repudiator" had 
repudiated his wife three times in a row during the same session. The books of 
jurisprudence openly describe it as, and I quote: "the innovative repudiation'** 
" He innovated, we are told, because of the haste of a certain number of 
companions to repudiate their wives. However, it should be noted that this case 
had arisen at the time of the Prophet, but the latter had qualified it as, and I quote: 
"having fun with the Book of Allah while I am still among you" and rendered 
this repudiation inoperative. 


"Innovative repudiation is that which contravenes _what_has_been 
established by revealed law, such as repudiating one's wife by including three 
repudiations in the same formula. Doctors of the law all agree that innovative 
repudiation is forbidden, and that the one who pronounces it commits a sin. 
However, the majority believe that it is valid'*> . So not only is this an innovation, 
it also contradicts the Koran, which has imposed a time limit during which the 
"repudiator" can take his wife back, at least before the time limit and if it wasn't 
the third repudiation. But also, that the Prophet described this as playing with 
Allah's book!* . 


From the Wikipedia entry, we learn that Ibn Taymiyya spent over six 
years in various Mamluk prisons, in Damascus, Cairo and Alexandria, sometimes 
because of accusations made against him concerning his dogma, and other times 
because of some of his opinions on figh (jurisprudence) that did not conform to 
the opinions of the four madhhabs, notably on the subject of repudiation. He 
was of the opinion that repudiations that did not conform to the Sunna, such 
as triple repudiation at once or repudiation of the wife during her menstrual 
period, were null and void. 


To his credit. In clearer terms, Ibn Taymiya considered that Omar had 
indeed innovated. And he was imprisoned because of some of his positions that 
didn't conform to the four schools. In other words, either you think like us, or, at 
best, we send you to the dungeon, and at worst, we kill you! When I told you that 
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the absence of denunciation in connection with Tarawih undoubtedly stems, 
among other things, from the fact that scholars were threatened with death. 


The most terrible thing is that we are told, and I quote: "and that the one 
who pronounces it takes on a sin. Having said that, the majority of them believe 
that it is valid.""To sum up: they recognize that it's an innovation that contravenes 
the Koran, that the person who applies it has committed a sin, but... that it's 
valid! HALLUCINANT! 


Mahmu ibn Labid relates: "The Messenger of God sws was informed 
that a man repudiated his wife by pronouncing the three formulas at once. The 
Prophet sws stood up angrily and exclaimed: 'Are you playing with the Book of 
Allah the Most High while I am still among you! So much so that a man stood 
up and said: "0 Messenger of God, shouldn't I kill him'*’ ? 


They say that: he who utters it takes on a sin and for he who invented 
it... Not a word.... Radio silence... SPECTACULAR! 


"The Companions, whose number exceeded one hundred thousand, 
headed by the Messenger of Allah, considered that the formula of repudiation 
pronounced three times only counted as one, until the death of the Prophet. Then 
came the caliphate of Abu Bakr, and the situation remained unchanged until his 
death. Then came Omar, and at the beginning of his caliphate, the situation 
remained as it had been until the time of the Prophet and Abu Bakr; and then, 
only the triple pronunciation was counted as such... the practice of the 
Companions until the time of Abu Bakr was therefore a form of unanimity. As for 
Omar ibn al Khattab, far be it from him and those who accompanied him to 
commit anything contrary to what was at the time of the Prophet, but he noticed 
that people rushed and fell into triple pronunciation time and again, which is 
an illicit innovation, so he thought of forcing them ,to what they had 
pronounced, in order to educate them, to blame them for the sin committed and 
for the difficulty they had caused, whereas they could do without it and remain 
in ease. Omar's act is one of the interpretative efforts of the rulers, which differ 
according to the era, and do not remain as unchanging obligatory legislation; 
on the contrary, what is established and obligatory, is what was first legislated 
on this matter!*8". 


Indeed, at the time of the Prophet and Abu Bakr, repudiation was as 
described by the author of the book. However, when he tells us, and I quote: 
"Omar's act is among the interpretative efforts of governors that differ 
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according to the era", who are we kidding? Clearly at us! They consider it an 
ijtihad, an interpretive effort! So, modifying a Quranic law, contradicting it, must 
be considered an... interpretative effort! 


You really do learn something new every day... 


Ibn Abbas said: At the time of the Messenger of Allah, Abu Bakr and 
the two years of Omar's Caliphate, triple repudiation counted as a single 
repudiation. Then Omar made it enforceable’ . 


We find that the case, as I've already said, presented itself identically at 
the time of the Prophet and Abu Bakr, and what did they do? They did what I 
would say any reasonable person would do: consider it null and void. Why, then, 
did neither the Prophet nor Abu Bakr have this famous ijtihad, this effort of 
reflection like Omar had? Because they most probably considered that a Koranic 
law could not be changed, no matter what the situation. In the final analysis, just 
because a certain number of individuals have decided to do anything and 
everything, doesn't mean that we're going to change the law to accommodate that 
anything and everything! 


A question arises: Why did they not judge that this innovation was 
ineffective based on what the Prophet said and did? Well no... They tell us 
that this repudiation is valid! Once again, Omar comes not only before the 
Prophet, but also before... The Koran! 


The Prophet considered this as "having fun with the Book of Allah 
while I am still among you". Omar made this amusement legal and they 
validated it! "The verse about tamattu' was revealed in the Book of Allah - that 
is, the tamattu' of pilgrimage - and the Messenger of Allah ordered us to do it. 
Then, no verse was revealed to abrogate the verse of the tamattu’ of pilgrimage 
and the Messenger of Allah plug 4g\© 4) shedid not proscribe it to us until his 
death. Thereafter, a man gave his personal opinion on the matter’ " as he 
pleased. 


This text, which appears in Bukhari's Sahih and Muslim's Sahih, tells us 
that one man, Omar, forbade Tamattu' when not only did the Qur'an authorize 
it, but the verse was not abrogated, and the Prophet practiced it until his 
death. But Omar forbade it. He, and I quote: "... gave his personal opinion as he 
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saw fit". I think the terms are sufficiently violent not to need to comment on 
them... 


How, then, can we be surprised that this same Omar innovated in 
total contradiction with the Prophet's wishes regarding Tarawih ! 


On the other hand, we wonder why the companion doesn't give Omar's 
identity?! Why does he say a man and not Omar? I have two hypotheses: either 
he wants to hide his identity, or he has so much hatred, even contempt, for Omar 
that he can't even pronounce his first name. 


Many other texts exist which show that Omar ibn Khattab sometimes 
made mistakes and sometimes decided to introduce this or that "Sunna". So what 
would be the result if we were to apply to the letter the so-called hadith that asks 
us to follow the Sunna of the Rightly-Guided Caliphs? It's indeed chilling... 


In other words, we're being asked to head straight for the wall! 


Another example from other "Rightly-Guided Caliphs": According to 
Sa'id ben El-Mosayyab: "While they were in Osfan, Ali and Otsman disagreed 
about the successive performance of the pilgrimage and the pious visit. How," 
said Ali, "do you intend to forbid what the Messenger of God has ordered to be 
done? So, seeing this, Ali made both the telbiya for the pilgrimage and the pious 
visit simultaneously ". 


Merwan ben El Hakam said: "I had the opportunity to see Otsman and 
Ali. Otsman forbade the successive performance of the pilgrimage and the 
pious visit and their simultaneous performance. Seeing this, Ali made the 
telbiya for the pilgrimage and the pious visit, saying: I am not one of those who, 
on the say-so of a single person, leave aside the rule established by the 
Prophet'©", 

All this to tell you that, obviously, you can't apply this so-called hadith 
without getting to the bottom of it and understanding what it's all about. 


As this text reminds us: "And it is obvious, on the basis of the 
foundations of Islamic legislation, that it is not for a rightly guided Caliph to 
legislate a path divergent from that taken by the Prophet. While knowing that 
the Prophet's companions contradicted the two sheikhs in many situations and 
cases'®", 


161 Tome 1" El Boukhari : "Du pélerinage" ; Chapter XXXIV : hadith n°9 ; page 510. 
162 Tome 1" El Boukhari ; Titre XXV : hadith n°3 ; page 508. 
163 Souboul al marham 
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8 - Weare told that there is Consensus on the legality of Tarawih 
(except for Shiites). 


We are told in a peremptory manner that there is consensus on the 
legality of the Tarawih, from the companions of the Prophet until today, except 
obviously the Shiites, who, for reasons which have nothing to do with 
theology, do not perform Tarawih. 


Anecdotally, when I first became interested in the question of Tarawih 
and started talking about it around me, the reactions were scorn, insults and even 
mockery. In particular, I was told: "It's only you and the Shiites who say that 
Tarawih is an innovation (blameworthy). All the companions and all the 
scholars to this day say it's a Sunna, none of them have disputed it, and you 
come along in the 21st century and tell us it's an innovation'". 


At the time, I hadn't yet discovered what I'm going to share with you in 
this chapter. So of course, when I was told that there was a consensus on the 
legality of Tarawih and that I was the only "Sunni" to support a different thesis, 
I was somewhat uncomfortable, and understandably so. Since you are, in spite of 
yourself, in the position of one who claims to have the infallible science. Alone 
against all and, what's more, in opposition to all the companions and scholars 
combined! In other words, a kind of madman. My position was, to say the least, 
uncomfortable. 


Except that I had this hadith before my eyes, which imposed itself on my 
faith and my reason: "Pray in your homes! For the best prayers are those 
performed at home, except for the obligatory prayers". 


Why, in the name of whom, of what, should I do the opposite on my way 
to the mosque? How can I pray Tarawih at the mosque with this saying of the 
Prophet in mind? "Henceforth, O faithful, pray in your homes, for the best 
prayer for a man is the one he makes at home, unless it is the canonical 
prayer". 


Besides... Why should I perform a less meritorious prayer by 
performing this prayer at the mosque?! I still needed an explanation! And a 
serious one at that. But the only "explanation" I heard was, at best, gibberish, and 
at worst, insults. Needless to say, this did not convince me at all... I was then 
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accused of being a Shiite... But under Takya!™ (dissimulation). You have to 
admit, it's a bit short of an explanation...A bit short of an explanation indeed, but 
it allows you to be demonized and ejected from the debate. 


Obviously, in the absence of an acceptable, or at least coherent, 
explanation, my duty as a believer required me to stick to the text. Knowing that 
this hadith is not abrogated, that it deals specifically with "Tarawih", that it is the 
latest to date and that it is recognized by all scholars as authentic. It therefore 
seems to me a priori impossible to reconcile the hadith with the "official theory" 
of Tarawih. Unlike Ibn Kathir and many others, I don't have the ability to 
reconcile two contradictions. 


Although Sheikh Albani has found a "solution" that is simple, effective 
and particularly radical... Don't quote him! 


Indeed, it should be noted that in his book "The Tarawih Prayer", he did 
not once quote the hadith: "So pray in your homes! For a person's best prayer 
is the one performed at home, except for the prescribed prayer". His 
"methodology" is, admittedly, spectacular: don't quote the hadith so you don't 
have to explain it! 


They said "CONSENSUS"! So let's check it out! 
Let's start with the book by Imam Chatibi Al-Mouwafakat. It reads as follows: 


abel) ea Cia shy Vg agions col) elcial) Sdlua tes yg pels Cyestill y Alancall Cpa Gilad! Ls Gis 
165 


"Among the Salafs of renown, from among the Companions and their 
successors, the latter would leave the mosque to go home after the performance 
of the Ichaa prayer and would not perform the prayer behind the Imam." 


About those who don't join others for Ramadan night 
prayers? 


164 And this, despite a number of videos in which I debate against Shiites, but also my 
book: "Open letter to our Shiite brothers". 

165 [mam Chatibi Al Mouwafakate 

166 Tmam Tahawi: Kitab Athar 
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7713- Abu Bakr reported to us, according to ibn Numayr, following Ubaydullah 
ibn Omar, and Nafi', that ibn Omar did not join people to pray at night during 
Ramadan. And he adds: neither did Salem and al-Qasam. 


7714- Waki' reported to us, according to Safin, according to Mansour, that 
Mujahid said: a man asked ibn Omar: should I pray at night behind the imam 
during the month of Ramadan? He said to him: you listen (to everything) 
like a donkey. 


7715- Waki' tells us, according to Safin, after Abi Hamza, that Ibrahim said: If I 
didn't know more than a surah or two, repeating them is, in my eyes, more 
beneficial than praying at night behind an imam, during the month of 
Ramadan. 


7716- 'Issa ibn Younis reports, according to al-A'mach: Ibrahim used to guide 
their canonical prayers, but he no longer guided them for the Ramadan 
prayers, and 'Alqama and al-Aswad didn't either. 


7718- Qutn ibn Abdallah Abu Marri reports, according to Nasr al-Mu'allam: 
Omar ibn Uthman said to me: I asked Hasan Al-Basri: O Abu Said, when the 
month of Ramadan arrives, people stay up at night in the mosques. What do you 
think I should do? Join the people in praying at the mosque, or pray on my own? 
He said: I think it's better for you to read the Koran on your own than to 
hear it recited by someone else. 


2017- Fahd reports, according to Abu Nu'aym, following Sofiane, 
Ubaydullah, and Nafi', that ibn Omar (may God be pleased with them), did 
not pray behind an imam during Ramadan. 


2018- Abu Bakra said: according to Mu'ammal, following Sofiane, Mansour and 
Mujahid: A man said to ibn Omar (may God be pleased with them): Should I 
pray behind the imam during Ramadan? He said: Can you recite the Koran? 
He said: Yes. - Then," he said, "pray at home. 


2023- Younis and Fahd report, according to Abdallah ibn Youssef, following 
ibn Lahi'a, Abi al-Aswad, that 'Urwa would pray with the people during 
Ramadan, then go home, without joining them for the night vigil. 


2025- Younis reports, from Anas, according to Ubaydullah ibn Omar: I saw 
al-Qasem, Salem, and Nafi' leave the mosque during Ramadan, without 


praying with the people. 
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The author of the book, Imam Tahawi, concludes this paragraph with the 
following words: "All these men about whom we have reported these traditions, 
each preferred praying alone during the month of Ramadan, to praying behind 
an imam. This is the right position '" 


"Ibn Omar as well as his son Salim as well as Qassem ibn Mohammed 
Rilkama, ibrahim did not practice with people at the mosque during the month 
of Ramadan'®" 


ApS agi 2SG al july Anil 9 dame Gy pully allur Ab! 9 Ally ae Cul GS 
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I would like us to focus on two texts in this paragraph. 


7714-Waki' reported to us from Safin, according to Mansour, that Mujahid said: 
A man asked ibn Omar: "Should I pray at night behind the imam during the 


month of Ramadan? He said: "You listen (to everything) like a donkey". 


Ibn Omar calls...a donkey the man who asks him if he should pray at the 
mosque on Tarawih! You listen to everything like a donkey! Why this question 
if Tarawih is a Sunna? Stranger still, why this particularly virulent response if 
Tarawih is a Sunna? 


You listen like a donkey! \n other words, don't believe everything you're 
told like an idiot! Unfortunately, over a billion people today listened like a... 
Donkey... 


Why, if Tarawih is a Sunna, moreover a Sunna Mouwakadat, did ibn 
Omar and many others not perform Tarawih? 


cpa AN gt antl 68 coal yb Bdkee aca) ag Sg Ayedlcil) (zany 9 Lisp gui 9 cllle lds 
Ay giSal) Y) Conall 8 yall BDLacall fucadi alin  Ayle ai! 


Furthermore, you should know that Malik, Abu Youssef, and some 
Shafiites say, I quote: “What is preferable is to perform this prayer alone at home, 


167 On Tarawih Extracts from: al-Kitab al-Musannaf fi-l]- ahadith wa-l- athar Abou Bakr 
Abdallah ibn Muhammad ibn Abi Chayba, Tome 2, Dar al-Kotob al- ilmiyah, Beirut, 
1995. & Imam Tahawi Kitab Athar 
Al Imam al-Tahawi: Charh Ma'‘ani al-Athar (Explanation of the Meanings of 
the Traditions). 
168 Gy SAAN Cds co ie till cb page 87 
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because of what is mentioned in the two Sahih and other sources!®". A version 


reports about Malik, Abu Youssef, and certain Shafi'ites, that the prayer 
performed at home remains far better, referring thus to the saying of the 
Prophet: “The best prayer is that which the believer performs at home, apart 
from the obligatory prayers!” ". 


We learn that this same Abu Youssef, who was Abu Hanifa's most 
promising pupil, questioned his master on the question of Tarawih and what 
Omar had instituted. Abu Hanifa's reply was, and I quote: That Tarawih is a 
Sunna mouwakadat. This does not seem to have convinced Abu Youssef, since 
he considers, as we learn from the text quoted in the Sahih of Mouslim, that it is 
preferable to pray at home *”! 


Nawawi tells us some Chafiirites, | add including Chafirie himself... 
Linus Qulil) WT I726) 9 Atha dows JS spate Cyl Ja 


Ibn Omar said: "All innovation is misguidance, even if people see it as 
a good thing'?". 


7715- Waki' tells us, according to Safin, after Abi Hamza, that Ibrahim said: If I 
didn't know more than a sura or two, repeating them is more beneficial to 
me than praying at night behind an imam during the month of Ramadan. 


Ibrahim said: "Uf I didn't know more than a sura or two, repeating them 
is, in my eyes, more beneficial than praying at night behind an imam, during 
the month of Ramadan". | believe that this statement leaves no doubt that, as I 
have already pointed out, the night vigil does not entail any obligation, least of 
all that of reciting the Koran in its entirety. Ibrahim is, to say the least, virulently 
anti-Tarawih. How else can we explain /brahim's belief that two, or even one 


sura, is enough for him to pray at home, while at the same time pointing out 


that it would be more beneficial for him to pray at the mosque! | think every 
Muslim knows at least one surah from the Koran, including the shorter ones like 


5g culillSourate an-Nass or Al-Falaq sli!) gs. This comment suggests that 
there is indeed something unhealthy, something fishy about the Tarawih issue. 


169Sahih Muslim with explanation from Imam Nawawi volume 3 page 439 
170 Fath al-Bari' (The guidance of the Creator in the explanation of sahih al-Bukhari) Fi 
charh sahih al- Bukhari Ibn Hajar al-'Asqlani Dar Misr littiba'a, 2001. Pages: 357 to 363 
Pages: 357 to 363 
171 jléaall 4) volume 2 page 493 
172 Page A yaad Cy dare ail tae coal abayy) CaN Abd) lis Aa decall 5 55 yall 
173 On Tarawih Extracts from: al-Kitab al-Musannaf fi-l- ahadith wa-l- 4thar Abou 
Bakr Abdallah ibn Muhammad ibn Abi Chayba, Tome 2, Dar al-Kotob al- ilmiyah, 
Beirut, 1995. & Imam Tahawi Kitab Athar 
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Because to say that it's more beneficial to repeat one or two suras from the 
Quran than to pray at night behind an imam during the month of Ramadan 
must be a serious concern. 


The following can be read in Imam Malik al Moudawana's book: 
Glas, ald 4 
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"Ibn Hormouz'” prayed not in the mosque, but at home, as did 
Rabira'’’ and many other scholars. Imam Malik said: "I too do this, and 
whoever can pray at home should do so. 


Perfect, except that Malik adds, "For whoever can pray at home, let him 
do so." cs) >) 568 An ob os OS O) 


What does this mean? Why this condition? 


When the Prophet said: “Pray at home’, did he add for those who can? 
Knowing that we are not bound by any obligation, the verb “may” has no place 
in the debate. Therefore, this condition has no basis. 


Imam Malik's condition is therefore based on nothing. I wouldn't be at all 
surprised if this condition, attributed to Imam Malik, were an addition or if Imam 
Malik had put water in his tea, so as not to burden Omar too much and above all 
not to be branded a Shiite, heretic or disbeliever. 


Incitement to Ramadan night prayers, namely : 
Prayers with pauses (Tarawih)’7 


Let's listen to what Imam Nawawi tells us through his explanation of 
Muslim's Sahih. 


174 Al-Moudawana by Imam Malik. 
175 Abd Al-Rahman ibn Hurmuz was a scholar of the generation that followed the 
Prophet's companions. He met a number of the Prophet's companions and learned from 
them. These included the two great transmitters of hadith, Abu Hurayrah and Abu Said 
Al-Khoudri. He also met Muawiyah ibn Abu Sufyan, the first caliph of the Umayyad era, 
and reported what he had learned from him, since Muawiyah was among the Prophet's 
companions. 
176 Rabiah ibn Kab was a companion of Mohammed. 
177 The Sahih of Muslim, Collection of Authentic Hadiths of the Prophet with Commentary 
by Al-Nawawi, Dar Al-Kotob Al-ilmiyah DKi, Tome 3, pages 437 - 441. 
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"The night prayers of Ramadan refer to the prayers with breaks (al- 
Tarawih), the recommended nature of which is the subject of unanimous 
agreement among the ulama, who differ, however, as to whether they should 
be performed individually at home or collectively in the mosque. Al-Shafi‘i, 
almost all of his followers, Abu Hanifa, Ahmad and some Malekites maintain 
that it is preferable to perform them collectively according to the practice 
adopted by 'Umar ibn al-khattab and the Companions (May God be pleased 
with them all), a practice that has been perpetuated within the Muslim 
community, since it is a publicly celebrated rite comparable to the prayer on the 


feast day'”". 


He says: "Ramadan night prayers are prayers with breaks (al-tarawih), 
the recommended nature of which is unanimously agreed by the ulama, who 
differ, however, as to whether they should be performed individually at home 
or collectively in the mosque". 


Which is strong... very strong! 


So, according to Nawawi, night prayers refer to Tarawih! | thought the 
night prayers mentioned in the Qur'an and Sunnah, meant the Qiyam lil Jal eb, 
the night vigil! Still, the difference is more than subtle. Qiyam lil means: praying 
alone at home during and outside Ramadan, Tarawih means: praying with 
people in the mosque during the month of Ramadan. Not quite the same thing, 
Nawawi! 


One is a Sunna Mouwakadat of the Prophet, the other a "Sunna" 
Mouwakadat of Omar. He adds, and I quote: "Al-Shafi'i, almost all of his 
followers, maintain that it is preferable to perform them collectively 
according to the practice adopted by 'Omar ibn al-khattab and the 
companions". 


However, I have in my possession a number of works in which Al 
Chafirie says, and I quote: "Concerning prayer during the month of Ramadan, 
I prefer to pray alone". 


coll Gaal a phball Boluad Glee) gd ald Lal gs Ads atl oda) rblaall Jb; Atle 179 


178 The Sahih of Muslim, Collection of Authentic Hadiths of the Prophet with 
Commentary by Al-Nawawi, Dar Al-Kotob Al-ilmiyah DKi, Tome 3, pages 438-439. 
179 yu} re glial) is 
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These words can be found in the following works in particular: 52S) ¢s=! Al 
hawi kabir et marlifat a sunanane wa athar 4424 UY! 5 Giull as well as Ibn 
Battal's explanation of Bukhari's Sahih. 


Which clearly proves that we attribute almost everything and anything to 
scholars. 


I'm convinced that many scholars have been made to say what they never 
said, in the interests of the creed that once had a monopoly on Islam. Indeed, if 
Tarawih is so popular today, it's also thanks to the Saudis' money, who propagate 
the Hanbalite version of Islam throughout the world. The axis: ibn Taymiyya- 
Nawawi-Albani. Which explains why everyone was convinced that there was 
consensus on the question of Tarawih, including myself. Finally, I shouldn't hold 
a grudge against those who once told me that it's only you and the Shiites who 
don't perform Tarawih, or that you're an enlightened person because all the 
companions, all the scholars for 14 centuries have been saying that there's a 
consensus that Tarawih is a Sunna. 


Nawawi said, "[...] according to the practice adopted by 'Umar ibn al- 
khattab and the companions." 


He makes it clear that this was not a practice of the Prophet, but one 
adopted by Omar and the companions, when he should have said OF the 
companions and not THE companions! Because we know with certainty that a 
certain number of companions disagreed with praying in the mosque. Here again, 
we're led to believe that there was a consensus, since it wasn't DES but LES 
compagnons, i.e. all the companions. 


Finally, Nawawi tells us: "Malik, Abou Youssouf and certain 
Shaféites maintain, on the contrary, that it is preferable to perform them 
individually at home, based on the hadith of the Prophet (s) saying: "The 
most meritorious prayer is the one that man performs at home, except for 
the prescribed prayer". Which, of course, I agree with. Except that I wouldn't 
say that it's preferable, but that it's obligatory to perform them individually 
at home. For the simple reason, as I said, that the Prophet ordered you to pray 
at home, not to pray at home if you wish, or to pray at home for those who 
can! 


The following can be read in the book by the scholar Chawkani entitled: 
Jai Ua 9! Nil al awtar: "Malik, Abou Youssouf and certain Chaféites maintain, on 
the contrary, that it is preferable to perform them individually at home based on 
the hadith of the Prophet (s) saying: "The most meritorious prayer is the one 
that man performs at home, except for the prescribed prayer." "The 
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descendants (family) of the Prophet said: Praying in a group (at the mosque) 


is an innovation". 18° 


According to this text, the Prophet's family considered Tarawih to be an 
innovation. 
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In the book of Fiqh Chafirie entitled A/ Aziz'*® , we find the following: 
"There are three positions regarding Tarawih namely: 


i-Prayer alone is best absolutely, that is, without any conditions. In other 

words, there is no such thing as, but or for those who can, or for those who 
want to! 

Cergloall bdhue alsai/ Dual) GLis 
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In Ibn Battal's commentary on the Sahih of Bukhari, we read the 
following: "They said that it is preferable to perform the prayer during the 
month of Ramadan alone at home. Among them are Malik, Abu Yusuf and 
Shafirie. Malik said that Rabira and other scholars did not pray in the mosque, 


and I (Malik) do the same, since the Prophet only prayed at home. 


As I mentioned earlier, we can see from this text that, contrary to what 
Nawawi has told us, Chafirie has said that it is preferable to pray not at the 
mosque, but at home. I don't doubt for a second that Nawawi is in no way 
responsible for this contradiction, which sometimes makes Chafirie say one thing 
and sometimes the opposite. 


I should point out that in his explanation of the Sahih of Mouslim, 
Nawawi often quotes, for one and the same subject, two, sometimes three 
different opinions from one and the same scholar! In other words, so-and-so is 
credited with two or three different opinions on this issue. 


180 34 I rar us Casllicg s| ill Ep re wena) dasuall55 callS pill daar Cp le CH aan aly! 
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Either the scholars changed their minds quite often, or they attributed to 
scholars things they never said. A contrario, I ask myself the following question: 
Nawawi is, as we know, a scholar who has, in theory, read a lot. How then can 
we explain his failure to point out this contradiction? Moreover, why and in 
the name of what did he choose, obviously in a totally arbitrary manner, to take 
the version according to which Chafirie said that it is preferable to pray at the 
mosque and not the other way round? It seems that with "our scholars", it's always 
a case of quoting only the texts that suit them and keeping quiet about those that 
upset them. 


9 hag: gil 9 Alle agie tesuall 9B Lgidlec cya Suda a bball Cunt! (98 Glizaa ) SdLea 6 J git 
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In the book Nasb al Raya!®4¢g\_4) quai 8, we may read the following, I 
quote: "Others have said: Prayers performed at home are better, except for 
obligatory prayers. Ibn Douhya said in the book entitled: Al-ilm Al-machhour 
(Popular Science): 'In the name of this hadith, some have deduced that the 
Tarawih prayer must be performed at home and that it cannot be performed in 
a group at the mosque.'"However, the majority relied on the text, in reference to 
Omar, according to which: He gathered people behind Ibn Kaab, in the name of 
Abi Zahr's hadith: "Whoever prays Qiyam with the imam until the latter finishes 
the prayer, it will be counted to him as a full night of prayer". Except that, this 
hadith is weak, even though Ibn Hinbane reported it in his Sahih. He (Ibn 
Hinbane) made hadiths authentic when they are weak and made hadiths weak 
when they are Authentic". 
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As I said at the beginning of this book, some people have said in a 
roundabout way that Tarawih should not be performed. This is the case, for 
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example, of those who declare that it is preferable to pray at home, such as Malik 
and Chafirie. We know that others, as reported by the scholar Chatibi, did not 
perform Tarawih. These include the Companions, the Tabiri and great scholars 
such as Ibn Hormouz, Rabira and many others. Still others explicitly opposed 
Tarawih, such as ibn Omar, Nafir, Salem and Ibrahim. Or, as mentioned in the 
fiqh book Chafirie A/ Aziz, but also this text in which lbn Douhya in his book : 
La science populaire, says | quote: "That one cannot, on reading the following 
hadith: "Pray at home, for the best prayer of a person is that performed at 
home, except the prescribed prayer", pray in a group at the mosque", in other 
words, perform Tarawih. 


These are therefore explicit positions that indicate that it is obligatory to 
pray at home. Adding that most have abandoned the Prophet's words to follow 
Omar, but also a hadith presented as authentic, when it is actually weak. 


A man asked Hassan Al-Basri: "Do I do my night prayers during the 
month of Ramadan at home or at the mosque? And Hassan replied: "Wherever 
you see your eye more tearful and your heart more gentle and devoted, stay 
there'® ". I doubt very much that this is the place where prayers are tied to the 
roofs of mosques! 


A place during which for hours, the priests stand, sometimes in 
unbearable heat caused by natural or human causes, packed in like sardines or 
almost. This "doubt" is confirmed by the same question put to the same person. 


Hassan Al-Basri: "J think it's better for you to read the Koran on your 
own than to hear it recited by another'* ". 
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Before closing this chapter, I'd like to add that I've noticed that whenever 
Hassan Al-Basri is asked whether to pray Tarawih at the mosque or at home, the 
answer is always metaphorical! 


But the answer has to be clear: Yes or No? If yes, why? If not, why not? 
We're talking theology, not philosophy! 


In reality, many scholars know the truth. Except that answering yes is 
lying and inciting people to sin. To answer with a no is to enter into conflict with 
the establishment; more seriously, it is to disavow what Omar did. Which, let me 


"$5 162 Ses ce! Tot 
186 Fiqh of Imam Hassan Basri 
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remind you, will make you a Shiite, a heretic and maybe even a Mossad or CIA 
agent! Furthermore, why did many of the Companions and others ask whether 
or not they should perform Tarawih? Since we are categorically told that 
Tarawih is a confirmed Sunna! Clearly, some people had big doubts, except 
that the doubt vanished as if by magic... 


Before closing this subject, I'd like to draw your attention to a rather 
troubling point. As we have just seen, a certain number of companions and 
Tabiri did not perform the so-called Tarawih prayer. It turns out that their 
numbers and names are not known, except for those we have previously 
mentioned. 


Not only was this number likely to be in the minority, but more 
importantly, not only did it not increase in number, I'd go so far as to say it 
eventually disappeared. 


Question: What is the reason for this? 


Why has the number of Tarawih non-practitioners finally disappeared? 
More seriously, not performing Tarawih or disputing it puts you in the Shiite box, 
heretic or, at best, ignorant. Is it reasonable to think that this is because this small 
number were not in the right and, consequently, not followed? And yet, reading 
the scientific evidence, they were undoubtedly right. In fact, the reason is quite 
simple. 


They have silenced, indeed, made the divergence almost disappear 
and made the whole world believe that there is consensus on the question of 
Tarawih. 

As a result, it seems logical and normal that Muslims, who are not 
scholars either, should not ask themselves about this question. The very idea of 
questioning does not even cross their minds. And since there's a "consensus", 
there's no need to choose between one position or another. And there you have it. 


It seems to me that this is called manipulation. 


Let's close this chapter with a particularly eloquent text. 
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According to Abi Ummat el-Baa'ili'®’ said: "You have innovated the 


night vigil during the month of Ramadan (Tarawih) when it was not prescribed. 
What was prescribed for you was fasting. So make it precede the vigil (tarawih). 
Some of the Children of Israel innovated when Allah had not prescribed'*® 
"They sought Allah's satisfaction, but did not observe it correctly. Allah 
reprimanded them for abandoning it. The monasticism they invented, We in 
no way prescribed for them. [They were only to seek Allah's pleasure. But they 
did not observe it (monasticism) as they should have. We gave their reward to 
those of them who believed. But many of them were perverse'® ". 


aSule GUS aly lira ald aise) : Sb AIS ail day (plalall Lele! cal OF 9 2011 
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It seems to me that this is the very first perfectly explicit text informing 
us that Tarawih is not "just an innovation", but indeed a heresy. This term 
(o4s)!°° allows us, in fact, to, if need be, counteract their smoky and lamentable 
explanation in relation to the word innovation. Because, as we've seen, they're 
particularly effective when it comes to watering down and distorting the meaning 
of words. So, as we've seen, the word innovation would be innovation in the 
linguistic sense, good innovation or some other nonsense! 


Abi Ummama el-Baahali says: ##=\ (ba) ald 


But what does the word e413! mean? Let the reference dictionary!”! tell us: 
JU Gb dea JS 9 dea Game JS 5 Glaal Y g Ad Y 5 GUS (8 hy ra OS al Lal? 
Adal! re) Yo g sar Qual gall Seal) pa) 193 


"This is a practice unknown in the Qur'an, Sunnah and consensus. And 
all Ahdath =4> and innovation and all innovation leads to the fire. It is a 
blamable practice". 


187 Abu Ummah al-Bahili, one of the Prophet Muhammad's companions and one of Ali 
bin Abi Talib's companions 
188 Page 63 volume 3 & 4 aids 3 peal! Balu!) Lali! 
189 Sura 57 verse 27 
190 In the al'Marani <sl*«!\ dictionary this term means: heresy, hortodoxy, non- 
conformism. 
191) glia Gal Gall Glul volume 4 page 52 
192) gles Cul Gall Glul volume 4 page 52 
193 glia Gul Gall Glul volume 4 page 52 
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In the al' ¢-itealMaranidictionary this term means: heresy, hortodoxy, 
non-conformism. 


Ua gg celecall Ciba) GUS rill sla) Gye 6! gat) Ja! Acai) Lalo 


"What was innovated by the people of passions, a practice on which the 
salafs were not!" 


It is therefore not only a new practice, but also and above all a practice 
that necessarily contradicts the Qur'an and Enla Sunna. Indeed, it is not 
appropriate to say that it is just a new practice which, consequently, can be good 
or bad. Absolutely not! In plainer terms, it's a heresy. This is why, among other 
things, the Prophet said, "Whoever adds (4>) &) to our religion something that is 
not part of it will have his addition rejected." 

2p 568 Abe Cyl Le BRL yal od Gital Ge J gant td 


Or: JU ch Aea) JS 9 Aoay tae JS 


"All Ahdath =>) is innovation and all innovation leads to fire." 

It's worth noting that this term comes up very often, particularly in hadith 
corpora. Here are a few examples in which we find, in the original version, so in 
Arabic, this word “4atranslated in different ways. I've spelled out and underlined 
the relevant passage in red. 


1867- Anas- may Allah be pleased with him- reported that the 
Prophet- may Allah pray upon him and greet him- said: "Medina is a 
sanctuary from such and such; and one must not cut down its trees, nor 
innovate_ @4aheresy there, and whoever innovates a heresy there will have 
against him the curse of Allah and that of the angels and that of all people'*® 


1870- Ali, may Allah be pleased with him, said, "We have only the Book 
of Allah and this writing which we have from the Prophet - may Allah pray upon 
him and greet him - (which contains this). "Madinah is a sanctuary from A ‘ir 
(place) to such-and-such a place, and whoever innovates a heresy there “sor 
gives sanctuary to a heretic will have against him the curse of Allah and that of 


194) glade Cyl quell GlLul volume 4 page 52 

195 Salaf or al-Salaf al-Salih is a term by which Muslims refer to the first three 
generations of Islam. The "salaf" are made up of the Prophet of Islam, his companions (the 
Sahaba) 4..)), and the two generations that follow them: the Tabi'tn ( o»+\/ "the 
following" and the Tabi' at-Tabi'in (a4 ost! / "the following of the following" 

196 Sahih Bukhari Chapter 1 page 100 and 101 
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the angels and that of all people, and no atonement will be accepted from him 
nor will praying to Allah turn away from him the consequences of what he does 
(such as prayer), and he who chooses the patronage of some people without the 
permission of his patrons will have against him the curse of Allah and that of the 
angels and that of all people, and neither atonement nor praying to Allah to turn 
away from him the consequences of what he does'*’ (such as prayer) will be 
accepted from him. " 


4170- According to al-Ala' ben al- Mosayyab, his father said: When I 
met al-Bara' ben Azib, I said to him, "Be happy! You were the Companion of 
the Prophet - may Allah pray upon him and greet him - and you swore 
allegiance to him under the tree." (A\-Bara') said, "O son of my brother! You 
don't know what we committed “after his disappearance! ". 


pany Wise) Le cg al ll GA! Gut 
O son of my brother, you know not 3) after him. 


4625- Ibn Abbas -may Allah be pleased with them both- says: The 
Messenger of Allah- may Allah pray upon him and greet him- made a speech and 
said, "You will be resurrected barefoot, unclothed and uncircumcised." Then 
said, "Just as We began the first creation, so shall We repeat it; it is a promise 
incumbent upon Us, and We shall fulfill it!" To the end of the verse then says: 
"The first of the creatures who will be clothed on the Day of Resurrection is 
Abraham, and some of my Companions will be sent from the left side and then I 
will say, 'O Lord! These are my Companions! They say: You do not know what 
they had innovated  ¢usafter your disappearance Then I will say as the pious 
servant said. And I was a witness against them as long as I was among them. 
Then when You called me back, it was You who was their attentive observer. And 
Thou art witness to all things. It will be said: These have not ceased to be turned 
on their heels since You left them" . 


4740- Ibn Abbas -may Allah be pleased with them both- said: The 
Prophet -may Allah pray upon him and greet him- made a speech saying: You 
will be resurrected barefoot, unclothed, and uncircumcised." Just as We began 
the first creation, so shall We repeat it; it is a promise incumbent upon Us and 
We shall fulfill it!" The first of the creatures who will be clothed on the Day of 
Resurrection is Ibrahim (Abraham). A few men of my Nation will be sent to the 
side of the Senestra and I will then say, "O Lord! These are my Companions!" 
They will say, "You don't know _what_they_had_ innovated after you 


197 Sahih Bukhari Chapter 9 pages 102-103 
198 Sahih Bukhari Chapter 37 page 336 
199 Sahih Bukhari Chapter 15 page 63 
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disappeared." Then I will say as the pious servant said, "And I was a witness 
against them as long as I was among them?" Until His saying, "And Thou art 
witness to all things. "It will be said, These have not ceased to be turned back on 
their heels since you left them?” ". 


869- Aicha- may Allah be pleased with her- said, "Jf the Envoy of Allah- may 
Allah pray upon him and greet him- knew what the women did as novelties, 
he would have forbidden it to them, as it had been forbidden to the women of Bani 
Israel." (Yahya) said, "J said to Amra, 'Were they forbidden this? ' She said, 
'Yes20! am" 


7306- Asim said, "I said to Anas: Had the Messenger of Allah - may 
Allah pray upon him and greet him - declared Medina a sacred territory?"(Anas) 
said, "Yes, (Medina is a sanctuary) from such and such (place), one must not cut 
down its trees, whoever innovates. 2a heresy will have against him the curse 
of Allah, that of the angels and that of all people." And according to (another 
version) of Asim: "Musa ben Asim reported to me that he also said, "... Or gives 
refuge there to an innovator?” (of heresy)." 


6584- Abu Hazim said, "An-No'man ben Abi Ayyach heard (this hadith) 
and said to me, "Did you hear (this hadith) from Sahl?" I said, "Yes, and I testify 
that I heard Abu Said al-Khodri report this addition: 'They are from me!" They 


, 


say: "But you don't know, what they innovated_ safter you left." So I say: 
"May he who changed things (after my departure) be far from me! May he be far 
from me!" Ibn Abbas said: "Fasohqan" Means let him be far away, and "sahiq" 
means far away, and the word "sahaqaho" and "ashaqaho" means he moved him 
away? " 


6755 - Ali - may Allah be pleased with him - said: "Apart from the 
Qur'an and what this leaflet contains, we have nothing else. He brought out the 
said leaflet and it was seen that it contained prescriptions relating to injuries and 
the different ages of camels. He then said, "And it contains this: 'Medina from 
Ayr to Tarw, is sacred. Whoever commits a_ s0ffence there, or harbours 
someone who has committed one will have upon him the curse of Allah, the angels 
and all people, on the Day of Resurrectionla, neither obligatory works people 
will be accepted from him without the permission of his patrons will have upon 
him the curse of Allah, the angels and all people, on the Day of Resurrection; 
neither obligatory nor supererogatory works will be accepted from him. The 


200 Sahih Bukhari Chapter 2 page 133 
201 Sahih Bukhari Chapter 165 page 245 
202 Sahih Bukhari Chapter 12 page 415 
203 Sahih Bukhari Chapter 26 page 248 
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protection of Muslims is the same, even the smallest of them can grant it. But he 
who betrays a Muslim will have the curse of Allah, the angels and all the people 
upon him, on the Day of Resurrection, neither obligatory nor surerogatory works 
will be accepted from him™™ ". 


It seems to me that we now have before us a perfectly clear text, which, 
what's more, dates back to a companion who described Tarawih as heresy. This 
is enough to silence the most devious of the ultra-sectarians, who have never 
ceased to oppose us with the following "argument": no companion or scholar 
has described Tarawih as a bad innovation. 


Not convinced by the fact that the Prophet clearly and firmly ordered 
praying at home”® . 

Not convinced by the fact that the Prophet did not introduce this 
prayer?” . 
Not convinced that praying at home is more meritorious”” . 

Not convinced by the fact that Omar himself called it an innovation”® , 
Not convinced that a number of companions, Tabiris*®”? , scholars 
consider that this practice is not a Sunna?’® , by the fact that they did not 
perform it. Like brazen fools, they demand a text that tells us it's Haram, 
forbidden to perform Tarawih! 


There's absolutely no doubt that there are and were countless texts clearly 
denouncing this practice, except that... The cleaning lady had her way... And 
autodafé, pressure and repression had the last word, or almost the last word. 


204 Sahih Bukhari Chapter 26 page 248 

205 When he said in a tone of anger: "Pray at home"... 

206 So no one is allowed to do it anymore. 

207 Why would you want to perform a less meritorious prayer? 

208 So it has no precedent, and is therefore a necessarily blameworthy innovation. 

209 Succeeding generation to that of the companions. 

210 Consequently, how can we reasonably explain that they would have turned away from 
a Sunna! 
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9 - There is, however, disagreement as to whether it is 
preferable to pray at the mosque or at home, and also as to the 
number of rakaats to be performed. 


Shocking as it may seem, there are a number of "scholars" who go so far 
as to assert that it is preferable to pray Tarawih in the mosque. And yet, as we 


know, the Prophet forbade praying in groups at the mosque when he 
commanded praying at home, while informing us of the reason: "The best 


prayer for a man is the one he performs at home, except when it comes to 
obligatory prayers". 


But they dare to tell us: 


GMA pd act yh Jig LaS Ae Leal Ugad Guedd coleuill 5 Sla pil bas g0 Ais 2 Cons! all Ska 
danually gtdhue (atyj211 


"The Tarawih prayer is a Sunna Mouwakadat for men and women. It 
is permissible to do it in a group or alone, but the best is to do it at the mosque". 


Which, let's face it, radically contradicts the Prophet's word. 


Not only do they mislead Muslims by claiming that Tarawih is a Sunna 
Mouwakadat, but more seriously, they openly contradict the Prophet who said: 
"Pray at home" because: "The best prayer for a man is the one he makes at 
home, unless it is the canonical prayer". However, this "scholar" and many 
others tell us the exact opposite: "Jt is better to pray in the mosque! 


"The night prayers of Ramadan refer to the prayers with breaks (al- 
Tarawih), the recommended nature of which is the subject of unanimous 
agreement. Scholars differ, however, as to whether they should be performed 
individually at home or collectively in the mosque". 


This text is taken from the Sahih of Muslim with Nawawi's explanation. 
Nawawi says: "The scholars differ, however, as to whether it is preferable to 
perform them individually at home or collectively in the mosque. How can there 
be disagreement as to whether it is preferable to pray at home or in the mosque? 


211e Gall se Cadac Cals sy! 8 BDLLall & 5) GUS 
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When there is no evidence whatsoever to suggest that it might be preferable to 
pray at the mosque? So there's absolutely no basis for disagreement. 


Ibn at-Tin and others say: That 'Umar deduced this from the Prophet's 
decision regarding those who followed him in prayer on those nights, because 
if what they did displeased him, it was because he feared it would become an 
obligatory prayer. When the Prophet died, the fear that the Tarawih prayer would 
become an obligation imposed by God was no longer valid. Omar_therefore 
deduced that if the prayer is performed collectively, it becomes all the better, 
because, on the one hand, it removes division and enables union; and on the 
other hand, praying in common is much more motivating for the believer than 


doing it alone. So it was towards this opinion of Omar's that the public leaned’'” 


I mentioned earlier the question of the cult of the person concerning Omar 
ibn Khattab. We have perfect proof of this. Indeed, two absolutely certain 
elements tell us that: 

1 The Prophet never performed Tarawih and only stayed up at home 

2 The Prophet ordered us to pray at home. This is what the Prophet's 
Sunna teaches us. However, another "Sunna" - that of Omar - tells us the 
exact opposite, namely to pray at the mosque. Clearly, some people have 
made up their minds between following the Sunna of the Prophet and 
following the "Sunna" of Omar... 


We learn in the explanation of the Sahih of Imam Bukhari made by 
Sheikh Otaymine?!’ the following: Zaid ben Thabit reports this: "The Messenger 
of Allah - may Allah pray upon him and greet him - had used a room (for prayer) 
- (the reporter) says: I think he had said: of matting - during the month of 
Ramadan. He prayed in it (this room) several nights. Some of his companions 
came to pray behind him. When the Prophet was informed, he prayed while 
seated, came out and said: "I am aware of what you have done. O people, 
perform your prayers in your homes, for the best prayer is the prayer performed 
by a man in his home, except for the obligatory prayer". 


This explains what we said earlier: It happened during the month of 
Ramadan. There is proof in this hadith that an individual should depart from 
a non-prescribed practice if he sees it being imitated, so that it is not thought to 
be legitimate. There is also proof in this hadith that it is preferable to perform 
the supererogatory prayers at home, and that there is no difference in this 
between the two Holy Mosques and the others. This is true even if the person is 


212 Fath al-Bari' -Fi charh sahih al- Boukhari-Ibn Hajar al 'Asqlani 
213 Volume 3 page 206 
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in Medina. We have emphasized that it is preferable to perform the 
supererogatory prayers at home. It is preferable, even in Mecca, to perform the 
supererogatory prayers at home. 


However, many benevolent people wish to pray the supererogatory 
prayers in the two mosques: The Prophet's Mosque and the Mosque of Orla 
Mecca. However, this contradicts the Prophet's Sunnah, according to what he 
did and taught. It is also said that the reward reaped by following the Sunna is 
greater than the reward granted by praying at the mosque. However, some 
people misjudge the way to pray at home and forgo a hundred thousand prayers 
in Mecca or a thousand prayers in the Prophet's Mosque. Yes, following the 
Sunna is the priority, the best and the most rewarding. 


Except of course for... Tarawih... 


Moreover, on this point, Imam Malik was unconditional, since he said, 
and I quote: "I have no doubt that prayer at home is better". But do we need 
Malik to contradict those "scholars" who claim that praying in the mosque is 
better? Isn't the Prophet's word enough? 


ada) Cag (gd BDLuall gy) ca Y tlle la214 


Since praying at home is better, more meritorious, why then do they 
go to the mosque! 


Still others tell us, and I quote: "You can pray at home, but under 
certain conditions, such as that it does not cause the mosques to become 
vacant. This condition is particularly unfounded, since it, and all other 
conditions, once again indict the Prophet. Since 100% of scholars agree that 
there was never a Tarawih in the life of the Prophet, any more than there was at 
the time of Abu Bakr's Caliphate. This is true both during and outside the month 
of Ramadan. My question is as follows: Can we then think that the Prophet did 
not accomplish his “work” by not being concerned, for example, with the 
question of the vacancy of mosques or any other conditions! 


Of course not! And neither did Abu Bakr. 


So if the Prophet did not make the performance of prayer at home a 
condition, why do they allow themselves to do so? 


214 sagill HUIS page 176 
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10 - The Tarawih prayer has special features that no other 
prayer has. 


Indeed, this prayer, which was undoubtedly invented and codified by 
Omar ibn Khattab, has features that no other prayer possesses. For example, its 
excessively long duration - several hours! "When we went out, at the end of the 
prayer, we contemplated the glow of dawn? ". 


This contradicts the Prophet's teaching, since we know that all the prayers 
instituted by the Prophet and performed in groups are short. And this is, I would 
say, logical and common sense. Prayer is a moment of intimacy with the Creator, 
during which we must be, as the Koran and Sunna teach us, as concentrated as 
possible. Can anyone tell us how you can concentrate for hours on end when 
you're praying in a group and in conditions you can only imagine? 


This simple fact should attract our attention, and it demonstrates, in my 
opinion, that this prayer cannot be included in the Sunna. I would even go so far 
as to say that it cannot be considered a prayer, as it goes against the very spirit of 
prayer. 


Indeed, we're closer to a sporting performance than a prayer. As proof of 
this, the word "Tarawih" comes from here, since it means pause. Indeed, during 
the Tarawih prayer, Muslims would pause after, we're told, four genuflections. 


What's more, we learn that: "Jt was so long that some people leaned on 


their walking sticks to stand up, and others tied themselves to the roof with a 
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*15 Tarikh al-Madina al-munawwara by Ibn Chabba (173-162). 
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Due to the harshness of prayer during the month of Ramadan, prayers 
were supported by sticks. 


How can you still call that a... prayer! 


We also learn that: "Omar did not pray this prayer with them, or was not 
assiduous’? ". Clearly, unlike the Muslims, Omar wasn't too attached to the 
Sunna or to his own Sunna! 


From the book of the scholar Abdalhak Alichbili in his book entitled: 
Kitab at Tahajud we \earn the following: "People complained to Omar about 
the length of the Tarawih. Omar then ordered the reader presiding over the 
prayer to shorten the reading and increase the number of Rakaat. This was to 
reduce the amount of time the prayers had to stand. The prayer then consisted of 
23 genuflections. However, people continued to complain, so he further 
shortened the reading and increased the number of genuflexions. Thus, the 
number was raised to 36 Genuflexions and things stayed that way." 
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I can't hide the fact that when I discovered this text, I nearly choked! 


It sounds more like auto mechanics than a prayer...! Have you ever heard 
companions complain about the quality of a prayer? Never! And for good reason: 
the question of prayer is the exclusive domain of Allah and His Messenger, and 
therefore cannot be the subject of justified criticism. Or maybe there really is a 
problem with Allah and/or His Messenger, who wouldn't know how to legislate 
in terms of prayer, so they'd have to review their copy! 


From this account, we learn that Omar was forced to revise his prayer 
because it was so unsuitable, far beyond the prior's capabilities. After all, not 
everyone is John Rambo or Superman! So Omar modified it again and again so 
that it could finally be practiced! 


However, we learned that some companions and scholars, such as Otman 
ibn Affan, the third Caliph, and Abu Hanifa, for example, read the entire Koran 
in... a single genuflection! 
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And then they dare to tell us that Tarawih is a Sunna Muwakadat 
and that Omar has merely revived a Sunna abandoned by the Prophet! 


After all this tinkering, there can't be much left of the Sunna! 


Tarawih, as we know, is a supererogatory "prayer", yet it is performed in 
the mosque as a group. Again, this contradicts established case law. Indeed, 
constant jurisprudence teaches us that either prayer is obligatory, in which case it 
is performed in a group at the mosque; or it is surerogatory, in which case it is 
performed alone at home. 


Exceptions are made for prayers legislated by the Prophet, such as the 


Friday prayer, festivals and, to a lesser extent, the prayer to ask for rain or an 
eclipse. 
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11 - The Prophet is said to have started the Tarawih and Omar 
only... Finished it! 


When we talk about the Tarawih prayer, we systematically, including 
myself, make the parallel with the story according to which a certain number of 
companions wanted to pray with the Prophet and we know the rest. Tarawih 
would thus have originated from this story, and in the end, Omar would have 
merely completed the "work" that the Prophet had begun, but... not finished... 
We've heard it all! The Prophet who didn't finish his work! 


This is precisely why we speak of reactivation or revivification. 


Many scholars draw this parallel to avoid the accusation that Omar did 
not complete a prayer, but actually invented one. This would then be more 
characteristic of innovation. Since it is clearly established that the Prophet did 
not pray with his companions, and therefore could not have codified this prayer 
in any way. It was therefore Omar who first invented it, codified it, and then built 
a whole host of so-called legal principles around it. 


Furthermore, as we've already explained, it's an insult to faith and 
intelligence to seize on a text like the one in which the Prophet is said to have 
prayed on the 23rd, 25th and 27th, and then tell us that it's Tarawih. 


Indeed, since this text does not allow us to say that this was the beginning 
of Tarawih and that Omar only finished the work. 


We also learn the following: A/ ‘Askari says: Omar is the first : 


- Who ordered collective prayers during the nights of Ramadan 
(Tarawih)? 
-Who prohibited temporary marriage 

- Who ordered to perform the mourning prayer with four Takbir 

- Who ordered the payment of Sadagqa on capital interest 

- Who ordered the rounding off of inheritance calculations 

- Who has agreed to pay Zakat on the horses he owns”! ." 

"And he (Omar) was the first to gather the people (Muslims) under the 

leadership of a single imam to perform the prayer known as Tarawih during 


221 Souyouti "The Story of the Caliphs 
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the month of Ramadan" "He sent letters to all the cities of the Muslim 
possessions ordering them to do so”” ". 


Ibn Chihab said: "Until Omar gathered them behind Obayy ibn Ka'b, 
who guided their prayer during the Ramadan vigils. This was the first time that 
people gathered behind a single reader during Ramadan*™ ". 


Ibn Chihab says: "The Messenger of God passed away leaving things 
in this state": In al-Kachmayhani's account, "leaving things in this state" means 
that when he died, no one was performing tarawih. Ahmed reports, in ibn Abi 
Dhib's version of this hadith, according to Azzuhri, the following: "The 
Messenger of God had by no means gathered people for the vigil’™ (qiyam)". 


Omar was undoubtedly the first to invent, codify and then legislate this 
prayer known as Tarawih. 


Omar found himself in a situation somehow similar to that of the Prophet. 


The Prophet prayed one night in Ramadan alone, and a number of 
companions came with the earnest desire to pray with him. His reaction was, as 
we have seen, at first to interrupt his prayer, and then to stop going to the mosque. 
However, the companions pushed their devout desire to the point of seeking him 
out at his home by throwing small pebbles at his dwelling. The Messenger of 
Allah came out in anger and said to them: "You have not ceased your practice, 
so much so that I thought it would be imposed upon you! Pray in your homes! 
For a person's best prayer is the one performed at home, except for the 
prescribed prayer." The Prophet has just legislated. 


As for Omar, one night during Ramadan, passing by the mosque and 
seeing his companions praying separately, he decided not to enforce the Prophet's 
order by ordering them to pray at home, but did the exact opposite. He gathered 
all his companions under the leadership of an imam and declared, not: "What an 
excellent reactivation" or "What an excellent revival" but "What an excellent 
innovation". 


222 The Chronicles of Tabari. Dar Al-Kotob Al-ilmiyyah, Pages 569-570 

223 Souyouti "The Story of the Caliphs 

224 Fath al-Bari' Fi charh sahih al- Bukhari Ibn Hajar al-'Asqlani Dar Misr littiba'a, 
2001. Pages: 357 to 363 
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Two very similar situations, but two completely opposite reactions. 


For Omar to be considered to have merely reactivated or revitalized what 
the Prophet would have done and then abandoned, there would still have to be a 
beginning. Where is the beginning of the Prophet's beginning? So, there is no 
beginning of a beginning, but we find a way to make Muslims believe that Omar 
only revived what the Prophet had abandoned. 


- The Prophet scattered the companions, Omar regrouped them! 
- The Prophet said pray at home, Omar said pray at the mosque! 


I end this book with the following words: 
PANS Load Ade CoB YI ald abung Ayle ath glue ail Jigen sll Cy gabed WI ALLL gle asi) gee 38 


You claim to follow the Sunna, but don't you know that the Prophet 
only stayed up at home... Isn't that so?! 


Didn't Imam Nawawi say: "Knowing that the Prophet subsequently 


completely abandoned this practice both day and night and he now resumed 
the practice of supererogatory prayer at home?" 


Praise be to Allah Nawawi says it clearly! Except that I don't quite 
agree with him when he says that the Prophet later completely abandoned this 
practice. What practice is he talking about? Tarawih? Well, the Prophet never 
performed Tarawih, what he did was not Tarawih, but the nightly vigil in a corner 
of the mosque. In other words, the Prophet put an end not to Tarawih, but to 
keeping watch in the mosque, alone in full view of the companions, to prevent 
them from doing what they had done, i.e. imitating him. 


Those who do not perform Tarawih and pray at home follow the Sunna 
of the Prophet. Those who do perform Tarawih follow the Sunna of Omar. 


225 Sahih Muslim. Commentary by Imam Nawawi volume 3 page 485 and 486 
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12 - Questions to the doctors of the law but also to those whom 
Allah calls.) -Y) , the endowed with intelligence. 


1- As we understand it, the Prophet said: "O faithful ones, pray in your homes, 
for the best prayer for a man is the one he performs at home, unless it is the 
obligatory prayer." 


This hadith is reported in the Sahih of Bukhari and the Sahih of Muslim. 
No scholar questions either its authenticity or the context in which it was 
formulated. What's more, it has not been abrogated, and it is the Prophet's last 
word on the subject. 


My questions are as follows: 
a) What do you make of this hadith? 
b) Why don't you respect the word of the Prophet, which you know and 


recognize? 
c) Why are you asking Muslims to disobey the Prophet by inviting 


them to pray in the mosque? 


2- All scholars agree that, since the Prophet said, ''Pray at home", things 
remained as they were until the Caliphate of Omar. And although the Prophet 
experienced other months of Ramadan, he never prayed with his companions. 
My question is this: Is it lawful after the Prophet's death to introduce a new 
prayer and include it in the list of prayers to be performed? When Allah has 
revealed: "Today, I have completed your religion for you, I have completed my 
blessing on you and I have accepted Islam as your religion". 


3- My question is this: Does a Sunna always remain a Sunna even if it has 
been neglected and completely modified? In my opinion, no. As for Sheikh 
Albani, who says, and I quote: "We will content ourselves with saying that we 
must follow the Prophet in his teachings and regulations without adding or 
subtracting. And we have already said that we must not try to be more religious 
than the Prophet”®". 


4- The Prophet taught that: "The best prayer for a man is the one he performs 
at home except the obligatory prayer". My question is this: Why do you do and 
advise Muslims to do a less meritorious prayer? Leaving aside those who are 
unbalanced, Muslims who perform Tarawih are, probably, the only people who, 


226 Sheikh Albani's Tarawih prayer 
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from our father Adam to the present day, choose the least meritorious, the least 
good prayer. 


Since it seems to me that only an unbalanced person would choose 
between two things, the worst, the least good or the least deserving! 


In any case, I hope that apart from Tarawih, when it comes to your car, 
house, clothes, food, fruit... You choose what is best! 
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Anyone who claims that Tarawih is a Sunna is lying, or has no 
mastery of the subject. 


1-The word Tarawih comes after the Prophet. In fact, this word, 
which does not exist in either the Quran or the Sunna, came into being many 
years after the Prophet's death, at the earliest around the beginning of the 
caliphate of Omar ibn Khattab. How can a practice that the Prophet never 
knew or heard of qualify as Sunna? The following verse is a perfect example: 
"O People of the Book, why do you dispute about Abraham, when the Torah 
and the Gospel came down only after him? Do you not reason?" (3/65). 


2-The Prophet never performed Tarawih in his life. This is despite the 
fact that he lived several years after the Companions attempted to pray with him. 
Yet he never performed this prayer during any of the months of Ramadan, 
either before or after the attempt. There is no doubt that he did not legislate this 


prayer. Consequently, no one else has the right to perform it after him. 


3- A Sunnah cannot, in any way, be modified. As soon as a Sunna is 
added to, subtracted from or modified, it is no longer the Sunna of the 
Prophet. Relying on texts according to which the Prophet prayed or approved 
a particular practice in an exceptional or irregular manner is not enough to 
make it a Sunna. Even more so when the Prophet did not legislate it. 


4-The Prophet clearly and formally forbade going to the mosque to pray 
in groups during and outside the month of Ramadan, when he said: "Pray then 
in your homes! For the best of prayers is that which is performed at home, 
except for the obligatory prayers". Because of its authenticity, context, 
content, chronology and application, this hadith is the most authoritative 
text on the subject. 


5-All scholars agree that the Prophet only kept vigil at home during the 
months of Ramadan. However, we are also told that Tarawih is a... Sunna! If 
we admit that the Prophet kept vigil exclusively at home, how can we then 
consider that Tarawih (mosque vigils) are a Sunna? The Sunna would then 
impose staying up at home, since the Sunna consists in imitating the Prophet. 
However, we are asked not to keep vigil at home, as the Prophet did, but to 
keep vigil at the mosque, as the Prophet never did! 


In short, we're encouraged to do the exact opposite of the Sunna! 
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And as this hadith states: Le Atul) ya glia @8) YI Aca a gh Gran) 227 


A person cannot invent an innovation without a comparable Sunna 
being raised". 


227 1A] ye cpl 5) 9 tl Aglaoe 
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I, Maamar Metmati, persist and sign: That he who affirms 
that Tarawih is a Sunna, lies or does not master the subject. Then 
he is guilty of fuelling a blamable innovation and encouraging 
Muslims to disobey the Prophet Muhammad .alas 46 a ea 
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